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Abstract 

Christianity is not the only sphere in which demonology exists, it never truly has been.  

Early Christians procured the Jewish fallen angel traditions found in the Book of Enoch (and by 

extension Genesis 6:1-4) and expanded on them, appropriating them to their way of religiosity.  

The popular opinion in the early centuries of the Common Era was that Christians were a strange 

– and even dangerous – cult.  Early Christians faced rumours charging them with acts including 

incest and cannibalism, as well as the standard concerns of danger that lay in their lack of offerings 

to the gods.  In those times, Pagan religiosity declared that the gods must be appeased and lack of 

offerings was detrimental to the overall well-being of the Roman Empire.  Christians were 

steadfast in their faith and their monotheistic practices.  Many apologists emerged to defend their 

religion.  Justin Martyr was one of the most influential founding fathers of the Christian Church, 

as we know it today.  There are many books written on Justin, and indeed many scholars have 

expended great effort to examine his life and works.  This article therefore is nothing unique in 

that sense.  Here I demonstrate and recognize the lasting effects that Justin Martyr’s demonology 

has had over time and into the twenty-first century.  It is evident that our culture is fascinated with 

the demonic and supernatural realms – apocalyptic, world-ending themes in tandem with soul 

possessions are major themes in popular culture – just as much (if not more) than the religious life 

of the millions of Christians around the world.  

Keywords:  Demons, Demonology, Nephilim, Justin Martyr  
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From Justin: An Evolution in Demonology 

 

People have always held presuppositions regarding the existence a supernatural realm.  

Throughout history, ideas surrounding otherworldly specimens, an afterlife, magic, gods, and 

daemons are abundant.  Such enchantments have been a prevalent frame of reference for humanity 

for centuries; from one culture to the next the details may vary but all of humankind shares in the 

desire to understand the world around them through supernatural, as well as, natural means.  For 

millennia, civilizations stretching from each far corner of the globe have used myth to make sense 

of and articulate the wonders that comprise life as it is experienced.  Religion and myth are and 

have been a way to connect with a Power, a Being, whose existence and wonder surpasses our 

finite capabilities.1  Before the advent of monotheistic traditions there existed many gods, each 

with their own function and responsibility – from the miniscule to the grandiose – there was a god 

for everything.   Divine members of a pantheon caused personal gains and losses in individuals’ 

lives, natural phenomena of changing weather patterns – drought, flood or storm – and the 

changing of seasons.  Before Christianity, demons were not perceived as anything inherently evil, 

or bad, but rather they were indifferent.  They were merely a product of the supernatural – or 

spiritual – realm.  Angelology and demonology were ideas born into the Jewish faith tradition, 

                                                 
1 “The book known to us as “the Bible” is in fact replete with the types of assumptions, characters, stories, 

and motifs which scholars customarily subsume under the label of “myth”: indeed, it would not be possible for a 

religion to express its basic understanding of the world and the human role within it in a meaningful way without 

making use of the structures and language of myth.  Myth is an essential product of the religious enterprise 

inasmuch as its defining characteristic is its discursive attempt to establish that a particular social group’s distinctive 

activities, customs, beliefs, institutions, and practices are ones that are firmly rooted in what is being represented as 

the “natural” order of things.”  John Reeves, “Resurgent Myth: On the Vitality of the Watchers Tradition in the Near 

East of Late Antiquity,” in The Fallen Angels Traditions Second Temple Developments and Reception History, ed., 

Angela Harkins et al. The Catholic Biblical Quarterly Monograph Series 53(2014), 95. 
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adopted – then highly elaborated, and developed – by Christians. One of the most influential 

Christian apologists, especially in the realm of demonology was Saint Justin Martyr. 

