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Introduction. 
 

Most peoples’ ideas about “Satan, the Devil and Demons” have been influenced, to varying 

extents, by myth and superstition. When one stands back and impartially views the myriad of 

ideas that exist, it is clear that many come from sources outside the Bible. History shows that 

these are leftovers from Ancient and Medieval times that have been uncritically adopted into 

the world-view of many. This can have a huge influence upon how we read many Biblical 

narratives. As a consequence, rather than extracting the meaning of these terms from out of 

the Bible itself (exegesis = ‘out of, to lead out’), we may end up inserting our prejudices into the 

Biblical narrative when we read it (this is called eisegesis = ‘into, to lead into’).  In our opinion, 

we need to be careful about reading into the Scriptural record foreign concepts and ideas.    

 

In this study we will aim to explore the origin and meaning of the Bible’s teaching about “Satan, 

the Devil and Demons”, divorced from both foreign culture and superstitions. We believe that 

the origin of all important Biblical teachings can be found in the OT scriptures, and that when 

understood correctly these will help us understand the NT writings.   

 

Before we look at the question of who or what the Bible calls “Satan, the Devil and Demons,” it 

will be helpful if we spend a little time laying some basic foundations. 

 

The origin of evil and the power of sin. 
 

The Bible teaches that sin came into the world as a result of Adam’s disobedience (Rom.5:12-

14). Today, sin is the product of our natural innate selfish desires (James.1:13-17). Sin comes by 

“fulfilling the desires of the flesh and of the mind”. Those who are slaves to sin are walking 

according to “the course of this world, according to the prince of the power of the air, the 

spirit who now works in the sons of disobedience” (Eph.2:2-3) As John says, Sin is not ‘of the 

Father’, but is ‘of the world’ (1.John.2:15-17), and disciples are to make a choice to strive 

against sin (Heb.12:4), practice righteousness and not to serve sin (1.John.3:7-10, Rom.6:16).  

 

The Bible places the responsibility for the evil we see in the world upon mankind. It was man’s 

choice to reject God’s counsel that allowed sin to enter into the world (Gen.3). Today, evil 

comes from within. As Jesus said – “For from within, out of the heart of men, proceed evil 

thoughts, adulteries, fornications, murders ……  All these evil things come from within, and 

defile the man” (Mk.7:21-23). James summarized it this way - “every man is tempted, when he 

is drawn away of his own lust, and enticed. Then, when desire has conceived, it gives birth to 

sin; and sin, when it is full-grown, brings forth death.” (James.1:13-17).  

 

In like manner, we read that Peter asked Ananias why he allowed “Satan” to fill his heart, while 

later he said to him that - “you conceived this (evil) thing in your heart” (Acts.5:3-4). 

 

It is this (sinful) spirit in man that has corrupted the world, and now rules (1.John.2:15-17, 

Eph.2:1-3, John.8:34). It is noteworthy that in Paul’s masterful letter to the Romans he NEVER 

speaks of a supernatural being or devil, but lays responsibility for sin & evil upon man alone. 

 

Evil comes from within. We experience evil within ourselves as the Law of Sin – “I find then a 

law, that evil is present with me, the one who wills to do good” (Rom.7:12-25). Evil manifests 
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itself when we disobey God in thought or deed (Matt.5:27-28). “Evil” comes from within us and 

defiles us (Mk.7:23), and the evil practiced by others affects us, as well as the world itself. 

 

Personification. The personification of sin is a very ancient idea. For example, we read that God 

warned Cain that ‘sin is crouching at the door. Its desire is contrary to you, but you must rule 

over it’ (Gen 4:7). Jesus likewise said that ‘everyone who sins is a slave of sin’ (John 8:34). In a 

similar way, Paul personified sin as a king who can rule in us - ‘do not let sin reign in your 

mortal body’ (Rom.6:12-14, 22-23). From this, it is quite easy to understand how this figure is 

used to describe ‘the prince of this world’ (John.12:31, 14:30, 16:11, Eph.2:2, 2.Cor.4:4), 

because sin rules man, and the world through man. For this reason, this world is spoken of as 

sin’s domain and is contrasted to heaven where God dwells. This is why Christ taught his 

disciples to pray for the day when; ‘thy will be done in earth, as it is in heaven’ (Matt.6:10).  

 

‘The prince of this world’ refers to that which rules man and leads him astray to rebel against 

God - to do its bidding. This is the sinful spirit in man and in the whole world - ‘personified’ 

(Rom.6:12, 7:18-23, 1.Jn.2:15-17). The Jewish and Gentile leaders of the first century, by their 

rejection of Christ and his messengers, were manifestations of this sinful-spirit which was ruling 

them. Therefore, in them was the prince of this world working. Jesus said of them that they 

were the servants or slaves of sin, which ultimately made them the children of the devil – i.e. 

the original serpent in the garden (John.8:34, 44, 1.John.3:8, 10).  

 

The following references clearly personify Sin as ruling, working, and paying wages.  

 

Rom.6:12, 16, 23.  Let not sin therefore reign in your mortal body, that ye should obey it in the 

lusts thereof.  ……  Know ye not, that to whom ye yield yourselves servants to obey, his servants 

ye are to whom ye obey; whether of sin unto death, or of obedience unto righteousness? ..… 

For the wages of sin is death; but the gift of God is eternal life through Jesus Christ our Lord. 

 

Eph.2:1-3.  And you He made alive, who were dead in trespasses and sins, in which you once 

walked according to the course of this world, according to the prince of the power of the air, 

the spirit who now works in the sons of disobedience, among whom also we all once 

conducted ourselves in the lusts of our flesh, fulfilling the desires of the flesh and of the mind, 

and were by nature children of wrath, just as the others. 

 

Evil is a terrestrial problem, not a celestial one. 

Many people think that Sin and Evil now have their origin outside of man, and thus come from a 

celestial or supernatural malevolent being, sometimes called Lucifer, Satan or the Devil. In the 

NT times many of these ideas about supernatural evil had entered into the Jewish society from 

sources outside the Bible – from foreign religious ideas which they had assimilated.  

 

We see a glimpse of this in the records of Matt.9:34, 12:24, Mark.3:22. In these references, the 

Pharisees and Scribes attributed Jesus’ power to ‘cast out demons’ to ‘Beelzebub, the prince of 

demons’. There are no OT Scriptures that supports their rationale. From OT history we know 

that Beelzebub was a Philistine god (2.Kg.1:2-3, 6, 16), who was no god at all (Isaiah.44:8).  

 

We know that evil exists on many levels. As we have shown, evil is often seen in mankind’s 

selfish and ungodly behaviour, which is conceived and driven by our natural lusts and pride. The 
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Ten Commandments identify and forbid many of these sinful behaviours (Exod.20:1-17), and 

the Apostle Paul later categorized these as “the works of the flesh” (Gal.5:19-21). 

 

Evil is also seen in sickness and disease, as well as in natural disasters. However, these are not 

always directly related to our personal sins, as cause and effect (Luke.13:1-5), although 

sometimes they may be (Gen.12:17, Exod.15:26, Deut.7:12-16, 28:15, 20-24, Micah.6:13, 

Rev.9:20). They should not necessarily be interpreted as some form of divine retribution 

(John.9:1-3), for it is evident that we are also subject to the uncertainties of time and chance 

(Eccl.9:11-12, 1.Cor.10:13). It is therefore unwise to try and divine the will of God by such 

experiences.1 

 

It is apparent that the original order of things was upset by the first man’s sin. The Bible says 

that God cursed the creation itself because of man’s sin (Gen.3:16-19). Furthermore, Paul also 

speaks of this when he says that “the creation was subjected to futility”, and using figurative 

language he goes on to say “that the whole creation groans and labors with birth pangs”. Paul 

further speaks of the future day when “the creation itself also will be delivered from the 

bondage of corruption into the glorious liberty of the children of God”. This future day 

correlates to the day of Christ’s return, and therefore the faithful are - “eagerly waiting for the 

adoption, the redemption of our body” (Rom.8:18-25).  

 

 

In summary,  

 

The Bible consistently presents evil, in all of its manifestations, as a terrestrial problem and 

not a celestial one. That is, evil originally came and persists in this world as a result of man’s 

sinful choices. Therefore, all pervasive evil is a part of this world’s natural order of things.  

 

The sinful spirit that reigns in man comes from within – and all the evil done in the world comes 

because of this. God may also bring evil events upon man in the form of sicknesses, wars and 

natural disasters, for correction or judgement - because of our sins (Num.12:10-15, Rev.9:20).  

 

Evil does not exist in heaven, but upon the earth and upon everything that man touches and 

influences. It is an all pervading problem, a corrupting spirit seen in man and in the creation 

itself. However, the day is coming when evil will be completely eradicated from the world. The 

work of destroying the evil effects of sin belong to Christ. His first coming revealed his desire 

and power to do so (1.Jn.3:8), and his second coming will fulfil his mission (1.Cor.15:25-26).  

 

Lucifer: ‘Lucifer’ is thought  by some to be the name of a supernatural being (a fallen angel). 

The idea comes from miss-reading Isaiah.14:12 KJV - “How are thou fallen from Heaven, O 

Lucifer, son of the morning”.  

 

                                                           
1 Robert Roberts makes an interesting comment on this subject in his book - “The Ways of Providence”, Page 
234 (1980 edition). “Where the angels do not operate, providence is not at work, but affairs are left to work 
themselves out on natural principles. Yet angelic operations in ordinary life are not distinguishable from the 
effect of nature, the results induced appearing natural. We cannot discover their hand and need not make the 
attempt. Our part is to fear God, keep his commandments, and go forth with courage and trust, believing the 
assurance that all things work together for good for those who love God.” 
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The Hebrew word “Lucifer” means a “shining one, light-bearer”, whereas the Greek word in the 

Septuagint means a “bringer of dawn." The word Lucifer was borrowed from the Latin Vulgate, 

which translates the original word as “lucifer,” meaning "the morning star, the planet Venus", 

or, as an adjective, "light-bringing". As a result of using foreign ideas to interpret the Bible, in 

later times 'Lucifer' became a common label describing Satan or the Devil. 

 

Some scholars believe that the Latin word “lucifer” refers to the planet Venus, while others 

think it refers to the moon. What we know is that the original Hebrew word is not a proper 

noun or name at all. The term “Lucifer” comes from a transliteration of the Latin word. Any un-

biased reading of the full context of Isaiah.14 will show that the record is clearly a mocking 

taunt against the King of Babylon. It may be in the context of a planned attack against Israel, to 

ascend the Holy City of Jerusalem and exalt himself above the Temple and Throne of God.2  

Most modern translations no longer use the term ‘Lucifer’ in this reference. Significantly, in 

2.Pet.1:19 Christ is (figuratively) called the “day star" – a reference which was rendered ‘Lucifer’ 

in Latin Bibles. Moreover, some of the early church bishops were named Lucifer3. 

 

Contrary to this synthetic approach, the foundations for all of the Bible’s teachings should be 

discoverable in the OT Scriptures. It is only by superimposing foreign or medieval ideas upon 

the Bible that references like this can be used to support the theory. Those educated in the 

things of God understand that the gods of the nations are no-gods. This is why they are called 

the vanities of man - the product of man’s imagination (Rom.1:21-23). 
 

The relationship between the serpent and sin. 
 

This is an important subject and how we understand this question will have a great impact upon 

how we interpret many other scriptural concepts. It is an important fact that the identification 

of the serpent in Gen.3 as a supernatural being was not a part of Jewish pre-Christian thought. 

It did not fully emerge until the mid-second century AD, at a time when early Christianity was 

undergoing many changes due to the influence of foreign philosophy and superstition upon the 

largely Gentile dominated Church. We will begin by briefly considering what the OT says about 

the serpent, and then review what Christ and his Apostles say about this matter.   

 

The very first thing that we learn about the serpent is that it is described as a beast of the field, 

albeit one marked out as “more cunning” than the others. In saying this, there is no reason to 

identify the serpent as a ‘mere’ snake, as we now know them. 

 

Gen.3:1. “Now the serpent was more cunning than any beast of the field which the LORD God 

had made. And he said to the woman, "Has God indeed said, 'You shall not eat of every tree of 

the garden’?" 

 

The Genesis record appears to describe literal events, and there is no valid reason to drift too 

far from this. The record says that the serpent spoke and reasoned with conscious and logical 

                                                           
2 The words in Isaiah.14:13 find their echoes in many references. Consider Psalm.48:2 (the sides of the north), 
Psalm.74:2 (Mount Zion and God’s congregation), and Deut.1:10, 10:22, 28:62, Dan.8:10, 12:3, Mark.13:25, 
Rev.1:20 (the stars of God being a common symbol for Israel or Israel’s leadership, depending upon context).  
An alternate interpretation of Isaiah 14:12-14 is to view it form history, and the aspirations of the Babylonian 
kings. See -  https://www.facebook.com/biblicalhistoricalcontext/posts/1276269322400608?hc_location=ufi 
3 Lucifer of Cagliari – 4th Century AD. See the Link. 

https://en.wikipedia.org/wiki/Lucifer_of_Cagliari
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force. Although this is unusual, it is not surprising as many of the events in this record are 

different to anything we experience. Moreover, there is another example of an animal speaking 

- “the LORD opened the mouth of the donkey” to speak to Balaam (Num.22:28-30).  

Likewise, there is no valid reason to suggest that some supernatural being was speaking 

through the serpent. While accepting that the record is describing real events, we can agree 

that it also carries great metaphorical meaning. 

 

The Biblical record confirms that the serpent was a natural creature and the sole originator of 

his own thoughts and words. We find this confirmed in two other places in Gen 3, after the first 

pair had fallen into sin. After they had sinned, we note - 

 

1) When the woman accused the serpent of deceiving her, it was NOT asked to answer WHY it 

did what it did (Gen 3:12-15). God did not hold it morally accountable. Being an animal 

driven by instinctive lusts from a natural mind, it had no moral conscience and therefore no 

ability to discern between what was right or wrong. This was why it was never asked to 

answer for its actions, in contrast to Adam and Eve who had to give an answer.  

 

2) Secondly, the serpent itself was cursed in it physical being (Gen 3:14-15), which means that 

it was identified as the source of the initial problem. Nowhere does the Genesis record 

suggest that the serpent was a puppet of some malevolent spirit.    

 

We need to read this whole section of Genesis very carefully as it lays the foundation for 

everything that follows. In reviewing the record, we note that the early Genesis record goes on 

to say that the serpent engaged the woman in a philosophical discussion in which it speculated 

upon what God has actually said, and whether God’s words were trustworthy (Gen 3:1-7).  

 

As the record says that the serpent was only a beast of the field. From this we can infer that its 

ability to reason was limited to logical and sensory criteria, without an ability to understand 

questions of morality. That is, being a carnal / natural creature and not one made in God’s 

image and likeness4, it could not reason morally and discern between right and wrong. Like all 

the lower creatures it could only reason on cause and effect, as it did not have the capacity or 

ability to see the moral implications of the situation.  

 

The record of Genesis chapter three goes on to describe what happened when the serpent’s 

reasoning was adopted by the woman. The outcome was that the woman now “saw” things 

differently (Gen.3:6). By accepting the serpent’s rationale she now “saw” things the same way 

as the serpent did. As a result of this ‘change of mind’, she took and ate what God had 

forbidden them on pain of death (Gen.2:16-17).  

 

Like all the other beasts of the field, the serpent’s thinking was natural / carnal thinking. This 

describes a way of looking at life and all things through a naturalistic lens. This also describes 

                                                           
4 As Neurosurgeon Michael Egnor says, “I have argued before that the human mind is qualitatively different 
from the animal mind. The human mind has immaterial abilities — the intellect’s ability to grasp abstract 
universal concepts divorced from any particular thing — and that this ability makes us more different from 
apes than apes are from viruses. We are ontologically different. We are a different kind of being from animals. 
We are not just animals who talk. Although we share much in our bodies with animals, our language — a 
simulacrum of our abstract minds — has no root in the animal world.” Link to source is here.  

http://www.evolutionnews.org/2016/09/language_is_a_r103151.html
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our current natural state (Rom.8:7, 1.Cor.3:1-3). The carnal mind dismisses God’s revealed 

word. Likewise, the serpent treated his own natural wisdom as equal to God’s word.  

 

The thinking of the serpent lives in everyone who thinks and behaves as the serpent did. This 

is the natural condition that we are all born into. Speaking metaphorically, the serpent lives in 

the heart of all of us. It is our constant enemy. It must be continually suppressed. In this sense 

then, all who think and act as the serpent did are called ‘the seed or sons of the serpent.’  

 

“Little children, let no one deceive you. He who practices righteousness is righteous, just as He 

is righteous. He who sins is of the devil, for the devil has sinned from the beginning. For this 

purpose the Son of God was manifested, that He might destroy the works of the devil. … In this 

the children of God and the children of the devil are manifest: Whoever does not practice 

righteousness is not of God, nor is he who does not love his brother. .” (1 John 3:7-10). 

 

In this place John identifies Cain, who murdered his brother Abel, as the (figurative) son of the 

devil or serpent. He then extrapolates this principle, and tells us not to marvel if “the world” 

hates us, implying that all that is of the world likewise comes from the serpent (1 John 2:15-17).  

 

“For this is the message that you heard from the beginning, that we should love one another, 

not as Cain who was of the wicked one and murdered his brother. And why did he murder 

him? Because his works were evil and his brother's righteous. Do not marvel, my brethren, if 

the world hates you.” (1 John 3:11-13). [NB: Cain was literally the Son of Adam - Gen 4:1] 

 

The apostle Paul makes two important comments on the Genesis record. In these he recognizes 

the serpent as the tempter, and speaks of him as a beast of the field known for his cunning in 

the same way that Genesis depicts him. He also confirms the words of Genesis, where we read 

that - “The woman said, "The serpent deceived me, and I ate" (Gen.3:13). Paul says - 

 

2.Cor.11:3. “But I fear, lest somehow, as the serpent deceived Eve by his craftiness, so your 

minds may be corrupted from the simplicity that is in Christ.” 

 

1.Tim.2:13-14. “For Adam was formed first, then Eve. And Adam was not deceived, but the 

woman being deceived, fell into transgression.” 

 

To summarize, what we have found is that sin came into the world as a direct consequence of 

the reasoning of a carnal serpent, who was speculating on matters that were above his capacity 

to comprehend. The woman was deceived by his rationale and adopted his way of thinking.  

She then became the vehicle through which her husband (Adam) sinned. The immediate 

outcome was that “the eyes of them both were opened” Gen.3:7.  

 

The record in 1.Tim.2:13-14 is quite clear on this matter … that Adam was NOT deceived. This 

means that Adam made a conscious choice to follow his wife, in full knowledge that his 

choice was rebellious and wrong. Perhaps this is why Rom.5:12 says “By one man sin entered 

into the world”.  

 

To understand these things is to lay a foundation for the ideas and the symbology found in 

many other places in the Bible. Although the early record purports to record literal events, they 

also clearly have great metaphorical meaning which portrays the great conflict between the 
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people of God and Sin. If we do not understand these things, then we will misunderstand many 

other references and symbols, and the often colourful language used in the rest of the Bible.   

 

The fiery serpents in the wilderness.  
 

 

The reference to the fiery serpents in the wilderness is important. The people of Israel 

complained and murmured against Moses and as a result we read that the LORD sent fiery 

serpents among them to bite them.   

 

Num.21:6-9. “So the LORD sent fiery serpents among the people, and they bit the people; and 

many of the people of Israel died. Therefore the people came to Moses, and said, "We have 

sinned, for we have spoken against the LORD and against you; pray to the LORD that He take 

away the serpents from us." So Moses prayed for the people.  Then the LORD said to Moses, 

"Make a fiery serpent, and set it on a pole; and it shall be that everyone who is bitten, when 

he looks at it, shall live. So Moses made a bronze serpent, and put it on a pole; and so it was, 

if a serpent had bitten anyone, when he looked at the bronze serpent, he lived." 

 

Jesus identifies himself with the bronze serpent.  

 

John.3:14-15. “And as Moses lifted up the serpent in the wilderness, even so must the Son of 

Man be lifted up, that whoever believes in Him should not perish but have eternal life.” 

 

Just as the serpent was lifted up on a pole, so Jesus would be lifted up. Just as the only remedy 

for the serpents’ bite was to look in faith upon the bronze serpent on the pole, so the only 

remedy for sin is to look in faith upon the crucified Christ. The connection between the sin of 

the people, the fiery serpents and the serpent in the Garden of Eden is important. The question 

is, how are these things connected? This is the key to understanding everything. 
 

The connection between sin and the serpent in the NT. 
 

 

John the Baptist called his own generation the offspring of vipers - “Brood of vipers! Who 

warned you to flee from the wrath to come? Therefore bear fruits worthy of repentance, and 

do not begin to say to yourselves, ‘We have Abraham as our father.’ For I say to you that God 

is able to raise up children to Abraham from these stones” Luke.3:7-8. 

 

Likewise, the Apostle John takes this further and explains the relationship between the serpent, 

the devil, sin and people. He effectively says that the serpent in the garden was the devil. This is 

important. Many readers misunderstand what John is saying, and insert their own biases into 

the record. We need to be aware of this danger if we are to grasp what is being said. Let’s 

consider the references. 

 

1 John 3:8, 11-12. “He who sins is of the devil, for the devil has sinned from the beginning. For 

this purpose the Son of God was manifested, that He might destroy the works of the devil. ….  

For this is the message that you heard from the beginning, that we should love one another, 

not as Cain who was of the wicked one and murdered his brother. And why did he murder 

him? Because his works were evil and his brother's righteous.” 
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The first thing to note in these references is the connection between sin and the devil. John is 

saying that if we walk in sin then we are sons “of the devil”. He then goes on to review Cain’s 

behaviour and concludes that Cain was a son “of that wicked one”. In this place he can only be 

speaking about the serpent in the garden, and more importantly he can ONLY be speaking in 

metaphorical terms for we know that Cain was the physical son of Adam and Eve (Gen.4:1). 

Therefore, just as a Cain was a son of the devil so we also can be sons of the devil. The only way 

that these words can make any reasonable sense is if we think in figurative terms, and perceive 

that he is speaking about a way of thinking and behaving. That is, just as Eve had adopted the 

thinking the serpent, so also did Cain and so also do we when we choose to sin. 

 

In the NT, Jesus is the one who first used this way of speaking. In his discussion with the 

Pharisees he spoke about the freedom he was offering, and its relationship to father-hood. 

Effectively Jesus is saying that by being one of his disciples we can be free from Sin. His 

contemporaries misunderstood him … as they did not appreciate the dire predicament of their 

own situation - their desperate need. They, like all the rest of mankind, were slaves to sin. 

 

John.8:31-36. “Then Jesus said to those Jews who believed Him, "If you abide in My word, you 

are My disciples indeed. And you shall know the truth, and the truth shall make you free. They 

answered Him, We are Abraham's descendants, and have never been in bondage to anyone. 

How can You say, 'You will be made free'? Jesus answered them, Most assuredly, I say to you, 

whoever commits sin is a slave of sin. And a slave does not abide in the house forever, but a 

son abides forever. Therefore if the Son makes you free, you shall be free indeed.” 

 

The Pharisees were outraged by his words for he challenged the basis of their relationship with 

God. Jesus was saying that SIN is the big problem and the fact that they sinned meant that 

they were OWNED by sin as their master, and were not free. In response, the Jews stated that 

Abraham was their father. Then they went on to claim that God was their ultimate father. They 

could not / would not acknowledge their true condition as sinners, subject to sin. 

 

John.8:42-44. “Jesus said to them, "If God were your Father, you would love Me, for I 

proceeded forth and came from God; nor have I come of Myself, but He sent Me. Why do you 

not understand My speech? Because you are not able to listen to My word. You are of your 

father the devil, and the desires of your father you want to do. He was a murderer from the 

beginning, and does not stand in the truth, because there is no truth in him. When he speaks a 

lie, he speaks from his own resources, for he is a liar and the father of it.”” 

 

In this reference Jesus is connecting our sins (v34) with the words and actions of the devil (v44). 

Like John’s usage, this reference ultimately leads to the serpent in the garden whose carnal 

reasoning deceived Eve and brought terrible consequences upon humanity, resulting in sin and 

death (Rom.5:12). As John said, all who sin are his sons (used in a figurative sense), walking in 

the way of their father (1.John 3:10-12). At this point there is no reason to suppose that “the 

devil” is a supernatural being, but rather refers to the serpent who is clearly a beast of the field. 

The question is not about the devil’s existence, but about his identity. 
 

Conclusion: The relationship between the serpent, sin and the flesh. 
 

All animals think instinctively. Gen.3:1 tells us that the serpent was an natural animal of the 

field. The NT picks up this idea and contrasts spiritual thinking with carnal thinking (1.Cor.3:1).  
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Paul, in his exposition on the Law says that all of us are “carnal, sold under sin” (Rom.7:14). In 

another place he says, “For to be carnally minded is death, but to be spiritually minded is life 

and peace” (Rom.8:6). The Greek word for “carnal” is σάρξ = sarx, which refers to our ‘flesh’. 

Our flesh lusts instinctively, and these control us and often affect our ability to be faithful. As 

Paul said, “For I know that in me (that is, in my flesh) nothing good dwells” (Rom.7:18). 

 

When considering these things it becomes apparent that the natural, unenlightened person is 

simply walking according to the natural way of things. They are driven by instincts and by their 

beliefs which are mostly the product of societal education.  This native ignorance, coupled with 

mortality, is what motivates the natural man (1.Cor.2:14, Jas.1:23). This is why Paul describes 

this way of thinking as being ‘carnally minded’ and being ‘in the flesh.’ This is contrasted to the 

thinking of the one who walks in the spirit. Spiritual thinking comes from above – from God and 

His revelation, while carnal thinking comes from this world (Rom.8:5-8). 

 

1.John.2:15-17. “Do not love the world or the things in the world. If anyone loves the world, the 

love of the Father is not in him. For all that is in the world—the lust of the flesh, the lust of the 

eyes, and the pride of life—is not of the Father but is of the world. And the world is passing 

away, and the lust of it; but he who does the will of God abides forever.” 

 

In conclusion, John Thomas makes the following insightful comment on this subject:  “… the 

idea of the serpent in the flesh is expressed by “sin in the flesh. …. sin is personified by Paul as 

“pre-eminently a sinner” and by another apostle as “the Wicked One”. In this text he says that 

“Cain was of that Wicked One, and slew his brother”. There is a precision in the language which 

is not to be disregarded in the interpretation. Cain was of the Wicked One; that is, he was a son 

of sin – of the serpent, or original transgression.” 5 

 

For more on the subject of “The Atonement”, consider the article linked in the footnote.6 

 

There is only one God and no other. 
 

The Scriptural teaching is clear. There is only one God, and only one power in the universe.  

 

Isaiah.43:10. ““You are My witnesses,” says the LORD, “And My servant whom I have chosen, 

That you may know and believe Me, And understand that I am He. Before Me there was no 

God (EL) formed, Nor shall there be after Me.” 

 

The word translated ‘God’ in this reference is the Hebrew word “EL”, which carries the idea of 

‘power or might’ but is an appellation used of God. The message is clear … there is no power 

other than God’s. This is very important to remember, for in ancient times, idolatry was 

common, and among different nations there was a common belief in other gods and of them 

having power. Yet the God of Israel says that He is alone God, beside Him there is no other god. 

 

                                                           
5 Elpis Israel, Page 92-93 (Fourteenth Edition) 
6 Consider the authors article “The Atonement – God was in Christ reconciling the world to Himself” 
http://www.christadelphianvault.net/index.php?action=downloadfile&filename=The%20Atonement%20-
%20God%20reconciling%20the%20world%20to%20Himself.pdf&directory=Kel%20Hammond& 
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Isaiah.44:6. “Thus says the LORD, the King of Israel, And his Redeemer, the LORD of hosts: 

‘I am the First and I am the Last; Besides Me there is no God.” 

  

Isaiah.44:8. “Do not fear, nor be afraid; Have I not told you from that time, and declared it? 

You are My witnesses. Is there a God besides Me? Indeed there is no other Rock; I know 

not one.’ ” 

 Isaiah.45:5-7. “I am the LORD, and there is no other; There is no God besides Me. I will gird 

you, though you have not known Me, That they may know from the rising of the sun to its 

setting That there is none besides Me. I am the LORD, and there is no other; I form the light 

and create darkness, I make peace and create calamity; I, the LORD, do all these things.’” 

 

This subject is not to be considered in relative terms, but in absolutes. It was not that God was 

greater than some inferior god, but rather that there were no other gods at all. The ‘gods’ of 

the Gentiles were vanity, or nothing (Isaiah.41:29, 44:9, Jer.51:17-18). Isaiah wrote these words 

around the time of the rise of Zoroastrianism, which the Persians adopted as their religion. It 

postulated dual deities of equal power, a god of good and a god of evil. The Persians were soon 

to be world rulers, and so Isaiah’s words were a timely warning. 

 

Like the prophets before him, Paul later calls all these gods, vanities (Acts.14:15). They are 

nothing in the world even though they were recognised and worshipped as gods by men. In NT 

times, the gods of the nations (their idols) were called ‘demons’, and the OT Prophets along 

with Paul in the NT, says that these are nothing more than superstitions.   

 

1.Cor.8:4-6. Therefore concerning the eating of things offered to idols, we know that an idol is 

nothing in the world, and that there is no other God but one. For even if there are so-called 

gods, whether in heaven or on earth (as there are many gods and many lords), yet for us there 

is one God, the Father, of whom are all things, and we for Him; and one Lord Jesus Christ, 

through whom are all things, and through whom we live. 
 

1.Cor.10:19-20. What am I saying then? That an idol is anything, or what is offered to idols is 

anything? Rather, that the things which the Gentiles sacrifice they sacrifice to demons and not 

to God, and I do not want you to have fellowship with demons.  

 

Concerning the nature of angels.7 
 

If ‘supernatural malevolent beings’ exist, then where did they come from? Some NT Jews 

thought that demons were foreign gods such as Beelzebub (Matt.12:24). Others Jewish groups 

had developed more speculative theories on angels and demons. These speculations are clearly 

seen in the Apocryphal8 writings of the time. Most of these are based on the assimilation of 

foreign ideas, which the apostle Paul later called “Jewish fables.” He warned disciples not to 

give heed to them (Tit.1:14). In later times, when the Christian church was likewise plagued by 

                                                           
7 The nature of angels – for more information and another view on this, see the information on the link here. 
8 Fallen angels. There is quite a lot written on this subject in the Apocryphal writing - The Book of Enoch (200 
B.C), Chp 6-8, 20, 40 & 60 speaks about rebel angels coming to the earth and consorting with women, and of 
bringing all sorts of evil. It even names all the angels. Writings like these were part of the body of “Jewish 
fables” that Paul warned against Tit.1:14. This idea was based on the story-line found in Gen.6:1-2, which is 
also found in the writings of the Jewish historian, Josephus - Antiquities of the Jews, Book.1,3,1. However, not 
all Jews believed in the fallen angel theory – Dialogue with Trypho, Justin Martyr Chapter 79 - here. 

http://www.cbm.org.uk/cbm40lesson28.pdf
https://www.theologynetwork.org/Media/PDF/Justin_Martyr-Dialogue_with_Trypho.pdf


Page 12 of 82 
 

the assimilation of many foreign ideas9, a complex theory of demonology was developed. Later 

Christian theology integrated ideas from Jewish speculation and foreign mythology. In later 

times, the theory came to involve the rebellion of a principal Arch-Angel, who was supported in 

his rebellion by a host of lesser angels – none of which can be found in the OT.  

These theories all assume that angels can and did sin, and that sin exists separate to the 

human condition. To adopt this form of thinking involves embracing a number of larger 

assumptions that are not supported in the Bible. What we do know about ‘heavenly angels’ is 

that they are sometimes in God’s presence (Luke.1:19), they do His will (Psalm.103:20), they are 

called serving spirits (Heb.1:7,14), and that they do not marry and cannot die. Our hope is to 

one day be like them (Luke.20:35-36), escaping the influence of lust that originates within us, as 

part of our nature, by becoming sharers in the divine nature (2.Pet.1:4). These qualities imply 

that angels are currently sharers in divine nature, and thereby unlike us.  
 

To this writer, it seems a strange hope to be made like the Angels of God (Luke.20:34-36) if we 

are still able to sin. Surely, becoming a sharer of divine nature (2.Pet.1:4) involves escape from 

the power of Sin and Death that is so much a part of this world.  
 

Jesus taught us to pray, ‘Thy will be done in earth as it is in heaven’ (Matt.6:10). These words 

suggest that heaven, where God and his angels dwell, is a place where God’s will is done. This 

describes a place without rebellion, or sin and death, which is unlike the world we live in. 
 

The other important point to mention is that the word ‘angel’, in both the OT and the NT, does 

not always speak of ‘heavenly angels’. The word simply means ‘a messenger’, and at times ‘an 

ambassador’. Unfortunately, the original words are not always visible in English Bibles. For 

example, using the KJV, in the OT the Hebrew word for ‘angel’ (malak), is translated into English 

as ‘angel’ 111 times, as ‘messenger’ 98 times, and as ‘ambassador’ 4 times. In the NT, the Greek 

word for ‘angel’ (angelos) is translated as ‘angel’ 179 times, and as ‘messenger’ 7 times.  
 

We therefore suggest that the translation of the original word into our Bibles is somewhat 

subjective. We need to think carefully about this when we read the Scriptures. In the NT, for 

example, John the Baptist is called ‘the messenger of the Lord’, where the original word 

‘messenger’ is the same as the word for ‘angel’ (Matt.11:10, Mark.1:2). It is also noteworthy 

that the last book of the OT is called ‘Malachi’, a word which literally means ‘my messenger’ or 

‘my angel’. Also of note is Gen.32:1-3, where we have ‘angels’ mentioned in V1, yet in V3 we 

have the same word used of Jacob sending ‘messengers’ to his brother Esau.  
 

A simpler way to consider this word is to think about the word’s primary meaning as ‘a 

messenger’ or ‘an ambassador’. In other words, the word ‘angel’ refers to an activity, i.e. 

‘bringing a message or acting as a representative’, rather than a type of being. This gives more 

meaning to the record and will open our eyes to the subtler nuances of the Scriptural text. 

Who are the angels that sinned? 
 

 

Having briefly considered the Bible’s teaching about angels, let’s now consider the meaning of 

the two most commonly used references that support the fallen angel theory. These are 

2.Pet.2:4 and Jude 6. Among those who do not think that this is speaking about supernatural 

beings, there are two main ways to interpret these references. Both rationales propose that 

these references are speaking of historical events and human messengers. One is that these 

“angels” refer to the “Sons of God” who are of the lineage of Adam through Seth before the 

                                                           
9 See the section on philosophy’s influence upon the early Christian church, in the essay titled, “The Apostles' 
Doctrine - Foundation of NT Faith.”  Link is here. 

http://www.christadelphianvault.net/index.php?action=downloadfile&filename=The%20Apostles%27%20Doctrine%20-%20Foundation%20of%20NT%20Faith.pdf&directory=Kel%20Hammond&
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flood, and the other is that these are those who followed the rebellion of Korah, Dathan and 

Abiram.10 (Num.16:31-35).  

We will leave Rev.12:7-911 for others to explain. 

 

Let us place the two records side by side as best we can, so that we can note the similarities and 

the differences between them. By doing this, it will become clear that Jude is basing his words 

upon what Peter had already written. Peter spoke about what would come to pass in the 

future, and Jude is saying that it has now come to pass in their midst. 
 

 

2 Peter 2: (NKJV) Jude (NKJV) 

v1 -  But there were also false prophets among the people, even as 

there will be false teachers among you, who will secretly bring in 

destructive heresies, even denying the Lord who bought them, and 

bring on themselves swift destruction. 

v4 - For certain men have crept in unnoticed, who long ago were 

marked out for this condemnation, ungodly men, who turn the 

grace of our God into lewdness and deny the only Lord God and 

our Lord Jesus Christ. 

v2-3 - And many will follow their destructive ways, because of 

whom the way of truth will be blasphemed. By covetousness they 

will exploit you with deceptive words; for a long time their 

judgment has not been idle, and their destruction does not 

slumber. 

  

  v5 -  But I want to remind you, though you once knew this, that 

the Lord, having saved the people out of the land of Egypt, 

afterward destroyed those who did not believe. 

v4-5 - For if God did not spare the angels who sinned, but cast 

them down to hell (Tartarus) and delivered them into chains of 

darkness, to be reserved for judgment; and did not spare the 

ancient world, but saved Noah, one of eight people, a preacher of 

righteousness, bringing in the flood on the world of the ungodly; 

v6 - And the angels which kept not their first estate, but left their 

own habitation, he hath reserved in everlasting chains under 

darkness unto the judgment of the great day. 

v6-9 - and turning the cities of Sodom and Gomorrah into ashes, 

condemned them to destruction, making them an example to 

those who afterward would live ungodly; and delivered righteous 

Lot, who was oppressed by the filthy conduct of the wicked (for 

that righteous man, dwelling among them, tormented his 

righteous soul from day to day by seeing and hearing their lawless 

deeds)— then the Lord knows how to deliver the godly out of 

temptations and to reserve the unjust under punishment for the 

day of judgment, 

v7 - as Sodom and Gomorrah, and the cities around them in a 

similar manner to these, having given themselves over to sexual 

immorality and gone after strange flesh, are set forth as an 

example, suffering the vengeance of eternal fire. 

v10 - and especially those who walk according to the flesh in the 

lust of uncleanness and despise authority. They are presumptuous, 

self-willed. They are not afraid to speak evil of dignitaries, 

v8 - Likewise also these dreamers defile the flesh, reject authority, 

and speak evil of dignitaries. 

v11 - whereas angels, who are greater in power and might, do not 

bring a reviling accusation against them before the Lord. 

v9 - Yet Michael the archangel, in contending with the devil, when 

he disputed about the body of Moses, dared not bring against him 

a reviling accusation, but said, "The Lord rebuke you!" 

v12 - But these, like natural brute beasts made to be caught and 

destroyed, speak evil of the things they do not understand, and will 

utterly perish in their own corruption, 

v10 - But these speak evil of whatever they do not know; and 

whatever they know naturally, like brute beasts, in these things 

they corrupt themselves. 

                                                           
10 NB: only the rebels with Dathan, Abiram died when the earth swallow them up, whereas Korah and the 250 
rebel priests with him were consumed by fire. This makes it difficult to see how the angels that sinned could 
refer to rebel priests, as they were not consigned to “Tartarus." A Korah etc. exposition is found here.  
11 “That Old Serpent, the Devil and Satan". Rev.12:9 is full of figures and symbols. This section of revelation is 
part of “things which must shortly take place” Rev.1:1, and therefore must be understood within this greater 
context of an historical unfolding of future events. Consider the explanations supplied here and here.  

http://www.christadelphian-advocate.org/features/qbox/qbox22.html
https://sites.google.com/site/christadelphianinfo/articles/apologetics/dsd/rev12satan
http://www.wrestedscriptures.com/b07satan/revelation12v7-9.html
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v13-16 - and will receive the wages of unrighteousness, as those 

who count it pleasure to carouse in the daytime. They are spots 

and blemishes, carousing in their own deceptions while they feast 

with you, having eyes full of adultery and that cannot cease from 

sin, enticing unstable souls. They have a heart trained in covetous 

practices, and are accursed children. They have forsaken the right 

way and gone astray, following the way of Balaam the son of Beor, 

who loved the wages of unrighteousness; but he was rebuked for 

his iniquity: a dumb donkey speaking with a man's voice restrained 

the madness of the prophet. 

v11-12 - Woe to them! For they have gone in the way of Cain, 

have run greedily in the error of Balaam for profit, and perished in 

the rebellion of Korah. These are spots in your love feasts, while 

they feast with you without fear, serving only themselves. They are 

clouds without water, carried about by the winds; late autumn 

trees without fruit, twice dead, pulled up by the roots; 

v17 - These are wells without water, clouds carried by a tempest, 

for whom is reserved the blackness of darkness forever. 

v13-15 - raging waves of the sea, foaming up their own shame; 

wandering stars for whom is reserved the blackness of darkness 

forever. Now Enoch, the seventh from Adam, prophesied about 

these men also, saying, "Behold, the Lord comes with ten 

thousands of His saints, "to execute judgment on all, to convict all 

who are ungodly among them of all their ungodly deeds which 

they have committed in an ungodly way, and of all the harsh 

things which ungodly sinners have spoken against Him." 

v18 - For when they speak great swelling words of emptiness, they 

allure through the lusts of the flesh, through lewdness, the ones 

who have actually escaped from those who live in error. 

v16 - These are grumblers, complainers, walking according to their 

own lusts; and they mouth great swelling words, flattering people 

to gain advantage. 

 

When reading these sections of scripture, we must remember that they were written to 

Christians who already knew what the Apostles taught. This is clear in the text, as the writers 

are reminding them of what is written in the OT. In other words, these references are not 

meant to be understood as new revelation. Like most of the NT letters, they used words and 

concepts that the immediate recipients would have been very familiar with. Moreover, in 

saying that the angels that sinned were delivered “into chains of darkness, to be reserved for 

judgment” means that these cannot have any further influence upon mankind, in any sense. 

 

In the following summary we are suggesting that “the angels that sinned” who are mentioned 

here most probably refers to those “sons of God” who lived before the flood (Gen.6:1-2). This 

conclusion is based upon four main reasons. These are – 

1) As noted already, the context of 2.Pet.2:4 where the phrase “the angels that sinned” is found 

refers to historical events that are being set forth as examples. The recipients are being 

reminded of events that are recorded in the OT historical record, ones that they could refer to 

and be instructed from (Jude 5). Peter and Jude are not presenting new information or new 

revelation. Therefore, we should find these events recorded in the OT scriptures. 

 

2) The Apocryphal writings and commentaries12 that were widely available in NT times generally 

referred to the events recorded in Gen.6:1-3 as describing illicit sexual relationships between 

                                                           
12 This interpretation of Gen.6:1-2 is clearly seen in the writings of the first century Jewish historian, Josephus - 
Antiquities of the Jews, Book.1,3,1. Also, in the 1st Century the Book of Enoch was popular and would have 
been known to the disciples addressed by Peter and Jude - even if they, like many educated Jews, did not 
accept it as sacred scripture. We read in Enoch 6:1-2 “And the angels, the children of the heaven, saw and 
lusted after them, and said to one another: 'Come, let us choose us wives from among the children of men and 
beget us children.. The story continues with the fallen angels fathering a race of giants. These rebel angels are 
judged and bound in Tartarus (Enoch 20:2 and 21:1-10).  
The idea of fallen angels having sexual relations with women was as held by latter Christian writers. We note it 
in Athenagoras’ Pleas to Marcus Aurelius (~177 AD) in Chp 24 - “These latter angels fell into lusting after virgins 
and became slaves of the flesh …. From these who had intercourse with the virgins were begotten the so-
called giants…. These angels, then, which fell from heaven, haunt the air and the earth …” 
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angels and women. This means that the audiences of Peter and Jude would have been familiar 

with the meaning of the phrase about “the angels that sinned”. The book of Enoch also speaks 

of rebel angels being imprisoned in Tartarus, which is the same word used in 2 Pet 2:4. There 

are also many other similarities between Jude and the Book of Enoch. 
 

3) Importantly, the examples used by Peter in 2.Pet 2:4-9 purposely couple together the sin of 

many with the salvation of few out of that wickedness – for Peter’s theme is that “the Lord 

knows how to deliver the godly out of temptations and to reserve the unjust under 

punishment for the day of judgment” (v9). The first example fits the narrative of Gen 6 and the 

judgment that came, while Peter reminds us that God saved Noah. The second example is about 

Sodom, and likewise Peter reminds us that God saved Lot. In other words, Peter is presenting 

only two examples in his narrative. In contrast, Jude introduces a third example for his theme is 

about the certain condemnation of ungodly men (Jude 4, 15), and not about deliverance.  
 

4) This last point aligns with our rationale. When Jude refers to the destruction of Sodom and 

Gomorrah, he uses terms that speak of their sin as similar to that of the angels that sinned. 

Many commentators note this in the phrase “τὸν ὅμοιον τρόπον τούτοις“ = “in a similar 

manner to these” –> e.g. NIV “In a similar way, Sodom and Gomorrah and the surrounding 

towns gave themselves up to sexual immorality and perversion” (See HCSB, NASB, NET, ESV, 

RSV, ASV of Jude.7). The point is that the sin of Sodom & etc. was about sins of sexual 

immorality in a similar manner and way to the sin of angels. This fits the context of Gen.6:1-3.  

We will now expand upon these matters. 
 

The Angels that Sinned – 2.Pet.2:4  
 

2.Pet.2:4-7. “For if God did not spare the angels who sinned, but cast them down to hell and 

delivered them into chains of darkness, to be reserved for judgment; and did not spare the 

ancient world, but saved Noah, one of eight people, a preacher of righteousness, bringing in 

the flood on the world of the ungodly; and turning the cities of Sodom and Gomorrah into 

ashes, condemned them to destruction, making them an example to those who afterward 

would live ungodly; and delivered righteous Lot, who was oppressed by the filthy conduct of 

the wicked.” 

 

This is a much contested reference with a number of different interpretations being placed 

upon it. We need to step back a little and see things from the bigger picture to appreciate what 

Peter is saying. It is very important that we recognise the twofold rationale that Peter is 

employing here, as this is integral to argument. This approach presents two familiar examples 

under the following theme – i.e. “the Lord knows how to deliver the godly out of temptations 

and to reserve the unjust under punishment for the day of judgment” (V9).  
 

Applying this theme to Peter’s words we therefore see that he is using only two examples, not 

three, that include both of these ideas. These are –  

1) V4-5 God spared not … the angels that sinned / the old world – but saved Noah,  

2) V6-7 God overthrew Sodom – but saved Lot.  

 

Using this rationale we conclude that Peter’s first example refers to those who lived before the 

great flood, in the days of Noah. This then raises further questions. These are –  

1) Why did Peter speak of those before the flood as “the angels that sinned?” 
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2) What relevance did this example have upon the main point that he is making in his letter? 

3) Why does Peter separate “the angels that sinned” from “the ancient world”? 

The answer to the these questions is as follows – 

1) Peter speaks this way because his audience knew exactly who and what he was referring to, 

as these were the common terms used in those days to describe what happened in the pre-

flood society. We know this from some early sources – e.g. the book of Enoch13, the book of 

the Watchers, and in the writings of Josephus14. These say that the events recorded in 

Gen.6:1-6 are speaking about angels coming to the earth and engaging in sexual relations 

with women. Although Peter and Jude use similar terms to the common superstition, this 

does not necessarily mean that they endorsed the common interpretation of these events. 

To help us appreciate the record we will briefly look at the pre-flood society.  

 

2) The lesson that Peter emphasises in his examples and later in this chapter, is the role that 

sexual corruption can play in the downfall of God’s people (“while they feast with you” 

v13). Peter goes on to speak about this in his extended commentary, where he mentions 

multiple problems, including Sodom’s wickedness v6-8, lust v10, carousing v13, adultery 

v14, unrestrained sexual desires v18, and corruption v19.  

 

3) Peter mentions two groups before the flood. One group was identified as “the angels that 

sinned” who were now in Tartarus, chained in darkness and reserved for the day of 

judgment. The other group was the ancient world, who were destroyed by the flood. 

 

Background: A review of the pre-flood society, from Adam to Noah.  

 

Although the information available to us from Gen 2 to Gen 6 is limited, it is sufficient to draw a 

number of important conclusions - if we accept the prima facie evidence of the narrative.  

 

The basic storyline is as follows. God created the first pair (Adam and Eve), but they later 

sinned and were subsequently judged and cast out of the Paradise of Eden (Gen 3). Cain was 

their firstborn Son (Gen 4:1), and Abel his brother was born afterwards (Gen 4:2). The record 

also says that Adam had other children - he “begat sons and daughters” (Gen 5:4).   

 

The line of Cain. The record does not provide us with a precise timeline or all the details, but 

rather focuses upon some major events. It goes on to say that Cain slew his brother (Gen 4:8) 

and was cursed and banished from the presence of God (Gen 4:9-15). And so we read that 

“Cain went out from the presence of the LORD, and dwelt in the land of Nod, on the east of 

Eden”. Afterwards, Cain had a son whom he named “Enoch”. He then built the first recorded 

city and named it after Enoch his son (Gen 4:16-17). The direct lineage of Cain is thereafter 

recorded, down to his descendent named Lamech. The genealogy probably only records the 

firstborn sons, or the most prominent sons, in Cain’s line (Gen 4:18-24).  

 

The descendants of Cain multiplied and had skill in animal husbandry, music, and metal work. 