Justin appropriated the Watchers Tradition of 1 Enoch and transformed it to fit his ideas of 

what it meant to be a Christian.  He employed a mixture of allegorical and literal interpretations 

and fused them with his Christology.  Thus, he bred a belief system surrounding angels and demons 

that is prevalent even to this day.  Many supernatural ideas that are customary in the pop-culture 

horror genre find their roots as far back as Justin Martyr.  Not only was he a Roman-era Christian, 

Saint, philosopher, theologian and martyr, he was also a pioneer who unwittingly paved the way 

for contemporary theology.  The demonology that Justin put forth in the second century has 

reverberated through the centuries, and has had a lasting impression on the way not only Christians, 

but even contemporary secular pop-culture, portrays the Devil, his minions, Fallen Angels and the 

Nephilim.2 

Justin Martyr 

A basic, yet crucial question to begin with is who was Justin Martyr?  Although later 

cannonised, Saint Justin Martyr, was not born a Christian.  Born in approximately 100 C.E. in the 

city of Flavia Neapolia, Samaria, he lived an average Hellenistic family life and received a Greco-

Roman education.  He studied Stoic, Peripatetic, Pythagorean, and Platonic systems; he is believed 

to have been a philosophical youth, teeming with religious yearnings common to Middle 

                                                 
2 As well, it has influenced a swath of new religious movements including conspiracy theory craze religions 

like UFO religions.  For an encapsulating dialogue pertaining to such, see: Christopher Partridge, “Alien 

Demonology: The Christian roots of the malevolent extraterrestrial in UFO religions and abduction spiritualties,” 

Religion 34:3(2004): 163-189.  For a more in-depth analysis of contemporary pop-culture see: David L. Bradnick, 

“Loosing and Binding the Spirits: An Emergenist Theology of the Demonic,” (Ph.D. diss., Regen University School 

of Divinity, 2015).  Another avenue of intrigue is that even modern concepts of vampires stem from this period – 

“[s]econd century folk demonology involved vampires, daemones lusting after mortals to reconnect with a human 

body…” James C. Pope, “The Power of Demons: Demonology in Justin Martyr’s Apologetic,” (M.A. thesis, 

Carleton University, 1993), 15.  
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Platonism.3  That is, of course, until he found Christianity.  Between 140-150 C.E., Justin traveled 

to Rome where he became a devout Christian.  He vociferously defended this faith until his death 

– which would imbue him with the title ‘Martyr’ – in approximately 165.4  He is renowned for 

having reordered and reoriented the Jewish and Pagan cultural worlds to fit his experiences of what 

it was to be a Christian.  He famously argued that Christianity began in a culture older than 

paganism (of which the latter he claimed was a derivative of the work of demons).5 

Justin was a second-century Christian apologist who popularized the myth of the Watchers’ 

descent – those deviant angels of 1 Enoch found in the Book of the Watchers.  His Christology was 

the root of his theory pertaining to the origin of the Angels, and the chaos that they sowed amongst 

humankind.6  Justin was highly concerned with the fight against these evil spirits that sought to 

control both the souls of humans, and the workings of the entire universe.  Consciousness of the 

daemonic element was central to his worldview, and as L.W. Barnard suggests, evil daemons were 

more real to him that any of the good angels associated with God.7  By no means was Justin the 

only early Christian to propagate the idea that the nature of the demon was inherently relentless 

and robust, assiduous, insidious and evil; he was however, the first to label the Pagan gods 

                                                 
3 Middle Platonism was a branch of philosophy ca. 200 B.C.E – 230 C.E. that historians of philosophy 

recognize as one of three broad periods consistent with the Platonic tradition.  For more on this see: Walter Wagner, 

After the Apostles, (Minneapolis: Fortress Press, 1994).    
4 Henry Kelly Ansgar, Satan in the Bible, Gods Minister of Justice, (Eugene Oregon: Cascade Books, 

2016).  
5 Justin famously asserted that Christianity was older than Greek religions via its Jewish roots and that 

philosophers – like Plato – drew their wisdom from Hebrew figures like Moses.  He also made the claim that the 

Pagan religion was a manifestation of the demons, the half-human half-angel progeny, masquerading as gods and 

fooling humanity into worshiping them.  His First Apology is replete of this theme. 
6 Of the branch of philosophy Justin studied as a youth, Stoicism is likely of greatest influence in shaping 

his Christology.  Justin adopted Logos Christology, which holds the belief that Jesus is the logos of God manifested 

in human form.  Stoicism, as Walter Wagner sketches out: “…Stoicism …logos concept, which is used to promote 

human ethics and understanding of cosmic unity.” Walter Wagner, After the Apostles, (Minneapolis: Fortress Press, 

1994), 49.  
7 L.W. Barnard, Justin Martyr His Life And Thought, (London, England: Cambridge University Press, 

1967). 
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daemons.8  He accomplished this by making a connection to the Watchers tradition.  He declared 

that the prodigy of the renegade angels and human women – the Nephilim – were actually Pagan 

gods.  These demons, he insisted, fooled humanity.  His claim was that the ghosts of the Giants, 

the Nephilim, tricked humans into perceiving – and believing – them to be gods.9  Justin used the 

early Hebrew tradition of fallen angels’ mythology to literally demonize the Greco-Roman cultural 

and religious mores.   