Lamech, the seventh from Adam is the first man recorded to take multiple wives. He engaged in 

                                                           
13 The book of Enoch – it is thought to have been written somewhere between 100-200BC. It is full of 
speculations, fanciful tales and Jewish superstitions.  
14 Josephus was a first century Jewish writer. See Antiquities of the Jews - Bk.1:3:1. 
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profane boasting (Gen 4:19-24). The record shows that the descendants of Cain lived as a 

distinct group from Adam, and later from Seth who replaced Abel whom Cain slew.  

It is notable that Lamech is the seventh man, and therefore a contemporary of Enoch the 

descendent of Seth. This Enoch is also called “the seventh from Adam”. Enoch was a prophet 

and the one who did not see death, for the Lord took him (Gen 5:18-24, Jude 14, Heb 11:5).  

 

It is implied in the record that Cain was the leader of those who rebelled against the way of 

God. John says that Cain was a worker of evil deeds, a seed or son of the devil, and not a Son of 

God. “Cain, who was of that wicked one, and slew his brother. And wherefore slew he him? 

Because his own works were evil, and his brother's righteous” (1.John 3:12).  

 

In John’s rationale, those who practice wickedness and walk in sin are “of the world” and not 

(born) “of the Father” (1 John 2:16, 3:13, 4:5), and so John tells us that our sonship to either 

God or the devil depends upon what we do, for “In this the children of God are manifest, and 

the children of the devil” (1 John 3:10). Jude also speaks in a proverbially sense of those who 

follow Cain’s wicked ways – for they “have gone in the way of Cain” (Jude 11).  

 

The line of Seth. After Cain slew Abel and was banished, God gave Adam and Eve another son 

like Abel - “And Adam knew his wife again, and she bore a son and named him Seth, For God 

has appointed another seed for me instead of Abel, whom Cain killed” (Gen 4:25). This record 

does not say or imply that Seth was the third child born, only that he replaced Abel (the faithful 

Heb 11:4), for we know from elsewhere that Adam had other “sons and daughters” (Gen 5:4).   

 

Importantly, the record goes on to say - “And as for Seth, to him also a son was born; and he 

named him Enosh. Then men began to call on the name of the LORD” (Gen 4:26). In these 

words we find a record of the faithful worshippers of God, from Adam to Seth, and their 

descendants. It appears that it was through Seth that the faith was kept alive in those days.  

 

Importantly, Gen 5:1-3 says that Adam was made in God’s likeness (c.f. Gen 1:26-28). The 

record then says that Seth was made in Adam’s image and likeness. Therefore, bearing the 

image and likeness of someone is a term that describes the father-son relationship. This is why 

Adam was also called was “the son of God” (Luke 3:38). We can fairly extrapolate this principle 

and conclude that the whole genealogy of faithful patriarchs from Adam through Seth right 

down to Noah (Gen.5), describes the family of God’s Son’s on the earth in those days. This is 

clearly in contrast to those who were following the way of Cain, who was “of the devil”.  

 

Furthermore, it is a clear principle that the term sons of God / children of God describes those 

who hearken to God (John 1:12). This is also a clear OT principle (Exod 4:22-23, Psalm 82:6). 

Paul therefore also tells us that “… as many as are led by the Spirit of God, they are the sons of 

God” (Rom.8:14). Likewise, John speaks of the contrast this way - “In this the children of God 

and the children of the devil are manifest: Whoever does not practice righteousness is not of 

God, nor is he who does not love his brother” (1 John 3:10). 

 

Therefore, clearly the early Genesis narrative is telling us about two communities or groups, 

who were separated by location, belief, behaviour, and morality. These are – 

 The Seed of the Serpent. These were they who followed the way of Cain and lived in 

rebellion against God. Like Cain, they were morally compromised and violent. 
 



Page 18 of 82 
 

 The Children of God. These were those from Adam through Seth down to Noah, who 

called upon the name of God. These are later described as the sons of God.  

As the number of men increased it seems that these two groups came back into contact with 

each other, and made marriage alliances based upon lust and not Godly principles. The record 

of Gen.6:1-6 speaks of the events that developed. It says that as men (Cain’s descendants) 

multiplied in number, that “the Sons of God”15 saw “the daughters of men”16, who were 

“fair”17 (good) to look upon, “and they took wives for themselves of all whom they chose.”  

The fact that Genesis mentions wives means that the record is speaking about marriage 

alliances, not simply sexual encounters. Marriage is a human affair, established by God in the 

beginning. Marriage has nothing to do with angels (Mark.12:25). Elsewhere we are told that 

marriage alliances with those of different beliefs was forbidden. It is often warned against, as it 

leads to spiritual compromise and disaster (Deut.7:3, Gen.24:3, Exod.34:16, Josh.23:12, 

Judges.3:6, 1.Kg.11:2, Ezra.9:2, 9:12, 10:3, Neh.13:23-27, 2.Cor.6:14-17). 

Genesis tells us that there were giants (Nephilim)18 on the earth in those days. Some scholars 

interpret this as “fallen ones.”19 The children born of this union “were the powerful men of old, 

the famous men” (Gen.6:4 ESV). The term “of old” is the Hebrew word “Olam”, which Gesenius 

says means “what is hidden…”, and is here used in the sense of a long time in the past – i.e. “of 

old” (the examples he gives are Gen 6:4, 1 Sam 27:8, Jer 2:20, 5:15, Psalm 25:6).  

 

This union led directly to increased wickedness - “that the wickedness of man was great in the 

earth, and that every imagination of the thoughts of his heart was only evil continually” 

(Gen.6:5). The record lays the blame for this wickedness upon mankind. God then says that that 

he was going to “destroy man whom I have created from the face of the earth” (Gen 6:7).  

It is noteworthy that the blame for this increase in evil is placed upon mankind, and NOT 

upon angels or supernatural beings. (Gen.6:6-8). If it were supernatural beings who originated 

this wickedness, then the primary blame should have been placed upon them. 

 

In conclusion – 2.Pet.2. 

 

Peter’s choice of words does NOT mean that he endorses the view that those before the flood 

were heavenly angels, but it does suggest that he is pointing to the same event. God’s prophets 

and are often called his messengers, i.e. his angels, to the world (Mal.2:7, Hag.1:13, Mk.1:2, 

                                                           
15 Sons of God is a term used widely in the Bible to describe God’s people, his family. See – Adam = Lk.3:38, 
Solomon = 1.Chron.22:9-10, 28:6, Israel = Exod.4:22, Deut.14:1, Psalm.82:6, Mal.1:6, 2:10, Disciples of Christ = 
John.1:12, Gal.4:5-7, 1.John.3:1, Angels of God = Job.38:7, Luke.20:36, Eph.3:14-15. 
16 The term “daughters of men” is explained in Gen.6:1 “when men began to multiply on the face of the earth, 
and daughters were born to them”. This event should be interpreted in light of the background of the pre-
flood society that we have already described. As we have seen, there were two groups of people who lived in 
different places and followed different value systems.   
17 The Hebrew word “fair” is “towb”, which is the word that is translated as “good” all through Gen.1. It is also 
the same word that is used in Gen.3:5,22 of the knowledge of “good” and evil, and in Gen.3:6 where the fruit 
of the tree is noted as being “good” for food. The lesson seems to speak of what appeared to be good, like the 
fruit or the acquisition of this knowledge, yet the consequences led to disaster. 
18 Giants - Nephilim, many modern versions simply transliterate the original as Nephilim. Whether these men 
were giants in stature or giants in other ways (e.g. wickedness) is not declared, although the same word is used 
in Num.13:33 to describe men of giant stature. 
19 Young’s Literal translation renders Nephilim as “fallen ones”, but Gesenius’s Lexicon says that the etymology 
of this word is uncertain. 
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Gal.4:14, Jas.2:25). Those before the flood, who were called “the sons of God”, had the 

privileged position of being spiritual leaders in the faithful line of Adam through Seth. They 

were therefore meant to be God’s messengers (angels) to that generation. However, they did 

not keep their first position, but as a consequence of their unholy marriage unions, wickedness 

increased in the earth and so God’s judgement came.  

 

Furthermore, the record quite clearly says of these “angels that sinned” that God “delivered 

them into chains of darkness, to be reserved for judgment”. This clearly precludes them from 

being malevolent beings in the world - as demons or evil spirits. This negates many of the 

loose interpretations and superstition that surrounds this narrative.  

 

Although that whole generation fell under the judgment of God when the flood came, there 

were two notable examples of faith. The first was Enoch who “was taken away so that he did 

not see death, “and was not found, because God had taken him …”” (Heb.11:5). This is 

important as Jude presents Enoch as a prophet who warned about impending judgment 

(Jude.14). It appears that he was removed to save his life from his evil and violent 

contemporaries, perhaps the other 7th from Adam (Gen.4:23-24, 5:21-24). The second example 

is Noah, “a preacher of righteousness” (2.Pet.2:5), who was “saved by water” (1.Pet.3:20). 

These two examples may correspond to the two negative examples that Peter presents – i.e. 1) 

“the angels that sinned” (2 Pet 2:4), and 2) “the old world” (2 Pet 2:5). 

 

The angels who did not keep their proper domain – Jude 6  
 

Jude.4-7. “For certain men have crept in unnoticed, who long ago were marked out for this 

condemnation, ungodly men, who turn the grace of our God into lewdness and deny the only 

Lord God and our Lord Jesus Christ. But I want to remind you, though you once knew this, that 

the Lord, having saved the people out of the land of Egypt, afterward destroyed those who did 

not believe. And the angels who did not keep their proper domain, but left their own abode, 

He has reserved in everlasting chains under darkness for the judgment of the great day; as 

Sodom and Gomorrah, and the cities around them in a similar manner to these, having given 

themselves over to sexual immorality and gone after strange flesh, are set forth as an example, 

suffering the vengeance of eternal fire.” 

 

This reference is clearly echoing the words of 2.Pet.2:4. Peter had warned that “false teachers” 

would come (2.Pet.2:1), and Jude, who wrote later, says that they are now present in the 

congregation of believers - “certain men have crept in unnoticed” (Jude.4).  

 

Jude changes the order that Peter used as his two central themes are different. Unlike Peter he 

is not focusing upon deliverance. His themes are declared in Jude 4 as a warning about falling 

away from the faith, not of deliverance. He warns about – 

1) Ungodly men who turn the grace of God into licence for immorality 

2) Ungodly men who deny the only Lord God and our Lord Jesus Christ  

Although basing his ideas upon 2.Pet.2, Jude introduces the example of Israel’s experiences at 

the time of the Exodus. Of all the examples he uses, that of the generation in the wilderness has 

the most applicability to his theme. This is probably why he places it first. Also, it may be that 
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Jude is echoing some of the thoughts found in the Apocryphal Book of Enoch, and that he is 

using irony to draw different conclusions to those found in that book.20  

 

The order he uses is quite clearly not chronological. The three examples he uses are – 

1) God saved Israel out of Egypt, but afterward destroyed the unbelievers. 

2) The angels who did not keep to their habitation or dwelling place, are chained under 

darkness waiting for the day of judgment – just like all men (Rom.2:16). 

3) Sodom and Gomorrah fell into sexual immorality, suffering the judgment of God. 

 

In the three examples Jude lists we should find the following three conditions which all involve 

the corruption of the faith, as Peter had already warned. The three conditions are - 

 

Jude.8. “Likewise also these dreamers 1) defile the flesh, 2) reject authority, and 3) speak evil 

of dignitaries.” 
 

2.Pet.2:10. “and especially those who 1) walk according to the flesh in the lust of uncleanness 

and 2) despise authority. They are presumptuous, self-willed. They are not afraid to 3) speak 

evil of dignitaries,” 
 

 

We should therefore look to see what relationship these three conditions have to the three 

examples that Jude has advanced? Let’s summarize these now.  

 

1) The Exodus generation. God finally gave up on this generation, and said - “because all these 

men who have seen My glory and the signs which I did in Egypt and in the wilderness, and 

have put Me to the test now these ten times,21 and have not heeded My voice, they 

certainly shall not see the land of which I swore to their fathers, nor shall any of those who 

rejected Me see it.” (Num.14:22-23).  

 

Most of the ten temptations involved a lack of faith and trust in God, and of seeing things 

only from the man’s natural perspective. They rejected authority and spoke evil of 

dignitaries when they doubted Moses’ authority and murmured against him, sometimes to 

the point of threatening to stone him (Exod.17:4, Num.14:10). At one stage Korah and his 

co-conspirators sought the priesthood thinking that they could approach God on their own 

terms. They spoke evil of Moses and Aaron when they said - “You take too much upon 

yourselves, for all the congregation is holy, every one of them, and the LORD is among 

them. Why then do you exalt yourselves above the assembly of the LORD?" (Num.16:3).  

 

                                                           
20 Some conclude that Jude gives a series of allusions to a contemporary, uninspired, popular piece of 
literature in order to show that it is in fact wrong. This point may easily be lost on us, reading as we do from 
our distance from the original context. It's been observed that there are "more than thirty" allusions to the 
popular first century BC 'Book of Enoch' in 2 Peter and Jude    http://www.realdevil.info/dig1.htm 
21 The ten things that he identifies are most probably identified in these references; 1) Exod.14:10-12, 2) 
Exod.15:23-24, 3) Exod.16:1-3, 12, 4) Exod.16:20, 5) Exod.16:27-28, 6) Exod.17:1-3, 7) Exod.32, 8) Num.11:1-3, 
9) Num.11:4-10, 10) Num.14:2. However, there are other ways to compile this list of 10 offenses, but we will 
not spend time on this as it is superfluous to our main theme. 
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Immorality (fornication) was also one of the notorious sins of Israel. It seems to be implied 

in the story about Israel’s sin with the Golden Calf (Exod.32:7-25). Later, on the borders of 

the promised-land, for reward - Balaam gave counsel to the King of Moab (Num.31:16). His 

counsel was to encourage the women of Moab to sexually tempt Israel away from God and 

engage in the immorality associated with their idolatry. These things are recorded in 

Num.25:1-5 and 1.Cor.10:8. They are also mentioned in Deut.4:3 - “Your eyes have seen 

what the LORD did because of Baalpeor: for all the men that followed Baalpeor, the LORD 

thy God hath destroyed them from among you.” This conforms to Jude’s warning about 

those “who turn the grace of our God into lewdness.” 

 

2) Those before the flood. This generation is singled out because of their abuse of the great 

privilege that had, which they squandered in their pursuit of lust. Gen.6:1-8 shows how that 

generation defiled themselves, so that eventually “the wickedness of man was great in the 

earth, and that every imagination of the thoughts of his heart was only evil continually” 

(Gen.6:5). A fuller explanation of the identification of the angels / sons of God who sinned is 

given in the earlier section on 2.Pet.2:4-7, so we will not repeat it now. 

 

Noah was called “a preacher of righteousness” (2.Pet.2:5) to his generation, and yet his 

words were rejected. Importantly, Enoch was a prophet who prophesied of God’s coming 

judgment, yet his life appears to have been threatened by Lamech, his contemporary, 

because of his testimony. Therefore, we can probably assume that Enoch’s removal was to 

keep him from harm. (Gen.4:23-24, Gen.5:24 and Heb.11:5).  

 

Jude says that Enoch’s words of warning were, “Behold, the Lord comes with ten thousands 

of His saints, to execute judgment on all, to convict all who are ungodly among them of all 

their ungodly deeds which they have committed in an ungodly way, and of all the harsh 

things which ungodly sinners have spoken against Him" (Jude.14-15). In this example we 

have both lust and immorality coupled with the rejection of divine authority and speaking 

evil of dignities (Enoch & Noah). 

 

3) Sodom and Gomorrah. The last example that Jude selects also involves all of these things. 

Jude tells us that Sodom and Gomorrah practiced immorality in a similar manner to these 

other “angels” that sinned, whom he had just referred to. This indicates that the events of 

Sodom and Gomorrah came afterwards, and also confirms that sexual immorality was one 

of the defining characteristics of the event where the “angels” sinned.  

 

Sodom was, from that time onwards, memorialized for its immorality. … “So also Sodom 

and Gomorrah and the neighboring towns, since they indulged in sexual immorality and 

pursued unnatural desire in a way similar to these angels, are now displayed as an 

example by suffering the punishment of eternal fire..” (Jude.7 NET translation).  

 

In Sodom Lot “was oppressed by the filthy conduct of the wicked” (2.Pet.2:7). Into this city 

came two angels of God to “see whether they have done altogether according to the outcry 

against it that has come to Me” (Gen 18:21). In the evening the men of Sodom came to 

Lot’s house and demanded that the men (angels) be brought out so that they might have 

sexual relations with them (Gen.19:1-5). In these events we again see an example of 

extreme immoral behaviour coupled with the threatened abuse of dignities (Lot, and 

particularly the two angels) who spoke with God’s authority.   
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1. Satan defined.22  
 

The word Satan is used in two main ways - table. 
 

Satan OT References NT References 

Describing a known/named 
person or individual. (e.g. Peter 
in Matt.16:23) 

Num.22:22, 32, 1.Sam.29:4, 
2.Sam.19:22, 
1.Kg.11:14,23,25, 1.Ch.21:1.  

Matt.16:23, Mk.8:33. 

Describing in general - any 
opponent against God, often 
without identifying or naming a 
specific individual. Examples: 
The serpent in the garden, the 
powers that be in the world, or 
Sin – which is personified as 
the great enemy of God. 

1.Kg.5:4, Psa.109:6, 
Zech.3:1-2. Job.1:6-9, 12, 
Job.2:1-7. 

Matt.12:26, MK.3:23, 26, Mk.4:15, Lk.10:18, 
Lk.11:18, Lk.13:16, Lk.22:3, Lk.22:31, 
John.13:27, Acts.5:3, Acts.26:28, Rom.16:20, 
1.Cor.5:5, 1.Cor.7:5, 2.Cor.2:11, 2.Cor.11:14, 
2.Cor.12:7, 1.Thes.2:18, 2.Thes.2:9, 
1.Tim.1:20, 1.Tim.5:15, Rev.2:9, Rev.2:13, 
Rev.2:24, Rev.3:9, Rev.12:9, Rev.20:2, 
Rev.20:7. Matt.4:10, Mk.1:13, Lk.4:8, 

 

Satan in the Old Testament.  
 

The Hebrew word translated as ‘Satan’ means ‘an adversary or an opponent’. The word carries 

no special meaning and it is not a proper noun nor the name of some supernatural being. This is 

clear in the OT Hebrew, where many ‘adversaries’ are mentioned. In the OT-KJV, the Hebrew 

word ‘satan’ is translated as ‘Satan’ 19 times, as ‘adversary’ 7 times, and ‘withstand’ on 1 

occasion. Attributing a ‘superhuman’ meaning to the word is interpretive, and has nothing to do 

with the meaning of the original word. When we see the word ‘Satan’ we should firstly think of 

the position being taken, i.e. an adversary, rather than it describing a supernatural being. 

 

The original Hebrew word has been translated as ‘an adversary’ in the following places 

(Num.22:22, 32, 1.Sam.29:4, 2.Sam.19:22, 1.Kg.5:4, 11:14, 23, 25). Importantly, Num.22:22, 32 

speaks of God’s angel being ‘an adversary’ to Balaam, who was motivated by his greed 

(Jude.11) and was on his way to join Israel’s enemies (Neh.13:2). The angel of God stood in the 

way as an adversary to him. The angel was acting as God’s messenger was not doing this in an 

evil capacity. In another place we read in the parallel records of 2.Sam.24:1 and 1.Chron.21:1 

that God himself was angry with Israel and acted the part of ‘an adversary’ to them.  

 

Job. Importantly, the word is also translated as ‘(the) Satan’ in the book of Job (Job.1:6,8,9,12, 

Job.2:1,2,3,4,6,7). Some read this as the record of a supernatural malevolent angel afflicting 

Job. However, to do this is to read later ideas into the text. Although it is clear from the record 

that the Satan is an un-named adversary of Job’s - it is not evident that he is necessarily 

supernatural. He is associated with the ‘sons of God’, which is a term often used in the Bible of 

the people of God (Deut.14:1, Psalm.82:6, Hosea.1:10, John.1:12, Rom.8:14). The Satan is also 

said to come before the Lord, which is a term used of people who come before God, in one 

capacity or another (Deut.19:17, Gen.18:22, 2.Chron.19:6, 1.Sam.1:22).  

 

                                                           
22 For more information on this and related subjects, we suggest a consideration of the articles found on the 
site “Devil, Satan and Demons” – https://sites.google.com/site/christadelphianinfo/articles/apologetics/dsd 
The hyperlink to the site is here. 

https://sites.google.com/site/christadelphianinfo/articles/apologetics/dsd
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Importantly, all of the human characters in Job identify the events that befell Job as being of 

God, while NONE of them suggest that the events came from a supernatural being. Rather, the 

terrible events are said to have been brought by God upon Job (Job.19:21, 42:11). Lastly, we 

must always remember that the book of Job is a highly stylized piece of drama which means 

that the genre (i.e. its style), structure, themes and the moral of the story is more important 

than the raw facts themselves. This allows us to identify the Satan figure in a more figurative 

way, as fulfilling the role (or the manifestation) of a contrary and jealous spirit (i.e. a person or 

group of people). After the first two chapters of Job, the Satan (adversary) figure is no longer 

identified in the record or even important in the narrative. 

 

LXX. The OT Greek Septuagint (LXX) uses the word Satan (Σατάν) in only five places. These 

transliterate the Hebrew into the Greek language as ‘Satan’, and are found in 1.Kings.11:14, 23, 

25, and 1.Chron.21:1. All five of these places are speaking about known adversaries, some of 

whom are named in the text. It is probable that the OT usage sets a precedent on how the NT 

transliterates this Hebrew word into Greek. However, when not being transliterated the 

Hebrew word Satan is generally translated as the devil (= diabolos) in the Greek Septuagint 

Bible. We will look more closely at this when we define the devil in the next section. 

 

Satan in the New Testament.  
 

In the NT Scriptures, the word ‘Satan’ is simply the Hebrew word transliterated into the Greek 

language (Σατανᾶς x 36 or Σατάν x 1). It is not a Greek word. It carries the same basic 

meaning as the Hebrew from which it is derived. It is used 37 times in the NT, and in many of 

these contexts it often describes a religious adversary, in one form or another. Sometimes the 

identity of the Satan, or adversary, is not supplied in the record (Matt.4:10, Mark.1:13, 

Luke.4:8), and sometimes the ‘Satan’ is an individual who is identified (Matt.16:23, Mark.8:33).  

 

There are some instances where Satan is said to have influenced people to go against the ways 

of God (Luke.22:3, John.13:27, Acts.5:3, 1.Cor.7:5, 1.Tim.5:15), and in these it is likely that the 

word is being used to personify evil thoughts - the Law of Sin which acts as an enemy of God. 

Some of these references may also refer to a larger context which defines the powers that rule 

the world as manifestations of sin’s dominion over all. We read that both the religious and civil 

adversaries/enemies applied pressure and offered inducements to lead people away from God 

(Mark.4:15, Luke.22:3, Luke.22:31, John.13:27), which is also a manifestation of the power of 

sin’s influence. There is also at least one incidence where a woman, who was afflicted by 

physical illness, was said to have been bound by Satan (Luke.13:16).  

 

Jesus’ Temptation (Matt.4:1-11, Mark.1:12-13, Luke.4:1-13).  
 

After Jesus was baptized, he was immediately led by the spirit into the wilderness to be 

tempted. The temptation is said to have lasted 40 days (Mark.1:13, Luke.4:2), and during this 

time he was without food. At the end of the forty days the tempter came to him to tempt him 

(Luke.4:2-3, Matt.4:2-3). The temptations themselves encapsulate basic human desires, i.e. 

the satisfaction and preservation of self, human pride and the desire for power. The tempter 

is also called “the devil” and “Satan.” When reading these terms we should not assume that 

they are referring to a supernatural being. The tempter can be understood in natural terms. We 

will now follow the order used in Matthew’s account to review these three recorded 

temptations. 
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The first temptation was the challenge to prove that he was “the son of God” by using God’s 

Spirit power to satisfy his hunger - “command that these stones become bread” (Matt.4:3). To 

do this would be a misuse of the spirit for personal benefit, which has been a constant human 

problem. It would show a lack of trust in God who had led him into the wilderness (Luke.4:1). 

Jesus corrected the tempter with a reference to “every word of God” as the true source of 

spiritual food (Luke.4:4). Accepting the subtle words and reasoning of the serpent tempter had 

been the cause of all of man’s problems, but Jesus rejected these words as specious, and 

instead relied upon God’s word. He fully trusted in God as his saviour. 

 

The second temptation was the challenge again about the veracity of Jesus being “the son of 

God”. This time the tempter suggested that he cast himself down from the temple for God had 

promised to “bear you up, Lest you dash your foot against a stone” (Matt.4:6). Jesus again 

resisted the temptation to ‘prove himself’ by again quoting the word of God, “You shall not 

tempt the LORD your God” (Matt.4:6). Again, he trusted and waited upon God to save him. 

 

The third temptation is the most interesting. It involved the promise of dominion over the 

nations on the following conditions - “All these things I will give You if You will fall down and 

worship me” (Matt.4:9). The tempter’s claim was that “All this authority I will give You, and 

their glory; for this has been delivered to me, and I give it to whomever I wish” (Luke.4:6). There 

is no way to verify this claim. The tempters promise of authority and dominion was based the 

original promise of God (Gen.1:26-28), and of what the prophets had said would come (e.g. 

Dan.2:44, 7:27). We suggest, like the serpent the garden, the tempter was falsely offering what 

he could not deliver. The kingdom is the Lord’s and was not his to give. Although Jesus was the 

heir of the promises, his faithful response was to wait upon the Lord to give him the promises.  

 

The question about the identity of tempter remains. There are arguments for and against the 

tempter being ‘an external being/person’ or ‘an internal struggle’. Our position is that the 

temptations fit into the general expectation of the times, and represents real events that are 

recorded in the terms of an idealized story. To have a basis in reality the tempter would need to 

at least have some reason to think that he had the authority to speak as he did otherwise his 

words would make no sense. His familiarity with the OT scriptures may also provide some clues 

to his identification.  

 

Our suggestion is that the tempter may have represented the high priest’s office – perhaps as 

his ambassador. This was the main Jewish power that existed in Israel in those days. The 

tempter’s rationale may have been based upon the misconception held in those times “that the 

high priestly figure is of higher rank in the community than the messiah.”23 This means that 

the “worship” he was requesting was the recognition of his higher rank and power.  

 

However, as the identity of the tempter is not plainly given, we accept that it is not important 

to the narrative. The tempter, like the original serpent in the Garden, clearly represents a spirit 

that is contrary to God’s. His rationale is so twisted that he challenges Jesus with various 

appeals to human desires and pride, reasoning and philosophy. Jesus is able to see beyond the 

subtlety of the temptations, and even though he is weakened by the fast, he resists them as a 

result of his understanding of the word of God, and his unwavering trust in God.    

                                                           
23 This is found in the Qumran text, “The Rule of the Congregation” (1QSa). The above summary is from the 
book, “A Man Attested by God. The Human Jesus of the Synoptic Gospels” Daniel Kirk (2016) Pg.130. 
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NB: We should understand that the word ‘worship’ in the Bible includes obeisance and 

reverence made before a superior (Heb: “shachah” - Gen.18:1, 19:1, 43:28, 49:8, Exod.18:7, 

1.Chron.29:20, Psalm.45:11, 72:9-11, Rev.3:9). This is not to be confounded with the worship of 

God. Jesus’ response was that his worship and service was towards God alone and to no other 

(Luke.4:8). 
 

 

 

 

 

 

Satan – opposing the way of God. 
 

The following example provides a key to understanding the meaning of the word ‘Satan.’ The 

principle established here has many related applications. 

 

Matt.16:23. But He turned and said to Peter, “Get behind Me, Satan! You are an offense to 

Me, for you are not mindful of the things of God, but the things of men.” 

 

In this context, Peter was standing against Jesus - to persuade him that he would not die at the 

hands of the Jewish leaders in Jerusalem. Peter’s reasoning was against the will and purpose of 

God, and against what Jesus had been working towards since his birth and later baptism. As 

such, Peter was manifesting the spirit of ‘Satan’ – as ‘an adversary’ to Jesus (NB: the Greek text 

does not use the definite article here). Jesus tells him that his attitude was offensive to him, for 

if he followed Peter’s words he would be diverted from doing His Father’s will. In the following 

words we see that Jesus was fully committed to staying the course; “Now My soul is troubled, 

and what shall I say? Father, save Me from this hour? But for this purpose I came to this hour” 

(John.12:27). Peter needed to stop trying to lead Jesus and follow him instead.  

 

Satan – and the entry of evil thinking.24 
 

The references that we have gathered under this heading are associated with the principle 

established in Matt.16:23, of Satan representing (all forms of) opposition to God and His ways. 

The word Satan is used, on occasions, to describe the internal adversary that each of us have 

within us. It comes to life and is said to enter into people when they adopt a way of thinking 

and acting that is opposite to God’s way. The basic idea is found in Ezek.11:5, 38:11, Dan.2:29 

which speak of a thought coming into one’s mind, but here the source is said to be “the Satan.” 

 

Luke.22:2-3. ”And the chief priests and the scribes sought how they might kill Him, for they 

feared the people. Then Satan entered Judas, surnamed Iscariot, who was numbered among 

the twelve. So he went his way and conferred with the chief priests and captains, how he might 

betray Him to them. And they were glad, and agreed to give him money. So he promised and 

sought opportunity to betray Him to them in the absence of the multitude.” 

 

[In Luke.22:2, the majority text does not use the article before Satan, whereas other texts 

include it, which may indicate that the article does not matter in this reference]. 

 

In the following two references “the Satan” is described as entering and filling the hearts of the 

evil doers. Again, this prompts the question of where did Satan come from? Does the language 

necessitate that the Satan be an external supernatural being, or can this language be using a 

                                                           
24 For supplementary information see the summary provided on the “Wrested Scriptures” site. Link is here. 

http://www.wrestedscriptures.com/b07satan/luke22v3and22v31andjohn13v2and13v27.html
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form of personification to describe the adoption of evil thoughts and designs. In both instances, 

it was the individual who was held accountable for their actions, not a separate being. 

 

John.13:27-30. “Now after the piece of bread, Satan (ὁ Σατανᾶς) entered him. Then Jesus said 

to him, “What you do, do quickly. …. Having received the piece of bread, he then went out 

immediately. And it was night.” 

 

Acts.5:3. “But Peter said, “Ananias, why has Satan (ὁ Σατανᾶς) filled your heart to lie to the 

Holy Spirit and keep back part of the price of the land for yourself?”  

 

In this second reference Peter clearly lays the responsibility with Ananias, when he says to him 

that you have “conceived this thing in your heart”. This speaks of the ‘origin’ of his wicked 

action being conceived in his heart. Later, Peter again adds more information when he says to 

his wife Sapphira – “How is it that you have agreed together to test the Spirit of the Lord?” In 

this context, it is clear that the motive, plan and execution of their lie came from within, out of 

their own wicked and faithless hearts. The record calls this wicked spirit “the Satan”.   

 

 

Satan – is associated with sickness 
 

In the following reference Satan is associated with sickness and affliction. This can be 

understood in the bigger picture – which is that, “the whole world lies under the sway of the 

wicked one” (1.Jn.5:19). In the beginning, when man sinned, the consequences of his choice 

affected the whole world. The outcome is that the world is now sin’s domain, and the effects of 

this situation are seen in all the evils in the world, including illnesses and afflictions.  

 

In this example, Jesus said that Satan had bound this woman in her physical affliction. This is not 

necessarily referring to an affliction imposed by a supernatural being, although Jesus is certainly 

attributing her affliction to the power of the Satan. The question is not whether the Satan 

afflicted the woman. The question is whether the word Satan refers to a supernatural being.   

 

Luke.13:16. “So ought not this woman, being a daughter of Abraham, whom Satan (ὁ Σατανᾶς) 

has bound—think of it—for eighteen years, be loosed from this bond on the Sabbath?” 

Satan – generally speaking of the world or the spirit that rules the world. 
 

The word Satan is used by Paul when he speaks of delivering certain individuals, who were in sin 

and apostasy, unto Satan. In these contexts he is speaking about removing them from the 

congregation of believers and casting them out into the world, which is Satan’s domain. We 

know that this is what he means as he goes on to say - “Therefore put away from yourselves 

the evil person” (1.Cor.5:13). 

 

1.Cor.5:5. “In the name of our Lord Jesus Christ, when you are gathered together, along with 

my spirit, with the power of our Lord Jesus Christ, deliver such a one to Satan (τῷ Σατανᾷ) for 

the destruction of the flesh, that his spirit may be saved in the day of the Lord Jesus.” 
 

1.Tim.1:20. “of whom are Hymenaeus and Alexander, whom I delivered to Satan (τῷ Σατανᾷn) 

that they may learn not to blaspheme.” 
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The connection between Satan and the spirit that rules this world is seen in these references. 

This spirit is manifest in the powers that be, who rule on Satan’s behalf. These can be political 

or religious powers who beliefs and actions are contrary to God’s will and purpose. 
 

Luke.22:31. ‘And the Lord said, “Simon, Simon! Indeed, Satan (ὁ Σατανᾶς) has asked for you, 

that he may sift you as wheat.” 
 

Acts.26:17-18. “'I will deliver you from the Jewish people, as well as from the Gentiles, to whom 

I now send you, to open their eyes, in order to turn them from darkness to light, and from the 

power of Satan (τοῦ Σατανᾶ) to God, that they may receive forgiveness of sins and an 

inheritance among those who are sanctified by faith in Me.” 

 

The Satan in both of these places is speaking of the unified power of evil that pervades the 

world, and draws men and women away from God. Again, personification is being used. 

The following reference presents God’s overall perspective on things, and describes how the 

whole world is under the sway of the wicked one. The wicked one is Satan, the Devil, and the 

spirit that works in the world – all of which work in a contrary way to God. Again, the figure of 

personification is being used as it describes this evil one as a singular unity.  

 

1.John.5:19-21. “We know that we are of God, and the whole world lies under the sway of the 

wicked one. And we know that the Son of God has come and has given us an understanding, 

that we may know Him who is true; and we are in Him who is true, in His Son Jesus Christ. This 

is the true God and eternal life. Little children, keep yourselves from idols. Amen.”  

In the same manner, those who turn aside from the truth which Christ taught have turned to 

follow Satan. There is no middle ground, either they are of the Father (like Christ was) or they 

are of the Devil (as Cain was). Those who choose the world also choose to follow the spirit of 

the adversary that now rules in this world. 

 

1.Tim.5:14-15. “Therefore I desire that the younger widows marry, bear children, manage the 

house, give no opportunity to the adversary to speak reproachfully. For some have already 

turned aside after (τοῦ Σατανᾶ) Satan.” 

 

In the following reference Paul is speaking of a problem that afflicted him, so that he was not 

lifted up in pride. He calls this problem “a thorn in the flesh”, and “a messenger of Satan” – 

which was sent to buffet him, to keep his pride in check. This can hardly be describing the work 

of a supernatural evil being - as it is at God’s command for Paul’s good. In this context, it is 

possible that Paul is referring to some physical affliction that hindered him, which is simply the 

outworking of the natural laws that govern the world – which is Satan’s domain. The other 

possibility is that the reference is speaking of his adversaries who were undermining him and 

his teachings, and trying to draw the Gentiles into keeping the Law of Moses. 

 

2.Cor.12:7. “And lest I should be exalted above measure by the abundance of the revelations, a 

thorn in the flesh was given to me, a messenger of Satan to buffet me, lest I be exalted above 

measure.” 

 

The hope of all God’s people is the promised day, when that which began on the cross with the 

condemnation of sin and the destruction of the devil (Rom.8:3, Heb.2:14) will be completed. 

Christ will come and establish God’s dominion over all the earth. On that day the power of 
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“Satan” will be crushed (Gen.3:15) and bound for a thousand years, and eventually destroyed 

completely (Rev.20:10, 14).  

 

Rom.16:20. “And the God of peace will crush Satan under your feet shortly. The grace of our 

Lord Jesus Christ be with you. Amen.” 

 

Rev.20:2. “He laid hold of the dragon, that serpent of old, who is the Devil and Satan, and 

bound him for a thousand years;” 

 

The following was written to believers who were struggling against false teachers within, and 

the opposing power of Rome without. These were manifestations of the same spirit that was 

first seen in the serpent in the garden, and later adopted by Eve and all of humanity. In the 

second reference Jesus is identifying Pergamon as “Satan’s throne … where Satan dwells.” This 

statement makes sense when we understand the history of the city. When Attalus III died in 

133BC, he bequeathed Pergamon to Rome, and so it became Rome’s first colony in the east. For 

a time Pergamon was the capital of the Roman province of Asia and its inhabitants were all 

Roman citizens. Jesus draws upon this history to identify Pergamon, little Rome, as the location 

of Satan’s throne. In this terminology he is identifying the Roman power as Satan, who rules 

over the kingdom of men (i.e. sin’s domain).  

 

Rev.2:9. ““I know your works, tribulation, and poverty (but you are rich); and I know the 

blasphemy of those who say they are Jews and are not, but are a synagogue of Satan.” 

 

Rev.2:13. “I know your works, and where you dwell, where Satan’s throne is. And you hold fast 

to My name, and did not deny My faith even in the days in which Antipas was My faithful 

martyr, who was killed among you, where Satan dwells.” 

 

The serpent of old who is the Devil and Satan.25 
 

Finally, we note here the close association of the terms – “the great dragon … that serpent of 

old, called the Devil and Satan” (Rev.12:9) and “the dragon, that serpent of old, who is the 

Devil and Satan” (Rev.20:2). These are interchangeable terms, and they clearly refer back to the 

serpent in the garden. Revelation is a book full of graphic figures and it is using pictures to 

depict great conflict, and the eventual destruction of “that serpent of old”.  

 

In this vision the serpent has progressed in the size and status to that of a great dragon. The 

vision describes the evolution of this power, from a mere beast of the field to a power that 

rules the world. The reference in Rev.20:2 goes on to speak about him being “bound … for a 

thousand years”. This is the same period that the saints of God “lived and reigned with Christ 

for a thousand years” (Rev.20:4). What is being described here is depicted in many other places 

as the kingdom of God established on the earth. Daniel expresses the matter this way – “And in 

the days of these kings the God of heaven will set up a kingdom which shall never be 

destroyed; and the kingdom shall not be left to other people; it shall break in pieces and 

consume all these kingdoms, and it shall stand forever” (Dan.2:44). 

                                                           
25 Refer back to Page 3 for more information on the identity of the serpent. 
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Conclusion. 
 

 

In all of these concepts and contexts it is important that we grasp the overall theme of the Bible 

and the style it is communicating in. Jesus is presented as engaged in a great spiritual battle for 

dominion, and his adversaries are everywhere. He is battling false teachers and ideas, maladies, 

afflictions, spirit-possessions, ignorance, betrayal, fatigue and his own inclinations. All of these 

are of this world and not of the Father, and evidence of Sin’s dominion. We will further develop 

these concepts as we continue in this study, and will draw all things together in the conclusion.  
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2. The Devil defined. 
 

The word devil is used in a number of basic ways - table. 
 

The Devil NT References 

Describing the serpent in the garden (Gen.3) Jn.8:44, 1.Jn.3:8,10.   

Describing people, rulers or governments who are led 
by the power of Sin – i.e. slanderers & false accusers.  

Lk.8:12, Jn.6:70, 1.Pet.5:8, Jude.9, Rev.2:10. 
1.Tim.3:11, 2.Tim.3:3, Tit.2:3. 

Describing “Sin” personified as the great enemy of 
God, who rules man and through man oppresses all. 

Matt.25:41, Jn.13:2, Acts.10:38, Acts.13:10, Eph.4:27, 
Eph.6:11, 1.Tim.3:6,7, 2.Tim.2:26, Heb.2:14, Jas.4:7.  

 

The Greek word devil/diabolos means a slanderer or a false accuser. 
 

The Greek word for ‘devil’ is diabolos (διάβολος). Dr Strong says that the word means “prone to 

slander, slanderous, accusing falsely,” and is used this way in the non-biblical classic writers 

such as Aristophanes, Andocides, Plutarch, and others. The word itself carries no special 

meaning apart from this, and its specific meaning in any Bible reference should firstly be found 

in its immediate context, and secondly in the style employed in the rest of the Bible. 

 

LXX. Importantly, the word diabolos is used in the OT Septuagint Greek (LXX) version of the 

Bible, often where the Hebrew word refers to “the Satan”. For example, In Job.1:6-12, 2:1-7, 

and Zech.3:1-2 (ὁ διάβολος and τὸν διάβολον = the diabolos). In Est.8:1 Haman is called “the 

slander” (τῷ διαβόλῳ = the diabolos) where the Hebrew refers to him as “the enemy” of the 

Jews. In Psalm.109:6, the wicked man is set with “an accuser” (διάβολος = diabolos) next to 

him. Again, the Hebrew word here is “Satan” (without the definite article). These examples are 

important, as they help us understand the language of the NT. Furthermore, they show us that 

the words “Satan” and the “Devil” are sometimes used interchangeably, which matches the way 

they are often used in the NT (compare Mark.1:12-13 with Matt.4:1-11, Luke.4:1-11).  

 

The common belief that the Devil or Satan refers to a supernatural being is not taught in the OT. 

Therefore it is important to understand these terms within the framework presented in the OT 

scriptures, and how the focus is always upon Sin and works of Sin, as the real enemy of God. It 

is by understanding this that we can appreciate how God destroyed the power of Sin in His Son. 

The common word ‘demon’ is not to be confused with the word ‘devil’ - the Greek words are 

not related by etymology.26 However, later tradition and superstition has joined them together 

as describing supernatural beings or agents. Although we reject the superstition attached to 

these words, in the Bible the words are joined in a rather interesting way. 

 

In the Scriptures, every time the word ‘devil’ is used, it can be found in one of the main 

categories we have listed in the table, although in many contexts the meaning is quite flexible. 

Sometimes the identity of the person acting as a ‘diabolos’ is given and at other times the 

identity may remain generalized as referring to all that opposes God and His ways. In these 

instances we are not to assume that some supernatural being is referred to, only that the 

enemy being described is significant by his actions.  

                                                           
26 Etymology is the study of the origin of words and the way in which meanings change throughout history. 
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In the NT, it appears that Jesus and the apostles adopted this word “devil” (diabolos) to 

describe the origin of sin. We see this in John.8:31-44 where Jesus points back to the ‘serpent’ 

in the garden and connects its words and actions to the origin of sin. This connection is 

confirmed by John’s explanation in 1.Jn.3:3-12. In line with the Bible’s general theme, the 

reason for this seems to be designed to point us back to the serpent’s reasoning, as it was the 

serpent’s lie that was adopted by the woman and accepted by the man (2.Cor.11:3 & Gen.3:1-

12), which occasioned the entry of sin and death into the world (Rom.5:12). Those identified as 

the children of the devil (e.g. Cain 1.Jn.3:10-12) are so named because they have adopted the 

same way of thinking as the serpent. That is, they walk in sin.  

 

All the evils that exist in the world are described as manifestations of “the power of the 

enemy” (Luke.10:19), and they all find their origin in the lie of the serpent in the garden. We 

will now closely review some NT references and see how this concept is developed, and 

importantly how it (this spirit) is identified as the power of sin in each and every one of us. 

 

The sons of the devil. 
 

In our introduction we saw that there is a connection between sin and the Devil. We will now 

briefly list the NT references that are based upon this OT model of son-ship. That is, those who 

think like the serpent are called his sons.  

 

1.John.3:8-10. “He who sins is of the devil (τοῦ διαβόλου = of the devil, genitive i.e. born of the 

devil), for the devil has sinned from the beginning. For this purpose the Son of God was 

manifested, that He might destroy the works of the devil. Whoever has been born of God does 

not sin, for His seed remains in him; and he cannot sin, because he has been born of God. In 

this the children of God and the children of the devil are manifest: Whoever does not practice 

righteousness is not of God, nor is he who does not love his brother. For this is the message 

that ye heard from the beginning, that we should love one another. Not as Cain, who was of 

that wicked one, and slew his brother.”  

 

John is saying that those who walk in sin are born of the devil. The obvious meaning is that they 

have adopted the thinking of the serpent. To resist sin’s temptation and to walk in the light of 

God’s word is one of the key characteristics of those who are “born of God.” John identifies the 

Serpent as the devil (V10), and Cain as his son, not literally, but by his actions – for Cain was 

physically the son of Adam and Eve by birth (Gen.4:1). This is a key concept to grasp. 

 

John.8:44. “Ye are of your father the devil (τοῦ διαβόλου = of the devil, genitive i.e. born of the 

devil), and the lusts of your father ye will do. He was a murderer from the beginning, and abode 

not in the truth, because there is no truth in him. When he speaketh a lie, he speaketh of his 

own: for he is a liar, and the father of it.”  

 

Jesus is saying that the Serpent, or Cain, was the devil. According to Jesus’ reckoning, by their 

actions the Pharisees were his sons. This is same principle used elsewhere, for Jesus’ Jewish 

brethren were seeking to murder him just as Cain had murdered his brother (1.Jn.3:10-15). 
 

Acts.13:10. Paul “said, “O full of all deceit and all fraud, you son of the devil (υἱὲ διαβόλου = 

son of devil), you enemy of all righteousness, will you not cease perverting the straight ways of 

the Lord?” 
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Paul is calling Elymas, who was a Jewish false prophet and sorcerer, a fraud and a son of the 

devil. Paul did this because Elymas was opposing Paul and trying to turn the proconsul away 

from the faith that he preached. Elymas was acting deceptively, just as the serpent in the 

beginning deceived. Therefore, he was considered his son – by a figure. By extending the same 

figure, we can also see that Elymas was a son of the devil within – i.e. sin that resided in him. 

 

 

Healing those oppressed by the Devil. 
 

Peter summed up the essence of Jesus’ ministry in the following terms.  

 

Acts.10:37-38. “that word you know, which was proclaimed throughout all Judea, and began 

from Galilee after the baptism which John preached: how God anointed Jesus of Nazareth with 

the Holy Spirit and with power, who went about doing good and healing all who were 

oppressed by the devil (τοῦ διαβόλου = the devil), for God was with Him.” 

 

In this place Peter speaks of Jesus being anointed with the Holy Spirit and power, who then 

used God’s gifts doing good and healing all who were oppressed by the devil. Importantly, in 

this reference Peter is connecting illnesses and afflictions with the devil. Here it is quite clear 

that devil is doing the oppressing, and is being spoken of in the same terms and using the same 

Greek word, as the way that “the rich oppress” the vulnerable (James.2:6). Again, this form of 

language is figurative, and it is also seen in the way that Jesus speaks of “the Satan” afflicting a 

woman with a physical disability in the following reference, which we looked at earlier.  

 

Luke.13:16. “So ought not this woman, being a daughter of Abraham, whom Satan (ὁ Σατανᾶς = 

the Satan) has bound—think of it—for eighteen years, be loosed from this bond on the 

Sabbath?” 

 

The same concepts will be seen in the next section, when we look at the way that Jesus speaks 

of demons/spirits afflicting people. We will draw all these ideas together in our final conclusion. 

For now, the short story is that evil is being referred to as a unified whole under the appellation 

of the Devil, the Satan, or the Evil One which manifests itself in different ways. These may be 

sicknesses, demonic spirit-possessions, poisonous serpents and scorpions. All of these are 

corruptions of God’s creation and manifestations of “the power of the enemy” (Luke.10:19). 

 

 

Miscellaneous examples. 
 

John.6:70. “Jesus answered them, Have not I chosen you twelve, and one of you is a devil?” 

(διαβόλου = a devil).  

 

In this place Jesus called Judas a devil. Jesus does this because Judas’ carnal thinking would 

eventually lead him to take steps to betray Christ to the authorities for money. Evil always 

begins in the mind, in the corruption of the thoughts and beliefs. Again, the devil is the 

manifestation of the serpent thinking … Judas became the enemy of God and of Christ. 
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The following references are using the word “diabolos” after the standard Greek fashion. That 

is, the word is describing those who falsely accused and slandered. 

 

2.Tim.3:3. (Evil men are called devils) “Without natural affection, trucebreakers, false accusers 

(διαβόλου = devils), incontinent, fierce, despisers of those that are good,” 

 

1.Tim.3:11. (Wives, by their actions are called devils) “Even so must their wives be grave, not 

slanderers (διαβόλου = devils), sober, faithful in all things.” 

 

Tit.2:3. (Older women, by their actions are called devils) “the older women likewise, that they 

be reverent in behavior, not slanderers (διαβόλου = devils), not given to much wine, teachers of 

good things” 

 

Christ destroyed the devil and his works. 
 