Having been familiar with Greco-Roman folklore, Hellenistic philosophies, as well as 

versed in Christian and Jewish literature, Justin held a prime position as a Christian apologist.  He 

was well equipped to produce impactful lines of polemic and persuasion because he was an expert 

at knowing how to manipulate diverse material to his advantage.  He knew precisely which ideas 

should be downplayed or exploited based on which audience he was addressing.  Furthermore, his 

surviving works can be viewed are repositories of information vis-à-vis the way second century 

Christians borrowed from Jewish scriptures and Greek philosophy.  Erwin Goodenough summed 

Justin Martyr up neatly when he said, “Justin was not primarily a metaphysician but a Christian 

propagandist….”10  

                                                 
8 “We know that they are inanimate and lifeless and have not the form of God (for we do not think that 

God has that form which some say they reproduce in order to give honor to Him) – but have the names and shapes 

of those evil demons who have appeared to men [sic].” Saint Justin Martyr, First Apology, In The Fathers Of The 

Church: Saint Justin Martyr, ed. Ludwig Schopp et al., (New York: Christian Heritage, Inc., 1948), 41. “Instead, led 

by unreasonable passion and at the instigation of wicked demons, you punish us [Christians] inconsiderately without 

trial.  But the truth shall be told, for the wicked demons from ancient times appeared and defiled women, corrupted 

boys, and presented such terrifying sights to men [sic] that those who were not guided by reason in judging these 

acts were panic-stricken.  Seized with fear and unaware that these were evil demons, they called them gods and 

greeted them each by the name which each demon had bestowed upon himself.” Ibid, 37. 
9 “Indeed, we warn you to be careful lest the demons, previously accused by us, should mislead you and 

turn you from reading and understanding thoroughly what we have said. They strive to make you their slaves and 

servants.  They ensnare, now by apparition in dreams, now by tricks of magic, all those who do not labor with all 

their strength for their own salvation – even as we, also, after our conversion by the Word have separated ourselves 

from those demons and have attached ourselves to the only unbegotten God…” Ibid, 46.  
10 Erwin Goodenough, The Theology of Justin Martyr An Investigation Into the Conceptions of Early 

Christian Literature and its Hellenistic and Judasitic Influences, (Amsterdam: Philo Press, 1968), 116.  
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Pre-Christian Demons  

In the pre-Exilic Hebrew religion, Yahwh was considered the source of good and evil and 

perceived as morally ambivalent, he was the giver of life and all that was good, as well as god of 

war and annihilation.  The perception that demonic beings were actually subordinate to, and 

opposed to Yahwh, became a prominent element of apocalyptic demonology.  This evolution 

fostered the development of ambivalent demons into more individualized and personalized entities, 

especially in the Exilic and post-Exilic periods.  Jewish demonology reflected developments of 

Judaism itself, which echoed a political climate.11  Even Jews found themselves divided and within 

Judaism, there were and continue to be, schisms and sects.  Rabbinic Judaism said demons were 

created by God to fulfill the less savory working of His will, Hellenistic Judaism of Philo and 

Josephus placed Greek demonology within the framework of Jewish monotheism, dismissing both 

animistic and apocalyptic demonologies.12   

Only a small amount of energy can be given to the devil here, Satan is a figure that requires 

much of his own attention.13  There was however, a growing perception of evil purpose attributed 

to Satan and his fellow rebellious angels resulting in personification. The role of Satan and evil 

spirits in the Hebrew Bible is not the same as in the New Testament, nor for that matter, how 

contemporaries envisage Satan or the Devil; ha satan originally operated as an impersonal 

theological concept and not until the post-Exilic era did ha satan become seen as an autonomous 