We see in the following references that destroying the Devil and condemning sin are closely 

connected concepts. As we have noted, the devil in 1.Jn.3:8, in the first instance, is speaking 

about the serpent in the garden. In this place John says that Cain, and all who walk in sin, are 

the sons of the devil (serpent). Although the serpent is long dead, the consequences of 

serpent’s lie lives on. Originally it occasioned a change in the first pair – “the eyes of them both 

were opened” (Gen.3:4-11). The consequences of this change has been passed down to all their 

descendants - we are all subject to sin (Rom.3:23 & John.8:34). However, the basis of sonship 

comes from adopting the serpent’s thinking, which is described in other places as natural or 

fleshly thinking (Rom.8:5-8). The works of the devil are seen in sinful actions, and as Jesus says 

– “whoever commits sin is a slave of sin” (John.8:34).  

 

1.Jn.3:8. “He who sins is of the devil, for the devil has sinned from the beginning. For this 

purpose the Son of God was manifested, that He might destroy the works of the devil (τοῦ 

διαβόλου = of the devil, genitive i.e. works of the devil).” 

 

John not only says that Jesus came to “destroy the works of the devil”, but he also says that 

“he who sins is of the devil.” Sin therefore is a work of the devil, and when we sin we are the 

sons of the devil. This is important and corresponds to Jesus’ own teachings in John.8:34. 

Furthermore, James tells us that sin comes from the excitement of our natural instincts or lusts, 

and that our “own desires” entice us and these “give birth to sin” (James.1:12-15). We must 

not miss the important relationship between all these ideas, as this becomes the key to 

correctly identifying “the devil”.   

 

Paul in Rom.6:12 personifies sin, and says - “Therefore do not let sin reign in your mortal body, 

that you should obey it in its lusts”. Sin therefore is not lust per se, but as Paul says in another 

place – “For I know that in me (that is, in my flesh) nothing good dwells” and again “I find then 

a law, that evil is present with me, the one who wills to do good” and again – “I see another 

law in my members, warring against the law of my mind, and bringing me into captivity to the 

law of sin which is in my members” (Rom.7:18, 21, 23). Therefore, by putting all these ideas 

together it is fair to conclude that the problem of sin now begins in us, in our flesh which we 

naturally inherit from Adam, our common father (1.Cor.15:21-22). Paul describes the source of 

the problem as “sin which is in my members”, that is, it is a “law” that is naturally in him.  
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Therefore, to destroy the devil, or more particularly “the law of sin which is my members”, it 

was necessary that it be condemned and destroyed at its source, which was is in the flesh. The 

Law was an efficient and excellent “ministry of condemnation”, but it could not give life to 

those who lived under it (Gal.3:21), all it could do was identify and condemn sin (Rom.7:10).  

 

This is the point that Paul makes in the following reference. The Law was weak because it had 

to work with weak human nature. Therefore God raised up a special man who came in our 

nature, tempted in all points like us (Heb.4:15), and through him God “condemned sin in the 

flesh.” Let’s not miss this point … it was God who was at work in Christ, and it was God who 

condemned sin. This reference is very important as it tell us that “sin” was condemned, and it 

tells us where it was condemned - for it was “condemned …. in the flesh” of Christ.  

 

Rom.8:3. “For what the law could not do in that it was weak through the flesh, God did by 

sending His own Son in the likeness of sinful flesh, on account of sin: He condemned sin in the 

flesh,” 

 

The following reference in Heb.2:14 fits very neatly with Rom.8:3. By comparing these 

references we can conclude that condemning sin in the flesh is the equivalent of destroying 

“him who has the power of death, that is, the devil”. In this context then, the devil is 

therefore “the law of sin which is my members” otherwise called “sin” in Rom.8:3. This is a 

very important concept to grasp, as both references are presented as the pinnacle of very well 

developed rationales about HOW God saves us …. in Christ.  

 

Heb.2:14. “Inasmuch then as the children have partaken of flesh and blood, He Himself likewise 

shared in the same, that through death He might destroy him who had the power of death, 

that is, the devil,” 

 

Conclusion.  
 

As with the NT usage of the word Satan, we find that the NT scriptures uses the word “devil” to 

describe a number of different situations. However, it is by understanding the implicit over-

arching model presented in the Scriptures that allows us to understand the meaning of these 

various concepts and how they are connected to God’s great purpose. To assist with this, we 

have provided the following basic model that shows the change that came into the world as a 

result of sin, and what has been promised about the future. 
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3. Demons defined.27 
 

In this study we will show that the demons and the demon possessions detailed in the gospel 

accounts describe special types of afflictions and illnesses that dominated and controlled the 

individuals described. We will show that when the Bible speaks about demons, in these accounts, it 

is not referring to supernatural beings but rather speaking about a unique class of illnesses that the 

common people of those times believed were the result of spirit possession.  
 

A summary of how and where demons are mentioned in the NT – two tables. 
 

The original Greek word ‘demon’ is not to be confused with the word ‘devil’. They are unrelated 

words that are often joined together as supernatural agents by superstition and tradition. There 

are a number of related Greek words that are translated as demon or demons (‘devils’ plural, in the 

KJV). These are; δαίμων (daimōn = 5 tmes), δαιμόνιον (daimonion = 52 times), δαιμονίζομαι 

(daimonizomai = 12 times). After analysing all the various contexts and the way these words are 

used in the NT, we can group them into a handful of main categories.  

 
 

In earlier times the common people28 believed that demons were real, and they are portrayed as 

real in the NT Gospel records. While accepting this, what we are not told is whether the ‘demons’ 

mentioned are a natural or supernatural phenomenon. This can only be determined by a careful 

consideration of all the Scriptural principles involved. Relying upon traditions or imposing foreign 

superstitions into the record is not the way to interpret the Bible.  

 

As the previous table shows, the Greek words translated as ‘demon/s’ have various meanings. In 

this exposition we suggest that these meanings are related, and are recorded the way they are in 

the NT because they play an important part in the genre of the record. The fact that demons were 

cast out with a word clearly demonstrates Christ’s power to overthrow all God’s enemies, whether 

they were the gods of the nations or those that were thought to be under the influence of the gods 

(demons). This theme in the Gospels is similar to Yahweh’s total victory over the gods of Egypt 

(Exod.12:12) during the ten plagues29.  We will firstly examine the gospel accounts of demons being 

cast out, then we will look at the way demons are used in the book of Acts and Paul’s letters. 

                                                           
27 For more information on this and related subjects, we suggest a consideration of the following articles -  
“Demons in the Bible” by Anthony Fitzgerald. Link to access a hardcopy of this is located here. 
“Demon Possession” by John Allfree – Link to a hardcopy of this book is here.  
“Demons in the Old Testament – Issues in Translation” by Dennis Bratcher. Link to the study is here. 
The site titled - “Devil, Satan and Demons” – which is found on the hyperlink here. The full web address is - 
https://sites.google.com/site/christadelphianinfo/articles/apologetics/dsd 
28 In NT times, it is said that the common people believed that demons were real supernatural agents. However, 
this idea was not held by many in the medical field or of the more educated in society.  
29 See the article – “Yahweh Versus the Gods of Egypt.” The Link is here. Also, see the chart here. 

Demons NT References 

Describing foreign gods – particularly idols Acts.17:22, 1.Cor.10:20-21, 
1.Tim.4:1, Rev.9:20, 18:2.   

Describing demigods or minor gods Acts.17:18 
Describing an evil spirit - sometimes presented as a demon 
affecting ones health, or perhaps the one possessed of such 
an evil spirit (the distinction is not always clear). 

Matt.4:24, 8:16, 12:22, 
Mark.7:24-30, Luke.8:29, 36, 
John.10:21.  

http://www.aletheiacollege.net/christad.htm
http://www.csss.org.au/demon-possession.html
http://www.crivoice.org/demonsot.html
https://sites.google.com/site/christadelphianinfo/articles/apologetics/dsd
https://www.knowingthebible.net/yahweh-versus-the-gods-of-egypt
http://www.biblecharts.org/oldtestament/thetenplagues.pdf
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Demons: listing the references of Jesus casting out demons - table. 
 

This concept becomes clearer when we stand back and view all the NT occasions where demons are 

cast out as all of these only occur during Christ’s ministry. Curiously, there is no mention of Jesus 

casting out demons in John’s gospel account. After Christ’s ministry ends, no one else in the NT is 

said to cast out demons. For example, demons are not mentioned (by that name) in the book of 

the Acts. The closest we come to this is Acts.5:16, 8:7, 19:11-12, which speak of unclean / evil 

spirits, Acts.16:16-18 which speaks of a “spirit” (of Python) coming out of a raving slave girl, and 

Acts19:13-17 which speaks of a man with an “evil spirit” who attacked itinerant Jewish exorcists. 

Significantly, the casting out of demons in not mentioned in any NT letter, and in 1.Cor.12:7-11 it 

is not one of the spirit gifts – which logically means that it was included in the gift of healing.  

 

This supports our general thesis, that the record of Jesus casting out demons is thematic, and 

represents Christ’s power over all. Importantly, it appears that all of these demon related events 

occurred in the North. Many of these were around the area called “Galilee of the Gentiles” 

(Matt.4:15), because of the Gentile settlements there. It is noteworthy that the “Galilee was the 

centre of Palestinian demonology, and it will almost invariably be found that Galilaean teachers 

accepted, while Judaean teachers rejected, the existence of spirits”.30  

 

 

Map – the main area where Jesus’ encounters with demons are mentioned. 

 

                                                           
30 See the article – “The Geographical Distribution of Demon-Possession” by S. Snobelen, who here quotes from 
the relevant scholarly work. Hyperlink is here. The web location is as listed below 
https://sites.google.com/site/christadelphianinfo/articles/apologetics/dsd/demondistribution 

https://sites.google.com/site/christadelphianinfo/articles/apologetics/dsd/demondistribution
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The synoptic gospels record seven detailed occasions and a few generalized comments, when 

demons were said to be cast out. The table lists all of these in Chronological order, as best we can 

estimate. The table also suggests the probable affliction that is being described.  

 

Who affected How manifested Probable 
Affliction  

The Cure Reference 

A man It is called an unclean 
spirit – loud voice 

Mental illness, lack of 
self-control 

Spirit cast out 
Demon cast out 

Mark.1:21-28, 
Lk:4:33-37 

Many – general 
description only 

Not specified Not specified He healed them 
Cast out demons 

Matt.4:24-25. 

Many – general 
description only 

Not specified Not specified Demons cast out 
with a word. He 
healed all the sick, 
by laying on hands.  

Matt.8:16-17, 
Mark.1:32-34, 
Lk.4:40-41 

Two wild men / 
legion (of 
demons) 

Exceedingly fierce, wild 
and mad. Whom no 
man could tame. 

Mental illness. 
Psychosis & multiple 
personality disorder 

Cast out demon. 
Man clothed and in 
his right mind 

Matt.8:28-34, 
Mark.5:1-20, 
Lk.8:26-40. 

Man Mute Mental illness and a 
physical ailment 

Demon cast out Matt.9:32-33,  

Many – general 
description only 

Unclean spirits cried 
out when they saw him 

Not specified He healed them all 
 

Mark.3:9-12 
(Matt.12:15-16) 

Man Blind and mute Mental illness and a 
physical ailment 

Healed him Matt.12:22-23 

Young girl Vexed with a demon  
(No more details) 

Not specified Made whole Matt.15:21,28, 
Mk.7:25-30 

Young boy Lunatic, falls into fire, 
water, gnashes teeth, 
foams at mouth. 

Epilepsy is the most 
likely affliction. 

Cured him 
Healed him 
Rebuked demon 

Matt.17:14-18, 
Mark.9:17-27, 
Lk.9:38-42 

Man (Parallel with 

Matt 12:22-23 ?) 
Mute Mental illness and a 

physical ailment 
Demon cast out Lk.11:14 

 

As noted, there are no incidences of demons being cast out in John’s gospel account. John takes a 

higher view of Christ, focussing upon his unique Son-ship and divine origin. Many of Jesus’ words 

and claims confused the Jews, and on a number of occasions the people accused him of having a 

demon (John.7:20, 8:48, 52), and that he was mad (John.10:20). Importantly, this connection 

between demon possession and madness matches the common opinion of those times, for demon 

possession most often describes afflictions in which those possessed lack normal control and 

rationality. This is what the Jews were accusing Jesus of. 

 

Unclean Spirits. 
 

Uncleans spirits are mentioned in many of Jesus’ encounters with demons. The words and terms 

are used interchangeably. The Greek word “unclean” is “ἀκάθαρτος = akathartos”, which means 

“not cleansed, unclean” in either a ceremonial or moral sense. The word is used extensively in the 

Greek OT (LXX) for the uncleanness that the Law spoke of – Lev.5:2, 7:19, 21, 11:4-47 and etc. Peter 

uses this word in Acts.10:4, 28, 11:8 when speaking about the eating of things that were 

ceremonially unclean under the Law. 

 

Zechariah uses this term in his prophecy about God causing the (false) prophets and the “unclean 

spirit” to depart from the land. This is a further example of the type of figurative language that is 

common to the whole scripture. 
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Zec.13:2. “It shall be in that day,” says the LORD of hosts, “that I will cut off the names of the idols 

from the land, and they shall no longer be remembered. I will also cause the prophets and the 

unclean (akathartos) spirit to depart from the land.” 

 

In the NT, the term “unclean spirit” is often used to describe those were possessed. It is used 

interchangeably with the term “evil spirit” and the word “demon”. We find this in the following 

references; Matt.10:1, 12:43, Mark.1:23-27, Mark.3:11, 30, Mark.5:2-13, Mark.6:7, Mark.7:25, 

Mark.9:25, Luke.4:33-36, Luke.6:18, Luke.8:29, Luke.9:42, Luke.11:24, Acts.5:16, Acts.8:7. 

 

In the following parable Jesus uses the term “unclean spirit” to describe the condition of the whole 

nation. He is ironically reversing the order of Zec.13:2 - of God causing “the unclean spirit to depart 

from the land.” Jesus was removing the unclean spirit in their midst, but they resisted the work and 

so resisted God which would lead them to a spiritual condition seven times as bad (Lev.26:18-28).   

 

Matt.12:43-45. ““When an unclean spirit goes out of a man, he goes through dry places, seeking 

rest, and finds none. Then he says, ‘I will return to my house from which I came.’ And when he 

comes, he finds it empty, swept, and put in order. Then he goes and takes with him seven other 

spirits more wicked than himself, and they enter and dwell there; and the last state of that man is 

worse than the first. So shall it also be with this wicked generation.” 

 

These words are figurative and were spoken to an audience of Jewish spiritual leaders, whose job 

was to deal with uncleanness. They do not necessitate that the “unclean spirit” is supernatural.  

 

Compare the ideas in this story to King Saul’s experience with an “evil spirit from the LORD” 

(1.Sam.16:14-16). Even though David’s playing refreshed Saul, and the evil spirit departed from him 

(1.Sam.16:23), yet he did not fill his life with the things of God, and so the “evil spirit” returned 

worse than ever, and in fact Saul ended up trying to kill David, the one man who could drive out the 

evil spirit and heal him (1.Sam.18:10, 19:9). 
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Different types of afflictions and illnesses in the NT and OT.  
 

The first mention of the word “demon/s” in our Bible is in Matthew’s account. 

 

Matt.4:24. “Then His fame went throughout all Syria; and they brought to Him all sick people who 

were afflicted with various diseases and torments, and those who were demon-possessed, 

epileptics (Gk. lunatics), and paralytics; and He healed them.” 

 

Importantly, we note that these were all called “sick people”. They had different types of 

afflictions, which are categorized as - 

1) those with various diseases 

2) those suffering various pains  

3) those possessed by demons  

4) those who were lunatics – translated as epileptics (NKJV, ESV, NASB, RSV, ASV)  

5) those who were paralysed  

We note that in this categorization of sick people there were some said to be possessed by demons 

- and he healed them. This opening reference places demon possession in the special category of 

sickness that needed healing. 

We also see this same emphasis in Luke’s gospel account and in the book of Acts. Luke, a physician 

(Col.4:14), often associates the removal of spirit-possession with being healed or cured. Luke lists 

three general categories of sickness that Jesus CURED. He cured many of – 

1) Infirmities 

2) Afflictions 

3) Evil Spirits 

Luke.6:17-19. “And He came down with them and stood on a level place with a crowd of His 

disciples and a great multitude of people from all Judea and Jerusalem, and from the seacoast of 

Tyre and Sidon, who came to hear Him and be healed of their diseases, as well as those who were 

tormented with unclean spirits. And they were healed. And the whole multitude sought to touch 

Him, for power went out from Him and healed them all.” 
 

Luke.7:21-22. “And that very hour He cured many of infirmities, afflictions, and evil (ponēros) 

spirits; and to many blind He gave sight. Jesus answered and said to them, “Go and tell John the 

things you have seen and heard: that the blind see, the lame walk, the lepers are cleansed, the deaf 

hear, the dead are raised, the poor have the gospel preached to them.”  
 

 

Luke.9:42. “And as he was still coming, the demon threw him down and convulsed him. Then Jesus 

rebuked the unclean spirit, healed the child, and gave him back to his father.” 
 

Acts.5:16. “Also a multitude gathered from the surrounding cities to Jerusalem, bringing sick people 

and those who were tormented by unclean spirits, and they were all healed.” 
 

 

In his summation, Jesus speaks ONLY of the illnesses and afflictions being healed …. The blind see, 

the lame walk, the lepers are cleansed, the deaf hear, the dead are raised. Interestingly, the NT 

always speaks of lepers being cleansed - a concept borrowed from the Law of Moses, whereas we 

would classify leprosy as a sickness that can be healed. 

The most reasonable way to read this whole record is to conclude that the “evil spirits” were cured, 

like all the illnesses. 
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Not all disabilities were considered demon possession. 

From what we have just read it is quite clear that there were different categories of sicknesses. 

Importantly, it would appear that not all those who were deaf, mute or blind were considered 

demon possessed. We can see this in the following references.  

Mark.7:32-37. “Then they brought to Him one who was deaf and had an impediment in his speech, 

and they begged Him to put His hand on him. And He took him aside from the multitude, and put 

His fingers in his ears, and He spat and touched his tongue. Then, looking up to heaven, He sighed, 

and said to him, “Ephphatha,” that is, “Be opened.” Immediately his ears were opened, and the 

impediment of his tongue was loosed, and he spoke plainly. ….  And they were astonished beyond 

measure, saying, “He has done all things well. He makes both the deaf to hear and the mute to 

speak.”” 

Matt.15:29-31. “Jesus departed from there, skirted the Sea of Galilee, and went up on the 

mountain and sat down there. Then great multitudes came to Him, having with them the lame, 

blind, mute, maimed, and many others; and they laid them down at Jesus’ feet, and He healed 

them. So the multitude marveled when they saw the mute speaking, the maimed made 

whole, the lame walking, and the blind seeing; and they glorified the God of Israel.” 

This persuades us to the view that only some afflictions were considered demon-possession. These 

ONLY refer to people who also had special conditions like epilepsy or psychosis, associated with or 

the cause of their physical disability. Our first impression is to conclude that demon-possession 

refers to cases where the affected person had no power to resist the affliction – i.e. that they 

were overcome by the affliction and it took control of them. The affected person had lost the 

normal power of self-control either temporarily or permanently. Self-control is the ability to 

regulate one's emotions, thoughts, and behaviour in the face of temptations and impulses in 

various situations. Self-control is a normal cognitive process necessary for regulating one's 

behaviour that seems to be often absent in those who were affected by an ‘evil spirit’.  

 

Illness and affliction in the OT. 

In the OT God is presented as the one responsible for all things - both light and darkness, peace and 

calamity. Moreover, as for demonic spirits causing disability, God says that he makes the mute, the 

deaf and the blind. Nowhere is affliction or trouble said to have come from foreign gods or demons.   

Isaiah.45:5-7. “I am the LORD, and there is no other; There is no God besides Me. I will gird you, 

though you have not known Me, That they may know from the rising of the sun to its setting 

That there is none besides Me. I am the LORD, and there is no other; I form the light and create 

darkness, I make peace and create calamity; I, the LORD, do all these things.” 

Exod.4:11. “So the LORD said to him, “Who has made man’s mouth? Or who makes the mute, the 

deaf, the seeing, or the blind? Have not I, the LORD?” 

In the OT God is often presented as the one responsible for illness. This does not mean that God is 

the cause of all sickness, as many incidences in life seem to be the product of time and chance 

(Eccl.9:11). Sickness may be from old age, accident, warfare, famine, disease, stress or fatigue 

(Gen.48:1, 1.Sam.30:13, 1.Kg.14:5 1, 2.Kg.1:2, 2.Kg.8:7, 29, 2.Kg.20:1, Jer.14:18, Dan.8:27, Hos.7:5).  

Again, nowhere is mental or physical illness associated with demon-possession or demonic 

influence. The following references connect disease and affliction to God’s punishment for sin. 
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Lev.26:16. “I also will do this to you: I will even appoint terror over you, wasting disease and fever 

which shall consume the eyes and cause sorrow of heart. And you shall sow your seed in vain, for 

your enemies shall eat it.” 

 

Num.12:9-10. “So the anger of the LORD was aroused against them, and He departed. And when 

the cloud departed from above the tabernacle, suddenly Miriam became leprous, as white 

as snow. Then Aaron turned toward Miriam, and there she was, a leper.” 

 

Deut.28:60. “If you do not carefully observe all the words of this law that are written in this book, 

that you may fear this glorious and awesome name, THE LORD YOUR GOD, then the LORD will 

bring upon you and your descendants extraordinary plagues—great and prolonged plagues—and 

serious and prolonged sicknesses. Moreover He will bring back on you all the diseases of Egypt, of 

which you were afraid, and they shall cling to you.” 

 

2.Chron.21:14-15. “behold, the LORD will strike your people with a serious affliction—your 

children, your wives, and all your possessions; and you will become very sick with a disease of 

your intestines, until your intestines come out by reason of the sickness, day by day.” 

 

In the same way, as part of God’s covenant with Israel he promised to take away their sicknesses 

(Exod 23:25-26), if they remained faithful to Him.  

 

Exod.15:26. “and said, “If you diligently heed the voice of the LORD your God and do what is right in 

His sight, give ear to His commandments and keep all His statutes, I will put none of 

the diseases on you which I have brought on the Egyptians. For I am the LORD who heals you.” 

 

Deut.7:15. “And the LORD will take away from you all sickness, and will afflict you with none of 

the terrible diseases of Egypt which you have known, but will lay them on all those who hate you.” 

 

Psalm.103:3. “Bless the LORD, O my soul, And forget not all His benefits: Who forgives all your 

iniquities, Who heals all your diseases,” 

 

Evil spirits in the OT. 
 

In the OT scriptures, the evil spirits mentioned are those sent by God - they are never presented as 

independent powers. An “evil spirit” is used to describe a changed attitude or some mental health 

issue or psychosis inflicted upon the recipient because of their sinful behaviour. In Saul’s case, 

nowhere does anyone suggest that the problem he had was from demonic possession. 

 

Judges.9:23 ESV. “And God sent an evil spirit between Abimelech and the leaders of Shechem, 

and the leaders of Shechem dealt treacherously with Abimelech.” 

 

1.Sam.16:14-23. “But the Spirit of the LORD departed from Saul, and a distressing spirit from the 

LORD troubled him. And Saul's servants said to him, "Surely, a distressing spirit from God is 

troubling you. Let our master now command your servants, who are before you, to seek out a 

man who is a skillful player on the harp. And it shall be that he will play it with his hand when the 

distressing spirit from God is upon you, and you shall be well…… And so it was, whenever the 

spirit from God was upon Saul, that David would take a harp and play it with his hand. Then Saul 

would become refreshed and well, and the distressing spirit would depart from him.” 
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Jesus’ power over demons / unclean spirits in the synoptic gospels. 
 

We will now examine, in chronological order, all seven of the detailed examples of demon 

possession mentioned in the synoptic gospel accounts. In these we should note 1) The ever-present 

medical context associated with possession, and 2) the invariable absence of a moral context or 

judgement against demons or those possessed.31  

 

All of these instances of demon-possession will tell us that - 

 There is something amiss. 

 That which is amiss is within the human body. 

 It is extra to the human condition: it’s not a normal part of a healthy person. 

 If this extra ‘feature’ is removed, the correct conditions will be restored. 

These descriptors apply to most types of illnesses, but are particularly descriptive of certain types 

of mental illness … which often appear to take on a personality and life of their own. 

 

1) Mark.1:21-28, Lk.4:33-37 - A Man with an unclean spirit / demon. 

 

Possible affliction: Mental illness, evident in a lack of self-control. 

This event fits chronologically after Jesus had been to Jerusalem, and therefore is not the first 

instance of Jesus working a miracle (John.3:1-2). Nevertheless, these references are important as 

they record the very first instance of Jesus casting out a spirit / demon. 

 

Mark.1:21-28. “Then they went into Capernaum, and immediately on the Sabbath He entered the 

synagogue and taught. And they were astonished at His teaching, for He taught them as one 

having authority, and not as the scribes. “Now there was a man in their synagogue with an unclean 

spirit. And he cried out, saying, "Let us alone! What have we to do with You, Jesus of Nazareth? 

Did You come to destroy us? I know who You are—the Holy One of God!" But Jesus rebuked him, 

saying, "Be quiet, and come out of him!" And when the unclean spirit had convulsed him and 

cried out with a loud voice, he came out of him. Then they were all amazed, so that they 

questioned among themselves, saying, "What is this? What new doctrine is this? For with 

authority He commands even the unclean spirits, and they obey Him. And immediately His fame 

spread throughout all the region around Galilee." 

 

Luke.4:31-37. “Then He went down to Capernaum, a city of Galilee, and was teaching them on the 

Sabbaths. And they were astonished at His teaching, for His word was with authority. Now in the 

synagogue there was a man who had a spirit of an unclean demon. And he cried out with a loud 

voice, saying, "Let us alone! What have we to do with You, Jesus of Nazareth? Did You come to 

destroy us? I know who You are—the Holy One of God!" But Jesus rebuked him, saying, "Be quiet, 

and come out of him!" And when the demon had thrown him in their midst, it came out of him and 

did not hurt him. Then they were all amazed and spoke among themselves, saying, "What a word 

this is! For with authority and power He commands the unclean spirits, and they come out." And 

the report about Him went out into every place in the surrounding region.” 

 

                                                           
31 A closer examination of these questions is found in the incisive article, “What are Demons?” by John Pople. Link 
is here.   https://sites.google.com/site/christadelphianinfo/articles/apologetics/dsd/demonspople 

https://sites.google.com/site/christadelphianinfo/articles/apologetics/dsd/demonspople
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After teaching authoritatively in a manner that astonished the audience, one man with an unclean 

spirit, a demon in Luke’s account, reacted to his words. The man cried out his complaint with a loud 

voice – “Did you come to destroy us?” It would appear that the man, even more than the crowd 

present, was frightened by Jesus’ words. From what and how Jesus had taught, the man recognized 

him as “the Holy One of God.” His choice of words could have come from; 1) Num.16:7 - where the 

Aaronic priesthood is chosen, 2) Psalm.16:10 – God will not allow his Holy One to see corruption, 3) 

Psalm.89:19 – of David’s future heir who would be mighty and exalted, 4) Isaiah.12:6, 37:23, 41:14, 

54:5 – “the Holy One” is also often used as an appellation of God.  

 

In response to the man’s loud words “Jesus rebuked him, saying, Be quiet, and come out of him!" 

At Jesus’ command, when “the unclean spirit had convulsed him and cried out with a loud voice, he 

came out of him.” After the unclean spirit came out of the man in this dramatic fashion the crowd 

were amazed saying, “What is this? What new doctrine is this?  For with authority He commands 

even the unclean spirits, and they obey Him.” This was something new. In those days ‘exorcisms’ 

were generally conducted using incantations, spells and burning things thought to contain magical 

properties. Yet here, Jesus’ words alone had power.  

 

The question for us is whether this instance requires the “unclean spirit … demon” to be a 

supernatural being separate to the man himself, or can the record be fairly understood as a natural 

phenomenon – the manifestation of a mental disorder or psychosis cast out of him. If this later 

interpretation is correct, then the labelling of the man’s affliction reflects the commonly held view 

of the times. We will look more closely at the idea of “rebuking” and “casting out” in a separate 

section, but will state now that these terms do not demand the existence of a separate being.  

2) Matt.8:28-34, Mark.5:1-20, Lk.8:26-40 - Legion.   

Possible affliction: Bouts of insanity, illusions, and multiple personality disorder.  

 

As the case of legion is well known we will spend some time examining it. It is interesting and 

perhaps important to note that Jesus and his disciples had only just crossed the Sea of Galilee in a 

boat. It was on this journey that their safety was threatened by a great storm, but Jesus was asleep 

in the boat. In terror of their lives they wakened him, “And he arose, and rebuked the wind, and 

said unto the sea, Peace, be still. And the wind ceased, and there was a great calm” (Mk.4:39). 

 

In contrast to this great storm, which he had calmed with a word, Jesus was about to meet and heal 

a man who was in many ways the equivalent to the storm. He too was wild and dangerous, and no 

man could tame him. He was so dangerous that no man would pass that way. Yet Jesus’ boat 

seemingly lands right at the place where this wild man lived.  

 

It is helpful to carefully compare all three of the synoptic gospel accounts (Matt.8:28-34, Mark.5:1-

20, Lk.8:26-40) to appreciate the narrative. The following attempts to reconstruct all of the details 

to give us a complete picture of this encounter. 

 

Combining the three accounts. 

 

It is likely that Legion and his friend who lived in the tombs had seen the great storm of the 

previous night suddenly arise and then depart even more quickly. When Jesus’ boat arrived, these 

men went out to meet him, perhaps out of curiosity that some survived the storm or more likely 

with the intent of doing Jesus and his party violence, because no man passed that way out of fear 

of them. Combining the records - 
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When He had come to the other side, to the country of the Gergesenes, there met Him two 

demon-possessed men, coming out of the tombs [for they did not] live in a house but in the tombs. 

[These] wore no clothes, [and were] exceedingly fierce, so that no one could pass that way. When 

he [the one who spoke] saw Jesus, he cried out, fell down before Him, and with a loud voice said, 

"What have I to do with You, Jesus, Son of the Most High God? I beg You, do not torment me!" 

 

For He [Jesus] had [already] commanded the unclean spirit to come out of the man. [The man 

asked this] for it had often seized him, and he was kept under guard, bound with chains and 

shackles. And the chains had been pulled apart by him, and the shackles broken in pieces; neither 

could anyone tame him – and [he] was driven by the demon into the wilderness. 

 

[After the unclean spirit had been cast out] Jesus asked him, saying, "What is your name?" And he 

said, "Legion," because [in his experience] many demons had entered him. Now a herd of many 

swine was feeding there on the mountain. So they [legion, the one possessed] begged Him that He 

would permit them to enter them. And He said to them, "Go." So when they [the multiple demons] 

had come out, they went into the herd of swine. And suddenly the whole herd of swine ran 

violently down the steep place into the sea, and perished in the water.  

 

Let’s emphasise an important point, which is easily missed. As the wild men approached, Jesus cast 

out the unclean spirit (Lk.8:29 & Mk.5:8), and the man (men) fell down before him. (One of them 

did the talking). He then said, “What have I to do with you, Jesus, Son of the Most High God? I 

implore you by God that you do not torment me” (Mark.5:7). His words seem to have reference to 

his experiences with society, whereby he had previously been chained, tormented and perhaps 

subject to exorcisms (Luke.8:29). 

 

Jesus now engaged the man in conversation, and asked him his name. The man responded, "My 

name is Legion; for we are many" (Mk.5:9). Although the man was already healed and the evil 

spirit cast out, he appears to be concerned that the affliction (evil spirits) would return. Many 

mental disorders come and go and this may have been his past experience. In the record we read 

that the demons begged that they would not be sent into a far country, but into the herd of swine 

nearby. “So all the demons begged Him, saying, “Send us to the swine, that we may enter them. 

And forthwith Jesus gave them leave. And the unclean spirits went out, and entered into the swine: 

and the herd ran violently down a steep place into the sea, (they were about two thousand) and 

were choked in the sea” (Mk.5:12-13).  

 

In this request it is the man who was speaking, and he appears to be seeking for assurance that the 

affliction (demons) had permanently left him. Interestingly, this request for evidence that the 

demons had left matches the practices of the times. The demon affliction was the cause of all his 

problems with uncontrolled violence and madness. When the demons were permanently gone, the 

record says that he was “clothed and in his right mind” (Mk.5:15, Luke.8:35).  

 

Some contemporary insights about the casting out of demons are available from the writing of 

Josephus, a first century Jewish author. He speaks about the superstitions that surrounded the 

practice, and interestingly about how evidence was given to show that the demon had left the one 

possessed. The footnote has more information on this, but the short story is that a basin of water 

was placed at some distance from the demon possessed person. When the demon left, it knocked 

over the basin to show that it had left. Importantly, this provision of tangible evidence is 

comparable to what Legion asked for. It is understandable that someone who experienced 

moments of rationality which then lapsed into uncontrollable violence and madness, and may have 
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been the subject of failed exorcisms, would want tangible evidence that they had been healed and 

the affliction gone.32  There are also other examples in antiquity that speak of the evidence of the 

casting out of demons. 

 

One of the peculiarities of this event is that the “demons” were unable to leave Legion, nor could 

they enter the pigs on their own. Rather, Legion/the demons had to ask Jesus to effect the 

transition (Mark 5:12). Similarly, the demons could not leave the pigs once Jesus had put them 

there. One would anticipate a supernatural demon to “bail out” of the pigs and into the nearest 

host when they found the pigs heading towards the edge of the cliff! The demons certainly don’t 

seem to have any supernatural powers in this situation, which persuades us that the whole event is 

referring to a natural ailment, with a metaphorical meaning, and that the words of the demon were 

actually the words of the disturbed mind of Legion. 

 

Lastly, there are also an interesting echoes here coming from the OT scriptures. Micah says; “He 

will again have compassion on us, and will subdue our iniquities. You will cast all our sins into the 

depths of the sea” (Mic.7:19). Interestingly, swine were considered unclean the Law, and were not 

to be eaten for food (Lev.11:7, Deut.14:8). The driving of the swine into the sea, in the terms of 

Micah.7:19, was perhaps emblematic of Jesus have power to cast Israel’s sins into the depths of the 

sea, and that he could cause “the unclean spirit to pass out of the land” (Zech.13:2). 

 

 

                                                           
32 Casting out Demons. We note that Josephus says that Solomon had the power to cast out demons. See 
“Antiquities of the Jews, Book.8,2,5” – “God also enabled him to learn that skill which expels demons, which is a 
science useful and sanative to man. He composed such incantations also, by which distempers are alleviated. And 
he left behind him the manner of using exorcisms, by which they drive away demons, so that they never return, 
and this method of cure is of great force unto this day; for I have seen a certain man of my own country who name 
was Eleazar, releasing people that were demoniacal in the presence of Vespasian, and his sons, and his captains, 
the whole multitude of his soldiers. The manner of cure was this: - He put a ring that had a root of one of those 
sorts mentioned by Solomon to the nostrils of the demoniac, after which he drew out the demon through the 
nostrils; and when the man fell down immediately, he adjured him to return into him no more, making still 
mention of Solomon, and reciting the incantations which he composed. And when Eleazar would persuade and 
demonstrate to the spectators that he had such a power, he set a little dish a little way off or a cup or basin full 
of water, and commanded the demon as he went out of the man to overturn it, and thereby to let the 
spectators know that he had left the man: …”  
The similarity between what Josephus records and the “itinerant Jewish exorcists” in Acts.19:13-20 is quite 
striking. The other important point is the show of “evidence” that the demon had been removed. Compare this to 
the request of the mad man in Matt.8:31 – “So the demons begged Him, saying, “If You cast us out, permit us to go 
away into the herd of swine.”” 
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3) Matt.9:32-33 - Man. 

Possible affliction: Mental illness, which was manifest in being mute. 

 

In the immediate context Jesus had just healed two blind men. The record says – 

 

Matt.9:30-34. “And their eyes were opened. Jesus sternly warned them, saying, “See that no one 

knows it.” But when they had departed, they spread the news about Him in all that country. As 

they went out, behold, they brought to Him a man, mute and demon-possessed. And when the 

demon was cast out, the mute spoke. And the multitudes marveled, saying, "It was never seen like 

this in Israel!" But the Pharisees said, "He casts out demons by the ruler of the demons." 

 

There is little we can add to this record except note that Jesus did not want the news of his 

miraculous healings to be widely known. His ministry was one of preaching, and not solely based 

upon healing the sick. He was more interested in spiritually healing the people so that they heard 

and believed the gospel message.  

 

In this situation, the man that they brought before Jesus had two related problems. He was said to 

be “mute and demon-possessed”. When the demon was cast out, the mute man spoke. This 

indicates that the two problems were connected. Again, there is no strong or overwhelming reason 

to conclude that the demon was a supernatural being. 

 

4) Matt.12:22 – Man. 

Possible affliction: Mental illness, which was manifest in being blind and mute.  

 

Matt.12:22. “Then one was brought to Him who was demon-possessed, blind and mute; and He 

healed him, so that the blind and mute man both spoke and saw.” 

 

This reference again shows the type of disorders that the people of those times commonly 

attributed to ‘demon’ possession. Here the “demon-possessed” person was also described as 

“blind and mute”, and again Jesus is said to have “healed him”.   The demon-possession seems to 

describe some sort of mental disturbance whereas the most obvious outward manifestation of this 

problem lay in the fact that he was both blind and mute. 

 

5) Matt.15:21, 28, Mk.7:25-30 – Young girl. 

Possible affliction: Vexed with a psycho-physical illness. 

 

Matt.15:21-28. “Then Jesus went out from there and departed to the region of Tyre and Sidon. And 

behold, a woman of Canaan came from that region and cried out to Him, saying, "Have mercy on 

me, O Lord, Son of David! My daughter is severely demon-possessed." But He answered her not a 

word. And His disciples came and urged Him, saying, "Send her away, for she cries out after us." But 

He answered and said, "I was not sent except to the lost sheep of the house of Israel." Then she 

came and worshiped Him, saying, "Lord, help me!" But He answered and said, "It is not good to 

take the children's bread and throw it to the little dogs." And she said, "Yes, Lord, yet even the little 

dogs eat the crumbs which fall from their masters' table." Then Jesus answered and said to her, "O 

woman, great is your faith! Let it be to you as you desire." And her daughter was healed from 

that very hour.” 
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Mark.7:24-30. “From there He arose and went to the region of Tyre and Sidon. And He entered a 

house and wanted no one to know it, but He could not be hidden. For a woman whose young 

daughter had an unclean spirit heard about Him, and she came and fell at His feet. The woman 

was a Greek, a Syro-Phoenician by birth, and she kept asking Him to cast the demon out of her 

daughter. But Jesus said to her, "Let the children be filled first, for it is not good to take the 

children's bread and throw it to the little dogs." And she answered and said to Him, "Yes, Lord, yet 

even the little dogs under the table eat from the children's crumbs." Then He said to her, "For this 

saying go your way; the demon has gone out of your daughter." And when she had come to her 

house, she found the demon gone out, and her daughter lying on the bed.” 

 

In comparing the records it is interesting to note that the woman calls the problem that afflicted 

her daughter a “demon-possession”, yet Mark’s commentary calls it “an unclean spirit”. The two 

terms are clearly interchangeable. We are not told how the demon-possession afflicted the little 

girl or how its symptoms displayed, so we cannot speculate on the nature of the illness. The young 

mother was persistent, and after she answered very wisely Jesus tells her “the demon has gone out 

of your daughter”. Matthew adds, “And her daughter was healed from that very hour”. When the 

woman returned home she found that the demon was gone and her daughter was lying in the bed.  

 

The clear connection between the demon being cast out and the daughter being healed should not 

be overlooked. They are speaking about the same thing which means that the two terms must be 

interchangeable. 

 

 

6) Matt.17:14-18, Mark.9:17-27, Lk.9:38-42 – Young boy. 

Possible affliction: Mental illness, manifest as epilepsy and being deaf and mute. 

 

Matt.17:14-18. “And when they had come to the multitude, a man came to Him, kneeling down to 

Him and saying, Lord, have mercy on my son, for he is an epileptic (Gk. lunatic) and suffers 

severely; for he often falls into the fire and often into the water. So I brought him to Your disciples, 

but they could not cure him. Then Jesus answered and said, "O faithless and perverse generation, 

how long shall I be with you? How long shall I bear with you? Bring him here to Me. And Jesus 

rebuked the demon, and it came out of him; and the child was cured from that very hour." 

 

Mark.9:17-27. “Then one of the crowd answered and said, "Teacher, I brought You my son, who 

has a mute spirit. And wherever it seizes him, it throws him down; he foams at the mouth, 

gnashes his teeth, and becomes rigid. So I spoke to Your disciples, that they should cast it out, but 

they could not. He answered him and said, "O faithless generation, how long shall I be with you? 

How long shall I bear with you? Bring him to Me. Then they brought him to Him. And when he saw 

Him, immediately the spirit convulsed him, and he fell on the ground and wallowed, foaming at 

the mouth. So He asked his father, "How long has this been happening to him?" And he said, "From 

childhood. And often he has thrown him both into the fire and into the water to destroy him. But if 

You can do anything, have compassion on us and help us. Jesus said to him, "If you can believe, all 

things are possible to him who believes. Immediately the father of the child cried out and said with 

tears, "Lord, I believe; help my unbelief! When Jesus saw that the people came running together, 

He rebuked the unclean spirit, saying to it: "Deaf and dumb spirit, I command you, come out of 

him and enter him no more! Then the spirit cried out, convulsed him greatly, and came out of 

him. And he became as one dead, so that many said, "He is dead." But Jesus took him by the hand 

and lifted him up, and he arose.” 
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Luke.9:38-42. “Suddenly a man from the multitude cried out, saying, "Teacher, I implore You, look 

on my son, for he is my only child. And behold, a spirit seizes him, and he suddenly cries out; it 

convulses him so that he foams at the mouth; and it departs from him with great difficulty, 

bruising him. So I implored Your disciples to cast it out, but they could not. Then Jesus answered 

and said, "O faithless and perverse generation, how long shall I be with you and bear with you? 

Bring your son here. And as he was still coming, the demon threw him down and convulsed him. 

Then Jesus rebuked the unclean spirit, healed the child, and gave him back to his father.” 

 

Jesus’s disciples had not been able to help this man with his son’s affliction, so he came to Christ 

and appealed directly to him to help. His words probably reflected the accusations of the crowd 

and the Scribes (Mk.9:16). They were a challenge of sorts - “if you can do anything”, which 

expresses his lack of faith in Christ’s power to heal.  

After questioning, the man says that his only son was “a lunatic” 33 (generally translated as an 

epileptic) and was afflicted with “a mute spirit”. The father of the child said that the affliction had 

been from his childhood, and says that “a spirit seizes him” and that “it departs from him with 

great difficulty.” In his description of the convulsions, the foaming of the mouth, gnashing the 

teeth and rigidity - the man is clearly describing the symptoms of severe epilepsy34, an illnesses that 

that comes and goes without warning. Scholars are nearly unanimous in identifying the condition 

here described as a form of epilepsy.35  

 

Many commentators who believe in supernatural agents acknowledge this fact. For example – 

“Some of the cases of demon-possession in the Gospels can be ‘demythologized’, at least to some 

extent. In particular, in the case of Mark 9:14-26 it may well be that we should recognize the signs 

of epilepsy and re-categorize it accordingly. That is to say, Mark 9 is probably a good example of 

‘pre-scientific’ man attributing to demon possession a malady whose physical mechanism we have 

since learnt to identify and largely control.” 36 

 

In response to the request for help, “He rebuked the unclean spirit, saying to it: “Deaf and dumb 

spirit, I command you, come out of him and enter him no more! Then the spirit cried out, 

convulsed him greatly, and came out of him.” By comparing the parallel account we see that the 

boy’s father calls his son “a lunatic” and later again the record says that Jesus “rebuked the 

demon”. Luke’s record goes on to say that Jesus “healed” the child (Luke.9:42), while Matt.17:18 

says he was “cured”.  

 

The interchange of terms between an unclean spirit, a demon, and a lunatic is clear enough to 

allow us to generally treat these as interchangeable terms (cf. Mark.1:23-28 with Lk:4:33-37).  

 

The fact that Jesus treated the affliction as real is important. It is noteworthy that the spirit/demon 

is both “rebuked” and “cast out”, whereas the afflicted boy is said to be “healed” and “cured”. 

                                                           
33 Lunatic – The Original Greek word is used only in Matt.4:24 & Matt.17:15. The word lunatic is formed from the 
Latin luna, the moon, and thus corresponds to the original Greek word and to the English "moonstruck;" It applied 
to a class of persons mentally and often corporally diseased, who were believed to suffer most when the moon 
was full. Generally, the English word now describes an insane person, or one who may have these mixed with lucid 
moments. 
34 See the book – “Advanced Therapy in Epilepsy” – The Link is here. 
35 The Devil, Disease and Deliverance by John Christopher Thomas (2010), Pg.141-142. 
36 “Demon-Possession and Exorcism in The New Testament,” James D. G. Dunn and Graham H. Twelftree. This is an 
interesting and helpful document, although it does in the end attribute evil to a cosmic satanic influence. The link 
to a PDF copy of the study is here. 

https://books.google.com.au/books?id=4W7UI-FPZmoC&pg=PA2&lpg=PA2&dq=Mark.9:17-27+epilepsy&source=bl&ots=7ns_dotSne&sig=KRN0k5dByuAodmOILfVuIdXkJ_M&hl=en&sa=X&ved=0ahUKEwjtuI2MsvfOAhVCG5QKHTtmD2cQ6AEIKzAD#v=onepage&q=Mark.9%3A17-27%20epilepsy&f=false
http://biblicalstudies.org.uk/pdf/churchman/094-03_210.pdf
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Although, like the other accounts, this wording may suggest that the demon is “a being,” we need 

to exercise caution and consider the style employed in the biblical writings. For example, we note 

that Jesus also “rebuked the winds and the waves” (Matt.8:26, Mark.4:39, Lk.8:24) and likewise 

“rebuked the fever” that afflicted Simon’s wife’s mother (Luke.4:39).  

We need to appreciate the fact that many of the common people of those times believed in demon 

possession, and like the man in this situation, attributed certain afflictions to demon possession. 

This prompts us to ask the following questions. Is the NT use of the term really endorsing the 

common notion that demons were (supernatural) beings, and if so, how can casting them out be 

considered a healing? We will look into these questions later on. 
 

7) Lk.11:14 – Man. 

Possible affliction: Mental illness, manifest in being Mute 

Luke.11:14. “And He was casting out a demon, and it was mute. So it was, when the demon had 

gone out, that the mute spoke; and the multitudes marveled.” 

Jesus is now in Judea, and this record is not long after he was at Martha’s house, which was at 

Bethany, very close to the city of Jerusalem (cf. Luke.10:38 and Jn.11:1). This is the last recorded 

event of Jesus casting out a demon, and although the details in this record are very scant, the 

context is quite interesting.  

The records simply says that Jesus cast a demon out of someone, and the main evidence of the 

demon was that the person was mute. After the demon was gone the mute (man) spoke and the 

people marvelled at it. 

In response to this marvel some suggested that Jesus “casts out demons by Beelzebub, the ruler of 

the demons” (Luke.11:15). This was an ignorant and foolish comment, but one that had been made 

and responded to previously. It seems that this was the only way that his enemies could respond to 

what was an obvious miracle. We will look at Jesus’ response to this charge when we look at 

Beelzebub. Nevertheless, Jesus did say to them – “But if I cast out demons with the finger of God, 

surely the kingdom of God has come upon you.” He was clearly showing the signs of the age to 

come, and his dominion over demons was a sign of his authority, and of the kingdom.  

 

The Scribes and Pharisees accused Jesus of casting out demons by Beelzebub 

Jesus’ impact upon the nation was dramatic and polarizing. The common people heard him gladly 

(Mark.12:27), but his teachings were resisted by the teaching class of Scribes and Pharisees. 

Towards the end of his ministry the opposition from this group became more derisive and in the 

end Jesus pronounced woe on this group for their hypocrisy and misrepresentation of the Law 

(Mark.12:38 and Matt.23). This enmity had been developing over the three years of his ministry. 

One area that confounded the Scribes and Pharisees was Jesus’ power to heal the sick and cast out 

demons. The sheer number of miracles were so great that at one stage towards the end of his 

ministry Jesus said; “.. at least believe on the evidence of the works themselves” (John.14:11 NIV). 

In response to this obvious display of power and authority the Scribes and Pharisees made terrible 

accusations against Jesus, attributing his power to cast out demons to Beelzebub, prince of the 

demons. This accusation was made on three separate occasions, which we have listed below – 
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1) Matt. 12:24, 27, Mark.3:22 

This accusation against Jesus was made by “the scribes who came down from Jerusalem”, and was 

probably adopted by “the Pharisees”. Jesus is very caustic in his response to this accusation, and 

his answer highlights the stupidity of their rationale by showing how self-contradictory it was. 