                                                 
11 There is simply not room herein to discuss this facet in any detail but it is of great importance and thus 

worthy of mention. 
12 Pope, “Power of Demons” 
13 Yet another area of investigation that is not accomplishable in such limited space but is stimulating is the 

way in which the Christian idea of hell, as the place we now associate it, came to be.  While a belief in some kind of 

afterlife has existed for as far back as we can trace, the soteriological and eschatological approach that Christianity 

introduced, the hell fire punishment, which these demons are closely associated, the evolution of this hell is an 

interesting one to navigate.  For a wonderful assessment see: Shanna T. Bude, “The Development of Hell in the First 

Three Christian Centuries, M.A. thesis, Garret Evangelical Theological Seminary, 2015.    
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agent with a diabolical nature.14  As we can see, nothing from this early time (nor even today) is 

neatly delineated or compartmentalized, but what is evident is the influence these ideologies had 

on the formation of Christian notions of demons and angels, including the development of the 

diabolical figure of Satan in the New Testament.15    

Most Greeks believed astrological objects were divine entities.  Plato and Aristotle affirm 

these celestial bodies were endowed with souls.  Plato believed the world was a place full of 

demons, but according to him, they were not evil.  Xenocrates asserted both good and evil demons 

existed and Plutarch proclaimed that demons had emotions and their bodies were capable of 

perceiving pain and pleasure.  Throughout Greek antiquity the popular opinion seems to have 

assumed that daimons, like other Greek gods were simply unpredictable creatures that would 

oscillate from blessing and harming; “[t]hey were capricious and moody”16 and the consensus was 

that sacrifices were offered to pacify, persuade and calm the daimons into beneficence.17 

 The worship of local gods and spirits in Greco-Roman antiquity consisted of rich tradition 

and encompassed a great appeal to temples, sacrifices and ritual experts. Unsurprisingly, any new 

religious ideology brought into this kind of local culture faced challenges.  There needed to be 

recognition of the Greco-Roman pantheon, cosmology and classification of supernatural forces.  

Therefore, Christianization involved a complete reorganization of the traditional institutional 

                                                 
14 Again, the issue of the evolution of Satan is one that far reaches the scope of this paper.  For some further 

information see: Henry Kelly Ansgar, Satan in the Bible, Gods Minister of Justice, (Eugene Oregon: Cascade 

Books, 2016); David L. Bradnick, “Loosing and Binding the Spirits: An Emergenist Theology of the Demonic,” 

(Ph.D. diss., Regen University School of Divinity, 2015).; James C. Pope, “The Power of Demons: Demonology in 

Justin Martyr’s Apologetic,” (M.A. thesis, Carleton University, 1993).; 
15 It would be prudent to acknowledge the Persian influence on Judaism, even just in passing.  We should 

not discount Zoroastrian influences when we observe the transformation of Yahwh from this Almighty, 

encompassing all qualities, into a dualism that hosts the breeding of demonology.  Zoroaster taught there was a good 

god and an evil god; moreover, we see this shift in the role of Satan.  Apocalyptic demonology won out over popular 

folk demonology, influenced by Persian and Babylonian cultures; ‘[t]hese influences were probably absorbed 

unconsciously and perceived by the Jews themselves as developments of the angelology and eschatology of their 

tradition.” Pope, 34. 
16 Dale Martin, “When Did Angels Become Demons?” Journal of Biblical Literature, 129:4 (2010), 8. 
17 Ibid, 657-677.  
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pantheons.  This reorganization was essential to make the crucial connection of bringing 

Christianity into relevance at the grass roots levels of the time.  Believing they held the only truth 

and worshipped the only true God, Christians sought to transform their faith into a cosmic force, 

exerting theological authority over all aspects of Greco-Roman, Hellenistic, Jewish and any non-

Christian denominational belief systems. 18  One thing Jews, Pagans and Christians all had in 

common was a belief in demons.  Justin drew heavily on these shared beliefs.   

While the roles, attributes and personalities of demons varies from tradition to tradition, 

they all concur on their existence and their ability to possess the living.  Christianity took this 

conception very seriously and claimed that only the name of Jesus, their Christ, could properly 

expel a demon.  Exorcism was a prominent feature of Christianity from the very early stages.  The 

practice of exorcism remained standard, common and popular throughout the ages.  Moreover, the 

category “demon,” that is, so constantly reasserted in Christian texts and sermon, served to 

maintain a broader supernatural pantheon.19  Christians recognized and reinforced the existence of 

evil entities through the idea of possessions and exorcism and utilized this practice to place 

Christianity in a superior position.  This tradition of exorcising demons has been the forerunner 

for plethora of horror films in the twentieth and twenty-first centuries.   