Moreover, he was very angry at them for suggesting that the Holy Spirit power of God was really 

“an unclean spirit”. Jesus calls this blasphemy against the Holy Spirit, which was unforgivable. 

Jesus did all these things by “the spirit of God”, the same spirit that directed many in the past 

(Exod.31:3, 2.Sam.23:2, 2.Chron.15:1, 24:20), not by the spirit of Beelzebub. 

Matt.12:24-37 “Now when the Pharisees heard it they said, "This fellow does not cast out 

demons except by Beelzebub, the ruler of the demons. But Jesus knew their thoughts, and said to 

them: "Every kingdom divided against itself is brought to desolation, and every city or house 

divided against itself will not stand. If Satan casts out Satan, he is divided against himself. How then 

will his kingdom stand? And if I cast out demons by Beelzebub, by whom do your sons cast them 

out? Therefore they shall be your judges." But if I cast out demons by the Spirit of God, surely the 

kingdom of God has come upon you. Or how can one enter a strong man's house and plunder his 

goods, unless he first binds the strong man? And then he will plunder his house. He who is not with 

Me is against Me, and he who does not gather with Me scatters abroad. Therefore I say to you, 

every sin and blasphemy will be forgiven men, but the blasphemy against the Spirit will not be 

forgiven men. Anyone who speaks a word against the Son of Man, it will be forgiven him; but 

whoever speaks against the Holy Spirit, it will not be forgiven him, either in this age or in the age to 

come. Either make the tree good and its fruit good, or else make the tree bad and its fruit bad; for a 

tree is known by its fruit. Brood of vipers! How can you, being evil, speak good things? For out of 

the abundance of the heart the mouth speaks. A good man out of the good treasure of his heart  

brings forth good things, and an evil man out of the evil treasure brings forth evil things. But I say to 

you that for every idle word men may speak, they will give account of it in the day of judgment. For 

by your words you will be justified, and by your words you will be condemned." 

 

Mark.3:22-30. “And the scribes who came down from Jerusalem said, "He has Beelzebub," and, 

"By the ruler of the demons He casts out demons. So He called them to Himself and said to them 

in parables: "How can Satan cast out Satan?" If a kingdom is divided against itself, that kingdom 

cannot stand. And if a house is divided against itself, that house cannot stand. And if Satan has risen 

up against himself, and is divided, he cannot stand, but has an end. No one can enter a strong 

man's house and plunder his goods, unless he first binds the strong man. And then he will plunder 

his house. Assuredly, I say to you, all sins will be forgiven the sons of men, and whatever 

blasphemies they may utter; but he who blasphemes against the Holy Spirit never has forgiveness, 

but is subject to eternal condemnation"— because they said, "He has an unclean spirit.” 

 

2) Matt.10:25 (This is the correct order - c.f. to Mk.6:7-13 & Lk.9:1-6) 

In this reference Jesus is exhorting his disciples to be steadfast and fearless. He warns them about 

rejection and persecution, and his own experiences are set forth as an example of what they would 

also experience. They called him, the master of God’s house, Beelzebub. This is probably a 

reference to the earlier accusation. 

Matt.10:25 “It is enough for a disciple that he be like his teacher, and a servant like his master. If 

they have called the master of the house Beelzebub, how much more will they call those of his 

household! 
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3) Luke.11:15. 18, 19. 

Although the record is very similar to that of Matt.12 and Mark.3, it is not the same. This event 

took place much later in the area of Judah, outside of Jerusalem (cf. Lk.10:38 with Jn.11:1). While 

the people marvelled at the miracle Jesus had done, the response from others was much more 

dismissive. They now advanced the line that was first developed by the Scribes and used by the 

Pharisees - “He casts out demons by Beelzebub, the ruler of the demons.” 

Luke.11:14-26. “And He was casting out a demon, and it was mute. So it was, when the demon had 

gone out, that the mute spoke; and the multitudes marveled. But some of them said, "He casts out 

demons by Beelzebub, the ruler of the demons." Others, testing Him, sought from Him a sign from 

heaven. But He, knowing their thoughts, said to them: "Every kingdom divided against itself is 

brought to desolation, and a house divided against a house falls. If Satan also is divided against 

himself, how will his kingdom stand? Because you say I cast out demons by Beelzebub. And if I 

cast out demons by Beelzebub, by whom do your sons cast them out? Therefore they will be your 

judges. But if I cast out demons with the finger of God, surely the kingdom of God has come upon 

you. When a strong man, fully armed, guards his own palace, his goods are in peace. But when a 

stronger than he comes upon him and overcomes him, he takes from him all his armor in which he 

trusted, and divides his spoils. He who is not with Me is against Me, and he who does not gather 

with Me scatters. When an unclean spirit goes out of a man, he goes through dry places, seeking 

rest; and finding none, he says, 'I will return to my house from which I came.' And when he comes, 

he finds it swept and put in order. Then he goes and takes with him seven other spirits more wicked 

than himself, and they enter and dwell there; and the last state of that man is worse than the first." 

Jesus responds to this foolish accusation in the following way.  

1) He points out the absurdity of their rationale. Every kingdom that is divided and at war with 

itself is eventually destroyed and falls.  

2) If they were right that he was casting out demons by Beelzebub, by whom were their sons 

casting them out … it must also be Beelzebub. He is referring to the common form of 

exorcism that was practiced by many Jews. 

3) The phrase “the finger of God” is used in Exod.8:19 by the Egyptian magicians after the 

plague of lice, before the plague of flies. Ironically, Beelzebub was a fly god.37 Even the 

Egyptian magicians recognized the finger of God. The other place the phrase is used is in 

Exod.31:18 which speaks of God writing of the Ten Commandments, which said “You shall 

have no other gods before Me” (Exod.20:3), of whom God said “make no mention of the 

name of other gods, nor let it be heard from your mouth” (Exod.23:13). 

4) He now turns the tables on them and shows that they have totally misunderstood the 

situation. He identifies himself as the stronger man who has overcome the strong man 

(Beelzebub) and is spoiling his goods. His actions testify to this enmity with Beelzebub. 

5) Those who are not with him in this battle, are against him and scattering the sheep. The 

signs he was doing were clear evidence that God was working in and through him (Jn.3:1-2, 

John.14:11, Acts.2:22), therefore those who opposed him were working against the welfare 

of God’s people. They were scattering abroad and not building. 

6) As was Jesus’ usual style, he now turns this whole situation back upon his accusers. They 

were like a man with an unclean spirit, which as a result of John’s and Jesus’ teachings, had 

                                                           
37 Antiquities of the Jews – Josephus. Ant.9,2,1. Beelzebub was the Fly god of Ekron. Also, see 2.Kg.1:2-3, 6, 16, 
where Baal-zebub, the god of Ekron, was incorrectly spoken of as capable of healing Ahaziah of his sickness. 
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initially listened and caste out the evil spirit (Mark.1:5, John.5:35). As time went by they 

had not filled their house with God’s teachings, but rather their house was empty. The evil 

spirit later returned with seven even more wicked spirits, and left them worse than they 

were at the start. Although the record says that “the last state of that man is worse than 

the first”, the earlier account in Matt.12:45 interprets this when it adds, “So shall it also be 

with this wicked generation.” This is the key to this derisive parable … it related to the 

spiritual state of that wicked generation whom Jesus had complained about and spoken 

against on many occasions (Matt.12:39, 41, 42, 16:4, 17:17, 23:33). “Verily I say unto you, 

All these things shall come upon this generation” (Matt.23:36). 

Jesus’ interaction with demons – they knew him and bowed before him. He rebuked them. 
 

The main reason why many believe that demons are “beings” comes from reading the gospel 

accounts and of Jesus’ own interaction with the demon-possessed. The gospel accounts record that 

demons – knew him, were rebuked, silenced, did obeisance, and he cast them out, they came out, 

cried out, and spoke. It is argued that it is not reasonable to speak this way of non-existent things.    

 

As stated previously, our hypothesis is that although demons / unclean spirits are real, they are 

“natural” and not “supernatural” phenomenon. We suggest that these terms describe something 

that existed in people and not some independent “being” who enters and possesses people.  

 

When thinking upon the NT record it is important that we appreciate the language of the Bible. For 

example, we note that Jesus spoke to and rebuked a storm (Mk.4:39) and rebuked a fever 

(Lk.4:39). We also note that he caused the fever to leave (Mk.1:31), and in another place he caused 

leprosy to depart (Mk.1:42). The prophets likewise speak of subduing Israel’s iniquities and casting 

all their sins into the sea (Micah.7:19).  

 

 
 

We are suggesting that demonic-possession and unclean spirits represent particular types of 

mental or psychotic afflictions, and that it is reasonable to speak of them as separate from the 

person who is affected. A disturbed or psychotic mind often manifests a combination of conscious 
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and erratic thought. Both speaking to it, silencing it, and casting it out reasonably describes what 

was happening to an affected person. Again, the question is not whether the possession was a real 

phenomenon, it is whether the possession event itself was the result of some supernatural agent or 

being. That is the question.   

We would firstly re-emphasise the point that the terms “demon”, “unclean spirit” and “lunatic” are 

all used interchangeably – they basically speak about the same thing. We saw this when we 

examined the synoptic gospel accounts. These are – 1) Luke.4:31-37, 2) Mark.5:1-20, 3) Mark.7:24-

30, 4) Matt.17:14-18 with Luke.9:38-42. 

Secondly, when we look at the NT record it is important that we ensure that we are correctly 

reading these events within the contextual heritage of the OT Hebrew scriptures and not according 

to foreign and/or later ideas about demons. The most relevant OT reference on this is that of Saul 

being affected by a distressing / evil spirit sent from the LORD. 

1.Sam.16:14-23. “But the Spirit of the LORD departed from Saul, and a distressing (Gk ponēros) 

spirit from the LORD troubled him. And Saul's servants said to him, "Surely, a distressing (ponēros) 

spirit from God is troubling you. Let our master now command your servants, who are before you, 

to seek out a man who is a skillful player on the harp. And it shall be that he will play it with his 

hand when the distressing (ponēros) spirit from God is upon you, and you shall be well…… And so 

it was, whenever the spirit from God was upon Saul, that David would take a harp and 

play it with his hand. Then Saul would become refreshed and well, and the distressing (ponēros) 

spirit would depart from him.” 

Here, the “distressing spirit” or “evil spirit” (KJV) was sent from the LORD. It is personified, and 

spoken of as a separate entity to Saul. It comes upon him and later departs after David plays upon 

his harp. Importantly, there is no justification for thinking that this “evil spirit” is a “being”, 

supernatural or otherwise.  

Moreover, it is important to note that the Greek (LXX) OT word used here for “evil” is “πονηρός = 

ponēros”. The word means “bad, full of labour, etc”. In the NT (in the KJV), it is translated mostly as 

“evil” or “wicked”.  The following shows now the word is used to describe “evil spirits”.  

Luke.7:21-22. “And that very hour He cured many of infirmities, afflictions, and evil (ponēros) 

spirits; and to many blind He gave sight. Jesus answered and said to them, “Go and tell John the 

things you have seen and heard: that the blind see, the lame walk, the lepers are cleansed, the deaf 

hear, the dead are raised, the poor have the gospel preached to them.” 

Luke.8:2. “… and certain women who had been healed of evil (ponēros) spirits and infirmities—

Mary called Magdalene, out of whom had come seven demons”. 

Acts.19:11-16. “Now God worked unusual miracles by the hands of Paul, so that even 

handkerchiefs or aprons were brought from his body to the sick, and the diseases left them and the 

evil (ponēros) spirits went out of them. Then some of the itinerant Jewish exorcists took it upon 

themselves to call the name of the Lord Jesus over those who had evil (ponēros) spirits, saying, 

“We exorcise you by the Jesus whom Paul preaches.”  Also there were seven sons of Sceva, a 

Jewish chief priest, who did so.  And the evil (ponēros) spirit answered and said, “Jesus I know, and 

Paul I know; but who are you?” Then the man in whom the evil (ponēros) spirit was leaped on 

them, overpowered them, and prevailed against them, so that they fled ….” 

In light of these things we will now examine the main points highlighted in Jesus’ interaction with 

the possessed.  
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Demons / Unclean Spirits knew who Jesus was – he rebuked and silenced them. 
 

In the following places we have the record of demons / unclean spirits claiming to know Jesus, that 

he was the Christ. The record often says that he did not allow the demons to speak.  

 

Mark.1:23-25. “Now there was a man in their synagogue with an unclean spirit. And he cried out, 

saying, "Let us alone! What have we to do with You, Jesus of Nazareth? Did You come to destroy 

us? I know who You are—the Holy One of God!" But Jesus rebuked him, saying, "Be quiet, and 

come out of him!" 

 

Mark.1:34. “Then He healed many who were sick with various diseases, and cast out many 

demons; and He did not allow the demons to speak, because they knew Him.” 

 

Mark.3:11-12. “And the unclean spirits, whenever they saw Him, fell down before Him and cried 

out, saying, "You are the Son of God.” But He sternly warned them that they should not make 

Him known." 

 

Luke.4:41. “And demons also came out of many, crying out and saying, “You are the Christ, the 

Son of God!” And He, rebuking them, did not allow them to speak, for they knew that He was the 

Christ.” 

 

The records says that the demon-possessed knew him, which naturally raise two questions;  

 

1) How did the demons know him?  

2) Why did he not allow them to testify who he was? 

 

We will now look at these two questions. 
 

1) How did they know him?  

Before we look into this question, we should note that there is an interesting contrast being raised 

here. The leaders of the people heard Jesus’ words, they saw his miracles, yet they remained in 

their unbelief … because they did not know him. In contrast to them we find that the demon-

possessed knew who Jesus was. It is as if we are being shown some wonderful irony. As John says - 

 

John.1:10. “He was in the world, and the world was made through Him, and the world did not 

know Him. He came to His own, and His own did not receive Him"  

 

John.8:19. “Then they said to Him, “Where is Your Father?” Jesus answered, “You know neither Me 

nor My Father. If you had known Me, you would have known My Father also.” 

 

Returning to our question, if demons knew who Jesus was, where did they get their information 

from? Perhaps the answer to this is very simple – the signs that Jesus was doing were so obvious 

that even those with terrible afflictions could recognise who he was. All through the gospel 

accounts we see a constant stream of confessions to this truth, yet in contrast to this we read of 

the profound ignorance and resistance of the Jewish religious leaders. So extreme was their 

resistance that on more than one occasion the record says that – “if anyone confessed that He was 

Christ, he would be put out of the synagogue” (John.9:22, 9:39-41, 12:42). 
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We must remember that in those days there was among the Jews a great expectation that the 

Christ, the King, the son of David and son of God was about to appear (2.Sam.7:12-16). The 

appearance of John the Baptist had ignited this feeling of expectation and excitement (John.1:19-

23, 3:26-36), and “all counted John to have been a prophet indeed” (Mark.11:32). John’s affect 

was profound, and “all the land of Judea, and those from Jerusalem, went out to him and were all 

baptized by him in the Jordan River, confessing their sins” (Mark.1:5). When questioned upon the 

purpose of his mission, “John answered them, saying, "I baptize with water, but there stands One 

among you whom you do not know. It is He who, coming after me, is preferred before me, whose 

sandal strap I am not worthy to loose" (John.1:26-27). Furthermore, “And John bore witness, 

saying, "I saw the Spirit descending from heaven like a dove, and He remained upon Him. I did not 

know Him, but He who sent me to baptize with water said to me, 'Upon whom you see the Spirit 

descending, and remaining on Him, this is He who baptizes with the Holy Spirit.' And I have seen 

and testified that this is the Son of God" (John.1:32-34).  

 

We must appreciate the impact that John had upon the nation. All would have heard of him, and of 

his testimony. He identified one among them who was the son of God. Many of those who were 

affected with mental illnesses would no doubt be aware of John’s testimony and of this general air 

of expectation. Yet, perhaps because of their condition they remained immune to the threat of 

expulsion from the synagogue. When Jesus spoke and did works like no other man (John.7:46, 

15:24), they would have logically identified him as the one they were waiting for – the Son of God.    

 

To the question that is often raised as to whether the words of the demon-possessed convey 

knowledge of Jesus before he was born, we submit the following summary. That is, their 

statements are easily understandable from within the context of Jesus’ ministry. 

 

“One other aspect of the demons’ naming Jesus calls for our attention: their knowledge of who 

Jesus is is not expressed simply in terms of a spiritual reality that they might recognize, for instance, 

from the time before Jesus came to earth. They name him first of all according to his human 

name, Jesus the Nazarene. As in Acts with the spirit’s knowledge of not only Jesus but also Paul 

(19:15), so here the opposing spirits know the human identities of those who are God’s agents 

engaging them in conflict. Because the spirits’ knowledge includes both the natural, human identity 

of Jesus and his secret status with respect to God, we cannot conclude from their recognition of 

him that they are identifying someone whom they know from a pre-existent past. …… 

 

What the spirits “know” is what the reader knows, and what has been disclosed to Jesus at his 

baptism: that he is the son of God. The reader is thereby informed that the demons are aware of 

what God, Jesus, and the readers also know.” 38  

 

In other words, there is no reason to believe that the demon-possessed had any special knowledge, 

any supernatural knowledge about Jesus. Rather, they recognized the signs and correctly identified 

who he was. 

 
 

2) Why did he not allow them to testify who he was?  

It is important to recognize that it was not only the demon-possessed that Jesus forbad to testify 

that he was the Christ. In fact, Jesus often charged those whom he healed not to tell anyone what 

he had done, and he likewise charged his disciples not to tell anyone that he was the Christ of God.  

                                                           
38 ‘A Man Attested By God. The Human Jesus of the synoptic gospels” J.R. Daniel Kirk (2016) – Pg. 206. 
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The charging of the demon-possessed makes for an interesting comparison with his instructions to 

his closest disciples, as the comment from one scholar notes. 

 

“The demons experience and recognition of Jesus as a man endowed with unique divine 

authority suffices to explain their knowledge and Jesus’ silencing rebuke. Corroborating evidence 

that this is in fact a messianic secret rather than a divine secret can be found in the story of Peter’s 

confession. It comes by way of a verbal parallel, especially  the repetition of the verbal ἐπιτιμάω 

(rebuke), in Jesus’ injunction to the disciples after Peter confesses Jesus to be the Christ 

(ἐπετίμησεν αὐτοῖς ἵνα μηδενὶ λέγωσιν περὶ αὐτοῦ, Mk.8:30). Jesus silences those who knew his 

title, while he (and the entire Gospel) will proceed to redefine the nature of his messianic 

vocations”.39 

 

We note that Jesus often gave the same instructions to his own disciples and also to those whom 

he healed. We have listed some examples of this below. The reason is probably related to the 

nature of his ministry. He came to preach the gospel of the Kingdom of God, yet his miracles 

attracted people who were sick and afflicted in such great numbers that at some stages of his 

ministry he could not enter into the town, but had to stay outside in a deserted place (Mark.1:40—

45). His was not a purely healing ministry. The signs were meant to testify to the truth of his 

message … which alone had teachings that could give life.  

 

Early on in his ministry John records the following comment. He says that many believed in his 

name when they saw the signs which he did, yet Jesus did not commit (entrust) himself to them, 

because he knew the fickle nature of man, for “he knew what was in man.” 

John.2:23-25. “Now when He was in Jerusalem at the Passover, during the feast, many believed in 

His name when they saw the signs which He did. But Jesus did not commit Himself to them, 

because He knew all men, and had no need that anyone should testify of man, for He knew what 

was in man.” 

 

In the following references Jesus strictly warned Peter not to tell anyone that he was the Christ of 

God. The word “warned” is ἐπιτιμάω (epitimaō). This is the word that is translated, in the KJV, as 

‘rebuke’ (24 times), and ‘charge’ (4 times) and ‘straightly charge’ (1 time).  

 

Mark.8:29-30. “He said to them, "But who do you say that I am?" Peter answered and said to Him, 

"You are the Christ." Then He strictly warned (epitimaō) them (his disciples) that they should tell 

no one about Him.” 

 

Now this word is used in some interesting contexts which do not require the thing rebuked to be a 

being, although it probably does require it in most cases. 

 

Matt.12:15-16. “But when Jesus knew it, he withdrew himself from thence: and great multitudes 

followed him, and he healed them all; And charged (epitimaō) them (those healed) that they 

should not make him known:” 

 

Mark.3:12. “And the unclean spirits, whenever they saw Him, fell down before Him and cried out, 

saying, "You are the Son of God. But He sternly warned (epitimaō) them that they should not 

make Him known." 

 

                                                           
39 ‘A Man Attested By God. The Human Jesus of the synoptic gospels” J.R. Daniel Kirk (2016) – Pg. 207. 
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Luke.4:41. “And demons also came out of many, crying out and saying, "You are the Christ, the Son 

of God!" And He, rebuking (epitimaō) them, did not allow them to speak, for they knew that He 

was the Christ.” 

 

The following references use the Greek word “embrimaomai”, which means “to charge with 

earnest admonition, sternly to charge, threatened to enjoin.” 

 

Mark.1:40—45. “Now a leper came to Him, imploring Him, kneeling down to Him and saying to 

Him, "If You are willing, You can make me clean." Then Jesus, moved with compassion, stretched 

out His hand and touched him, and said to him, "I am willing; be cleansed. As soon as He had 

spoken, immediately the leprosy left him, and he was cleansed. And He strictly warned 

(embrimaomai) him and sent him away at once, and said to him, "See that you say nothing to 

anyone; but go your way, show yourself to the priest, and offer for your cleansing those things 

which Moses commanded, as a testimony to them." However, he went out and began to proclaim 

it freely, and to spread the matter, so that Jesus could no longer openly enter the city, but was 

outside in deserted places; and they came to Him from every direction.” 

 

Mark.9:27-31. “When Jesus departed from there, two blind men followed Him, crying out and 

saying, "Son of David, have mercy on us!" And when He had come into the house, the blind men 

came to Him. And Jesus said to them, "Do you believe that I am able to do this?" They said to Him, 

"Yes, Lord." Then He touched their eyes, saying, "According to your faith let it be to you." And their 

eyes were opened. And Jesus sternly warned (embrimaomai) them, saying, "See that no one 

knows it." But when they had departed, they spread the news about Him in all that country.” 

 

Rebuking Demons. 
 

We note that this word rebuked or charged (epitimaō) is also used on things that do not have being 

or personality. Compare the following references. 

 

Luke.4:38-39. “And he arose out of the synagogue, and entered into Simon's house. And Simon's 

wife's mother was taken with a great fever; and they besought him for her.  And he stood over her, 

and rebuked (epitimaō) the fever; and it left her: and immediately she arose and ministered unto 

them.” 

 

Luke.8:24. “And they came to Him and awoke Him, saying, “Master, Master, we are perishing!” 

Then He arose and rebuked (epitimaō) the wind and the raging of the water. And they ceased, and 

there was a calm.” 

With - 

Matt.17:18. “And Jesus rebuked (epitimaō) the demon, and it came out of him; and the child was 

cured from that very hour.” 

 

Mark.1:23-26. “Now there was a man in their synagogue with an unclean spirit. And he cried out, 

saying, “Let us alone! What have we to do with You, Jesus of Nazareth? Did You come to destroy 

us? I know who You are—the Holy One of God!” But Jesus rebuked (epitimaō) him, saying, “Be 

quiet, and come out of him! And when the unclean spirit had convulsed him and cried out with a 

loud voice, he came out of him.” 

 

Luke.9:42. “And as he was still coming, the demon threw him down and convulsed him. Then Jesus 

rebuked (epitimaō) the unclean spirit, healed the child, and gave him back to his father.” 
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Demons did obeisance to Jesus.  

The idea of bowing down and doing obeisance is a common OT sign of respect, honour and fear. 

We find many examples in the OT, and this was the common practice when coming before the King 

- Exod.18:7, 1.Sam.24:8, 2.Sam.14:4, 22, 33, 24:20, 1.Kings.1:16, 23, 31, 53, 1.Chron.29:20, 

2.Chron.24:17. It is also spoken of in the NT a number of times (Matt.18:26 & Rev.3:9). 

In the following references we find that the “unclean spirits” fell down before Jesus. In the first 

reference, the reason for falling down is related to Jesus’ sonship – “You are the son of God”.  As 

we noted earlier John the Baptist publicly stated this – “And I have seen and testified that this is 

the Son of God" (John.1:34). This was a title associated with the promises to David and his 

identification as the Messiah-Christ, the king of Israel (for example, see Matt.16:16 & John.1:49). 