Fallen Angels  

Angels became demons in the second century, yet only because of Christians’ ‘demonic 

beings’ started to include all sorts of emanations.20   Figures from the Hebrew Bible, Judaism, 

                                                 
18 There would even grow to be vast schismatic breaks and theological arguments over interpretation within 

Christianity itself.  One such notable difference and conflicting worldview within Christianity was between the 

Gnostics and Proto-Orthodox.   
19 David Frankfurter, “Where the Spirits Dwell: Possession, Christianization, And Saints’ Shrines in Late 

Antiquity,” Harvard Theological Review 103:1 (2010), 46.  The line of inquiry in which David navigates in this 

article is extremely interesting and insightful and digs into an area, which is fascinating to this writer.  
20 There is a great deal of depth involved with angel lore that, as beguiling as it is, reaches far beyond the 

scope of this essay.  There is an entire family of angels each attributed their own function, role and personality.  For 

example, Azazel and Samael are two of the big names. Samael (the etymology of this name varies) was the leader of 
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Hellenistic thought, philosophy, and Greco-Roman Paganism were lumped together under this 

classification.21  Second-century apocalypses gave way to a biblical fall of angels in which this 

idea of a leader, or prince of angels, led angels to fall from God’s grace.  Watcher angels were said 

to have lusted after human women and impregnated them, these offspring would be known as the 

Giants, half-human – half angel, semi-immortal, and completely immoral beings named Nephilim.  

God was said to have sent a flood to wipe out these abhorrent abominations, but only the mortal, 

physical part of the entity was destroyed; their ghosts would remain and the Nephilim would trick 

humans into thinking they were gods.  These fallen angels in some strains of theology would be 

attributed human sin, they would be blamed for teaching humans forbidden secrets of the divine 

realm. 22  Due to these characteristics, Nephilim were blamed for teaching magic, sexual 

licentiousness, murders, cosmetics, and other nefarious things.   

Justin Martyr borrowed heavily from this Jewish tradition.  The discovery of the Dead Sea 

Scrolls has lent a greater understanding of the workings of this but Genesis 6:1-4 is a common 

biblical passage that mirrors the gist of that which the Book of the Watchers relays.23 Notions of 

demons as rebellious angels surfaced as a dominant view during the patristic era and Justin’s 

emphasis was on the renegade angels and their offspring, the Nephilim.  In his Second Apology 

Justin explains:  

He [God] appointed His angels, whom He placed over mankind [sic], to look 

after men [sic] and all things under heaven.  But the angels violated their charge, 

                                                 
the Watchers and Azazel was the teacher of the secrets of war.  Moreover, the archangels Gabriel and Michael come 

into play in this lore as well.  Again, a detailed sketch of this lore is not possible here.  The collection of essays 

found in “The Fallen Angels Traditions Second Temple Developments and Reception History, ed., Angela Kim 

Harkins et al. The Catholic Biblical Quarterly Monograph Series 53 (2014), are valuable sources of information, as 

are many of the references listed below.  
21Martin, “When Did Angels Become Demons?”  
22 There is much literature that discusses at great lengths the issue of the Adamic causation of sin and the 

relationship, or lack thereof, to the angel tradition.  I will not advance this avenue of discourse. 
23 The Qumran caves (where the Dead Sea Scrolls were discovered) is believed to have been home to the 

Essenes, a Jewish community that fled to the outskirts of civilization to lead a life of asceticism.  The Essenes were 

an apocalyptic sect that retreated and awaited God to save them from the evils of the world. 
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fell into sin with women and begot children who are called demons.  Moreover, 

they subsequently subjected humans to themselves, partly by magic writings, 

partly by the fear they instilled into them and the punishments they inflicted upon 

them, and partly by instructing them in the use of sacrifices, incense, and 

libations, which they needed after becoming slaves of their lustful passions; and 

among men they engendered murders, wars, adulteries, all sorts of dissipation, 

and every species of sin.  Thus it was that the poets and writers of legends, 

unaware that the bad angels and the demons begotten by them did those things 

to men and women, to cities and nations, ascribed them to [their] god himself 

[Jupiter] and to those whom they thought were sons of his seed and to the 

children of those whom they called his brothers, Neptune and Pluto, and to the 

children of their children.  For they called them by the name each of the bad 

angels had bestowed upon himself and his children.24 

 

This description of the enslavement of humankind via magic explicitly echoes the Book of the 

Watchers’ description of the illicit angelic instruction in sorcery, spells, and celestial divination.25 

Much evidence and scholarly endeavor illuminates the depths to which Justin both 

borrowed and departed from earlier Jewish traditions.  Early Christian portraits of demons, 

particularly their specializations and hierarchical organizations, developed in contact with previous 

Jewish speculations about the Watchers.  Demonology and its key role in Justin’s conceptualization 

of the human condition shows that Justin’s approach to fallen angels is best seen in a broad context 

of articulation that encompasses Pagan and Jewish traditions and is abound with crossroads, 

continuity and yet divergence.  

Conclusions 

Demonology is the study of demons.  It is the branch of knowledge expressive of ideologies 

and theories regarding Satan and demons.  Folk demonology had substantially mixed with 

philosophical demonology by the second century and Justin’s Christian demonology borrowed 

from both.   There was still this debate happening surrounding whether they were the souls of the 

                                                 
24 Saint Justin Martyr, Second Apology, In The Fathers Of The Church, 124.  
25 Anette Reed, “The Trickery of the Fallen Angels and the Demonic Mimesis of the Divine: Aetiology, 

Demonology and Polemics in the Writings of Justin Martyr,” Journal of Early Christian Studies 12:2 (2004), 149. 
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dead or just evil spirits.  Yet, as we have seen above there was a consensus on their existence.  

There was also an agreement among Christians, Jews and Pagans concerning the active 

participation of demons in things like magic and possession.   Furthermore, demons were regarded 

dealers of destiny and were commonly associated with magic and popular sacrificial cults.  Some 

philosophers divorced daemons from the gods, associating them with souls of the dead; others 

gave birth to ideas that daemons were an intermediary being completely ambivalent and the term 

daemon eventually grew synonymous with concepts such as fate, chance and even luck.  

Demonology was a way to reveal the social situation of Christian communities of ancient Rome 

that has penetrated contemporary thought and tradition, in the spheres of both theology and 

entertainment. 

It is easy to see the many ways Justin’s demonology has been portrayed in pop-culture (in 

Western societies particularly); the constant battle between good and evil, angels and demons, light 

and dark, is the norm and so too the reconstruction of the Nephilim tale are prominent features of 

contemporary popular culture.26  Nephilim and Angels have been the center of attention for artists 

for generations: movies, television, books, plays and even videogames. 27  There exists an 

undeniable fascination with the supernatural; exorcisms, demons, and angels evoke a sense of 

excitement.  Demons have gained mass popularity in the religious and social spheres of cultures 

around the world.  Whether in a Sunday sermon or a blockbuster motion picture playing in a theater 

near you, Satan and his minions are a hot topic and Saint Justin Martyr was a key figure in fostering 

                                                 
26 One great source of reference is Armando Maggi, “Christian Demonology in Contemporary American 

Popular Culture,” Social Research: An International Quarterly 81:4 (2014), 769-793.  
27 Some titles are as follows: Nephilim (2013); Wings of Desire (1987); Legion (2010); Prophecy (1995); 

Humanity’s End (2009); Meet Joe Black (1998); Dogma (1999). The television show Supernatural is also full of 

demonological rhetoric. Raymond Joad, described contemporary angels as the ‘new vampires’ and expressed how 

the 1980’s were a decade of books on how to talk with your guardian angel and how to use angels for healing. Joad, 

“Milton’s Angels,” History Today. This is something that is prominent today in ‘New Age’ practices as well.  

People like Doreen Virtue frequently publish books claiming inspirational angelic messages as well as decks of 

cards used for daily inspirations or ‘readings’ sort of like tarot in a sense 
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this popularity.  Christianity has lent its prominence to the dissemination of demonology; it is 

unlikely there are many people alive today that do not have some sense of what angels and demons 

are.  Justin Martyr was a successful Christian apologist in the second century who, in the process 

of demonizing the Greco Romans who were suppressing his religious beliefs, set the stage for 

ideologies that would hold steadfast into the twenty-first century.   
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