Mark.3:11. “And the unclean spirits, whenever they saw Him, fell down before Him and cried out, 

saying, “You are the Son of God.” 

As we have already noted, the reference below is the demon-possessed man’s reaction AFTER the 

demon had been cast out. His response seems to be one of fear and pleading. 

Luke.8:28. “When he (the demon-possessed) saw Jesus, he cried out, fell down before Him, and 

with a loud voice said, “What have I to do with You, Jesus, Son of the Most High God? I beg You, 

do not torment me!”” 

Many of those who witnessed the works of Christ did obeisance to him.  

Mark.5:33. “But the woman, fearing and trembling, knowing what had happened to her, came and 

fell down before Him and told Him the whole truth.” 

Luke.5:8. “When Simon Peter saw it, he fell down at Jesus’ knees, saying, “Depart from me, for I 

am a sinful man, O Lord!”” 

Some claim of the demon-possessed – “that such knowledge of Jesus and obeisance indicates both 

pre-existence and sharing in God’s being”, but this “loses its force once we recognize that idealized 

human figures were presented as reigning over the entire earth, including angelic forces, and that 

as such an idealized human might well be anointed to restore such a reign.”40  

We must keep in mind the fact that Jesus received the spirit without limit (John.3:34). That fact, 

coupled with his powerful persona was such that it testified to the glory of his Father (John.1:14). 

As Jesus said on another occasion, “… he who sees Me sees Him who sent Me” (John.12:45). 

In this light it is interesting to see the reaction of those who came to arrest him, when he 

courageously declared who he was.   

John.18:3-7. “Then Judas, having received a detachment of troops, and officers from the chief 

priests and Pharisees, came there with lanterns, torches, and weapons. Jesus therefore, knowing all 

things that would come upon Him, went forward and said to them, "Whom are you seeking?" They 

answered Him, "Jesus of Nazareth." Jesus said to them, "I am He." And Judas, who betrayed Him, 

also stood with them. Now when He said to them, "I am He," they drew back and fell to the 

ground. Then He asked them again, "Whom are you seeking?" And they said, "Jesus of Nazareth." 

 
 

 

                                                           
40 ‘A Man Attested By God. The Human Jesus of the synoptic gospels” J.R. Daniel Kirk (2016) – Pg. 207. 
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Casting out demons and exorcisms – in the NT and in the earliest times. 
 

Jesus’ public ministry often included the healing of those who were burdened with all sorts of 

afflictions. These miraculous healings were usually done by his spoken word.  

 

Matt.8:16. “When evening had come, they brought to Him many who were demon-possessed. And 

He cast out (ekballō) the spirits with a word, and healed all who were sick,” 

 

Matt.9:33. “But if I cast out (ekballō) demons by the Spirit of God, surely the kingdom of God has 

come upon you.” 

 

Luke.4:36. “Then they were all amazed and spoke among themselves, saying, “What a word this is! 

For with authority and power He commands the unclean spirits, and they come out.”” 

 

His words had power to heal, and this was the sign that they had power to save.  

 

John.6:63. “…the words that I speak unto you, they are spirit, and they are life.” 

 

His authority was seen in the power of his words. This is in stark contrast to the practices of many 

contemporary exorcists who used all sorts of physical aids to drive out demons. For example, in the 

book of Tobit there is the burning of the heart and liver of a fish, in Josephus’ account it is the smell 

of a root, in the magical papyri, it is the use of amulets. Jesus does not even pray, as does Hanina 

ben Dosa, or lay his hands on the demoniac, as in the Genesis Apocryphon. 

 

Casting out. 

The word generally translated as “cast out” in Greek is ekballō, which means to cast out, drive out, 

send out, draw out, bring out etc. In this context it seems to be quite a strong word describing a 

very positive action. That is, the total removal of the “demon” or “evil spirit”. We can see it used in 

other contexts in the following references. 

Matt.15:17. “Do you not yet understand that whatever enters the mouth goes into the stomach 

and is eliminated (ekballō)?”  

Luke.19:45. “Then He went into the temple and began to drive out (ekballō) those who bought and 

sold in it,” 

John.6:37. ““All that the Father gives Me will come to Me, and the one who comes to Me I will by 

no means cast out (ekballō).” 

John.12:31. “Now is the judgment of this world; now the ruler of this world will be cast out    

(ekballō).” 

The general concept of casting out can also be used in a figurative way, as in God casting out the 

sins of his people. 

Micah.7:18-19. “Who is a God like You, Pardoning iniquity And passing over the transgression of the 

remnant of His heritage? He does not retain His anger forever, Because He delights in mercy. He 

will again have compassion on us, And will subdue our iniquities. You will cast all our sins Into the 

depths of the sea.” 
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Casting out demons/spirits in Christ’s name. 

It is also important to recognise the importance of the question of authority here. The disciples 

rejoiced that even the demons submit when they used Christ name. 

Luke.4:36. “Then they were all amazed and spoke among themselves, saying, “What a word this is! 

For with authority and power He commands the unclean spirits, and they come out.” 

Luke.10:17. “Then the seventy returned with joy, saying, “Lord, even the demons are subject to us 

in Your name.” 

Acts.3:6. “Then Peter said [to the lame man], “Silver and gold I do not have, but what I do have I 

give you: In the name of Jesus Christ of Nazareth, rise up and walk.”” 

Acts.16:18. “And this she did for many days. But Paul, greatly annoyed, turned and said to the spirit 

[the slave girl who had a spirit of divination], “I command you in the name of Jesus Christ to come 

out of her.” And he came out that very hour.” (Came out or departed. Cf. Matt.17:18).  

Col.3:17. “And whatever you do in word or deed, do all in the name of the Lord Jesus, giving 

thanks to God the Father through Him.” 

Departing or leaving. 

The idea of an affliction or illness leaving someone is also part of the general NT language. The 

Greek word is “aphiēmi”, which generally means “to send away, to permit, allow, to leave”. We 

have listed some examples of this word, and its derivations, below. None of these require the thing 

leaving to be a separate being or person. 

Mark.1:30-31. “But Simon’s wife’s mother lay sick with a fever, and they told Him about her at 

once. So He came and took her by the hand and lifted her up, and immediately the fever left 

(aphiēmi) her. And she served them.” 

The Greek word “aperchomai” means “to go away, depart”. 

Mk.1:42. “As soon as He had spoken, immediately the leprosy left (aperchomai) him, and he was 

cleansed.” 

Matt.8:31. “So the demons begged Him, saying, “If You cast us out, permit us to go away 

(aperchomai) into the herd of swine.” 

Exorcisms - General. 

In NT times, the art of casting out of demons by exorcism was practiced by both Jews and Gentiles. 

In those times many Jews were well known as experts in the practice, which usually involved 

magical incantations and other practices. On the question of the methods used by ancient 

exorcists, please consider the information found in the later section on “the modern diagnosis”. 

There is only one example of the word “exorcist” in the NT scriptures (Acts.19:13), and in that 

place it refers derisively to certain itinerant Jewish exorcists whose actions backfired badly upon 

them. In this place, the word exorcist (Gk: exorkistēs) means “he who extracts an oath of one, an 

exorcist” – describing one who employs a formula of magical incantations for expelling demons. 

The word is used this way by Josephus (Antiq.8.2.5), and in the post-apostolic church fathers. 

Importantly, there are no records of Jesus or the apostles practicing “exorcism”, as others did, or of 

the use of magical incantations after the type used by Jews and Gentiles of those times. Jesus and 

his disciples cast out demons / unclean-spirits with a word - there was no magic involved. 

Furthermore, if demons really were the manifestations of supernatural beings, and if the Jewish 

and Gentile practitioners really could cast them out, what do we do with Jesus’ rationale?  
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Does this mean that these practitioners were casting out demons by the power of God? I think not. 

Rather, these “exorcists” were charlatans practising quackery who were profiting from the 

problems faced by the mentally ill. 

Luke.11:17-22. “"Every kingdom divided against itself is brought to desolation, and a house divided 

against a house falls. If Satan also is divided against himself, how will his kingdom stand? Because 

you say I cast out demons by Beelzebub. And if I cast out demons by Beelzebub, by whom do your 

sons cast them out? Therefore they will be your judges. But if I cast out demons with the finger of 

God, surely the kingdom of God has come upon you. When a strong man, fully armed, guards his 

own palace, his goods are in peace. But when a stronger than he comes upon him and overcomes 

him, he takes from him all his armor in which he trusted, and divides his spoils." 

Gentile Exorcisms.  

Among the contemporary Gentile nations, the casting out of demons was commonly performed by 

practitioners who were skilled in the art. In the section which follows we review some quotations 

from an interesting work titled, Demon Possession in the Greco-Roman World.  

[The] works of sorcerers who profess to do wonderful miracles, and the accomplishments of those 

who are taught by Egyptians, who for a few obols make known their sacred lore in the middle of 

the market-place and drive daemons out of men and blow away diseases and invoke the souls of 

heroes.” 41 

 “Technique and character were vital parts of the exorcist’s work since “obtaining the name of the 

demon was important for the exorcist, while virginity as well as religious, moral or intellectual 

authority gave efficacy to the exorcist’s words.” Plutarch highlights the connection between magic 

and demon possession when he tells us: “sorcerers advise those possessed by demons to recite and 

name over to themselves the Ephesian letters.” 42 

After considering the general practice of exorcisms among the Gentiles, it is naturally to ask were 

they genuine? Were demons really supernatural and were these Gentile exorcists really about to 

cast them out. As the article we quoted earlier goes on to say - “Not all people in the Greco-Roman 

world accepted the reality of exorcisms. Many mocked the exorcists and their craft. Hippocrates 

ridicules the exorcists because he says that when they fail, they always have a large number of 

excuses for their lack of success.” 43  

Jewish Exorcisms.  
 

The Jews of the times used many incantations to drive out demons. The “Jews had a considerable 

reputation for being effective exorcists and because those in this profession would freely borrow 

from each other.” 44  

 

We have an example of Jewish exorcists in the book of Acts, whose actions backfired on them. 

  

Acts.19:13-14. “Then some of the itinerant Jewish exorcists took it upon themselves to call the 

name of the Lord Jesus over those who had evil spirits, saying, “We exorcise you by the Jesus 

whom Paul preaches. Also there were seven sons of Sceva, a Jewish chief priest, who did so.” 

 

                                                           
41 Demon Possession in the Greco-Roman World. Page.10. Quoting from - Origen Contra Celsum 1.68. 
42 Demon Possession in the Greco-Roman World. Page.12. 
43 Demon Possession in the Greco-Roman World. Page.16-17. 
44 Demon Possession in the Greco-Roman World. Page.12-13. 
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In those times many superstitious Jews had adopted foreign ideas. For example, Josephus says of 

Solomon - “God also enabled him to learn that skill which expels demons, which is a science useful 

and sanative to men. He composed such incantations also, by which distempers are alleviated. And 

he left behind him the manner of using exorcisms, by which they drive away demons, so that they 

never return, and this method of cure is of great force unto this day….”45 Moreover, the Apocryphal 

book of “Tobit”46 speaks of an evil demon being driven away with smoking fish guts.  

 

All of these things were based upon superstitions not found in the Bible. Moreover, Israel were told 

to – “make no mention of the name of other gods, nor let it be heard from your mouth” 

(Exod.23:13). They were not to use “enchantments” / “omens” and superstitious magic (Lev.19:26, 

Deut.18:10). Many were later condemned for this (2.Kg.17:17, 21:6, 2.Chron.33:6). 

 

Post apostolic Christian thoughts about demons (2nd Century & on)  
 

The writings of the post-apostolic church fathers are full of strange ideas and superstitious beliefs. 

By the second century many prominent men arose who had an outsized influence on the direction 

of the Christian movement.47 We will now look at the general position on demons found in the 

writing of this early period – i.e. from the second century AD, and onwards.  

 

The Epistle of Barnabas (130AD) only mention of demons in this manner - “Before we believed on 

God, the abode of our heart was corrupt and weak, a temple truly built by hands; for it was full of 

idolatry and was a house of demons, because we did whatsoever was contrary to God.”48  

 

Later writers place more emphasis upon demons and their writings betray a morbid fear of demons 

and demonic possession. This superstition is so pronounced that they introduced regular exorcisms 

for baptism candidates, which was unlike anything seen before.  

 

The “Testament of Solomon”49, a Christian pseudepigraphic work, speaks of Solomon subduing 

demons with a special ring - and of him forcing demons to help him build the Temple.  

 

Justin Martyr, writing around 150-157AD, says that one reason Jesus came to earth was to bring 

about “the destruction of the demons.” 50 He goes on to say:  “For [there are] numberless 

demoniacs throughout the whole world … [and] many of our Christian people [are] exorcising 

them in the name of Jesus Christ, who was crucified under Pontus Pilate, have healed and do heal, 

rendering helpless and driving the possessing demons out of the men, though they could not be 

cured by all the older, exorcists and those who used incantations and drugs…” 

Justin goes on to speak about the origin of demons, – “But the angels transgressed this 

appointment and were captivated by love of women, and begat children who are those that are 

called demons; and besides, they afterwards subdued the human race to themselves, partly by 

magical writings, and partly by fears and the punishments they occasioned.” 51   

 

                                                           
45 Josephus “Antiquities of the Jews,” Book.8,2,5.  
46 Tobit (225-175BC) 6.6b-8, 8:2-3,  
47 The Apostles' Doctrine - Foundation of NT Faith. This study looks at the influence man many early post-apostolic 
fathers had upon the development of the early church. This is on the vault. The link is here. 
48 Barnabas 16:7. Link is here. 
49 The Testament of Solomon is a later Christian work (mentions the cross), written between 2nd & 5th century AD. 
50 Justin Martyr, Second Apology, Chapter 6 (150-157 AD) Link is here. 
51 Justin Martyr, Second Apology, Chapter 5 (150-157 AD). 

http://www.christadelphianvault.net/index.php?action=downloadfile&filename=The%20Apostles%27%20Doctrine%20-%20Foundation%20of%20NT%20Faith.pdf&directory=Kel%20Hammond&
http://www.earlychristianwritings.com/text/barnabas-lightfoot.html
http://www.earlychristianwritings.com/text/justinmartyr-secondapology.html


Page 63 of 82 
 

Again Justin writes; “For we do continually beseech God by Jesus Christ to preserve us from the 

demons which are hostile to the worship of God, and whom we of old time served, in order that, 

after our conversion by Him to God, we may be blameless.”52 

 

Theophilus, writing around 180-185AD , writes of the poets and philosophers; “And without 

meaning to do so, they acknowledge that they know not the truth; but being inspired by demons 

and puffed up by them, they spoke at their instance whatever they said. For indeed the poets,--

Homer, to wit, and Hesiod, being, as they say, inspired by the Muses,--spoke from a deceptive 

fancy, and not with a pure but an erring spirit. And this, indeed, clearly appears from the fact, that 

even to this day the possessed are sometimes exorcised in the name of the living and true God; 

and these spirits of error themselves confess that they are demons who also formerly inspired 

these writers.”53 

 

“Brenk says that “by the 2nd century, Christians were employing the Creed in the exorcism 

formula, and exorcism became a normal part of baptism: disbelief indicated possession and 

baptism liberation.” In the minds of many Christians in this time period, the demons were “more 

weak than wicked” and were easily dispatched because of Christ’s authority over these powers.” 54 

 

A document called “Apostolic Tradition”, probably written around 215AD speaks about the 

preparation of new candidates for baptism, over a 3 year period, during which they would be 

thoroughly indoctrinated in the church’s teachings. “When the time for baptism drew near, the 

lifestyle of the catechumens would be checked, to ensure that they were living properly; the bishop 

would lay hands on them daily to exercise them. A final exorcism would be performed on the day 

before baptism, after a period of fasting, and they would then spend all night in vigil. The ceremony 

itself took place at dawn, at a flowing springs. The catechumens would remove their clothes – men, 

women and children together – and the women would let their hair down. The bishop would 

anoint them with “oil of exorcism” as they swore to renounce Satan.” 55  

 

Tertullian, writing around 197-220AD, writes about a Christian woman who went to the theatre 

(where people slaughtered and maimed one another) and came back possessed. “In the outcasting, 

accordingly, when the unclean creature was upbraided with having dared to attack a believer, he 

firmly replied, "And in truth I did it most righteously, for I found her in my domain.”56 

 

Again Tertullian asserts - “Let a person be brought before your tribunals, who is plainly under 

demoniacal possession. The wicked spirit, bidden to speak by a follower of Christ, will readily make 

the truthful confession that he is a demon, as elsewhere he has falsely asserted that he is a god.” 57 

 

Origen (185-254AD) also attested to the power of Christians over the demonic because he believed 

that “traces of the Holy Spirit who appeared in the form of a dove are still preserved in Christians. 

They charm daemons away and perform many cures.” 58 

 

Athenagoras, (176-177AD) - “Those angels, then, which fell from the heavens, haunt the air and 

the earth and are no longer able to rise to heavenly things. Along with the souls of the giants, they 

                                                           
52 Justin Martyr, Dialogue with Trypho, Chp.30. Link is here. 
53 Theophilus of Antioch, Ad Autolycum, Book 2, Chp.8. Link is here. 
54 Demon Possession in the Greco-Roman World. Page.19. 
55 “Christianity The First 400 Years” (2013) Jonathan Hill  (Page 117) 
56 Tertullian, De spectaculis, 26. Link is here. 
57 Tertullian Apology 23.4. (155-240 AD) 
58 Origen Contra Celsum 1:46. (184/185-253/254 AD) 

http://www.earlychristianwritings.com/text/justinmartyr-dialoguetrypho.html
http://www.earlychristianwritings.com/text/theophilus-book2.html
http://www.earlychristianwritings.com/text/tertullian03.html
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are the demons which wander about the world. Of these there are two classes: the demons 

proper, who act in accordance with the natures they have received; and the angels, who act in 

accordance with the lusts they indulged. The prince of matter, moreover, as is clear from what 

happened, rules and governs in opposition to the goodness of God.”59 

 

When we come to the first Christian monks, we find a movement in constant fear of demons. One 

Evagrius Ponticus (345-399 AD) – “…. categorized these thoughts into eight kinds: gluttony, 

fornication, avarice, sadness, anger, listlessness, vainglory, and pride. Each kind, he believed, was 

associated with a demon. As the monk tried to pray, the demon would agitate his mind, bringing 

up one of these eight thoughts, and the monk would be overwhelmed with emotion.”60 

 

Demons - first century Jewish, Gentile and later post-apostolic Christian beliefs. 
 

 

In NT times, various theories about demons and spirits existed. It is important to note these 

differences. We are told that the Sadducees, who were largely made up of the priestly class, did not 

believe in angels or spirits. In contrast to them, the Pharisees believed in both.   

 

Acts.23:8 “For Sadducees say that there is no resurrection—and no angel or spirit; but the 

Pharisees confess both.” 

 

Jewish Beliefs in NT times.  
 

From reading the gospel accounts, it is clear that the Jewish people generally believed that certain 

types of afflictions were the product of demon-possession. Curiously, their beliefs were similar to 

the view commonly held by the Greeks, Romans and other cultures of the times. They had no OT 

teachings on this subject, which makes it all the more remarkable that they held these beliefs. 

 

It is surprising to read that the Pharisees reasoned that Jesus’ power to cast out demons came from 

Beelzebub. This accusation was used to explain away the miracles that he was working among them 

(John.3:2, Acts.2:22).  

 

We see this in - Matt.10:25, 12:24, 27, Mark.3:22, Luke.11:15, 18, 19. In these records they call 

“Beelzebub, the prince of demons.” This is a surprising way to reason as there is no OT reference 

or principle that supports their rationale. There reasoning here seems to be based upon a synthesis 

of ideas, whereby foreign concepts of demonology had affected their understanding of the world. 

In answering them, Jesus adopts their rationale and shows how foolish and self-contradictory it is. 

By doing this, Jesus is not giving any credence to their superstition, but rather shows that his 

authority is over all, because it was God who was working in and through him (Lk.11:20).  

 

This Beelzebub was a Philistine god from ancient times (2.Kg.1:2-3, 6, 16), and this outburst from 

them shows just how far they had drifted from the writings of the Law and the Prophets. Their 

traditions had supplanted the word of God. In another places Jesus chided them for these sorts of 

things when he said - “Well did Isaiah prophesy of you hypocrites, as it is written: And in vain they 

worship Me, Teaching as doctrines the commandments of men” (Mark.7:6-7). Again, it was these 

sorts of speculations that prompted Paul to warn the disciples to be wary of Jewish fables (Tit.1:14). 

                                                           
59 A Plea Regarding Christians by Athenagoras, the Athenian a Philosopher and a Christian (176-177AD) Page.281-
282. Link is here. 
60 “Christianity The First 400 Years” (2013) Jonathan Hill  (Page 253-254) 

http://eaglemissions.org/wp-content/uploads/2012/05/fathers.pdf
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Josephus provides an interesting insight into contemporary Jewish beliefs. In his book which was 

written towards the end of the first century, he supplies a commentary upon Kings Saul’s affliction. 

The record in 1.Sam.16:14-23 speaks of Saul being afflicted with “an evil spirit from the LORD”. 

After David played music that refreshed Saul, “the evil spirit from God departed from Saul.”  

 

Josephus interprets this event using the contemporary language of the first century. He says that 

“some strange and demonical disorders came upon him” …. “these demons came upon him, and 

disturbed him.” Of David’s playing, he says “for he charmed his passion, and was the only 

physician against the trouble he had from the demons, whensoever it was that it came upon 

him” 61 One wonders if Josephus is using the term demons as a commonly used first century 

descriptive term for the malady that afflicted Saul, or if he actually believe that God sent demons to 

afflict Saul. Either way, his commentary reflects first century ideas being imposed upon the OT text. 

 

 

Gentile beliefs about demons, gods, demigods and idols. 
 

The early Christian encounters with Gentiles are found in the book of Acts, and there are also some 

comments on these in Paul’s writings. From these we can see that the Gentiles (Greeks and 

Romans) believed that demons were minor gods or demigods, and that demons were generally 

identified with foreign gods … i.e. foreign gods were demons. This makes sense when we 

understand how the Gentiles thought about demons.  

 

We can see in the following reference how the educated Greeks interpreted Paul’s teaching about 

Jesus. They thought Paul was preaching about a foreign god, or more literally a ‘foreign demon.’ 

This was a type of semi-god that they were familiar with. In the second reference, Paul is referring 

to the numerous altars that they erected to various gods, and concluded that they were very 

religious, a word in the Greek which literally means that they feared many ‘demons’ (i.e. gods).  

 

Acts.17:18. Then certain Epicurean and Stoic philosophers encountered him. And some said, “What 

does this babbler want to say?” Others said, “He seems to be a proclaimer of foreign gods 

(δαιμόνιον = demons),” because he preached to them Jesus and the resurrection. 

 

Acts.17:22. Then Paul stood in the midst of the Areopagus and said, “Men of Athens, I perceive that 

in all things you are very religious (δεισιδαίμων = fear of demons); 

 

In a related fashion, Paul told the Corinthian believers that the gods that the Gentiles worshipped 

were demons, and did not reference God at all. Participating in the services of the pagan temples of 

those times was in fact worshipping and fellowshipping foreign gods, or demons.  

 

1.Cor.10:20,21 “Rather, that the things which the Gentiles sacrifice they sacrifice to demons and 

not to God, and I do not want you to have fellowship with demons. You cannot drink the cup of the 

Lord and the cup of demons; you cannot partake of the Lord’s table and of the table of demons.” 

 

This is a similar declaration to that found in the Greek Septuagint version of Psalm.96:7 - “For all 

the gods of the peoples are demons.” Likewise, we see the Septuagint making the same 

connection between idolatry and demons in Deut.32:17, Lev.17:7, 2.Chron.11:15, Psalm.106:37. 

                                                           
61 Antiquities of the Jews – Josephus. Book.6/8/2 



Page 66 of 82 
 

These are important references. They are closely related to our earlier consideration of Beelzebub, 

a foreign god, whom the Jews called the chief of the demons.  

 

Furthermore, Paul makes some very emphatic statements in the following reference. 

 

1.Cor.8:4-6. “Therefore concerning the eating of things offered to idols, we know that an idol is 

nothing in the world, and that there is no other God but one. For even if there are so-called gods, 

whether in heaven or on earth (as there are many gods and many lords), yet for us there is one 

God, the Father, of whom are all things, and we for Him; and one Lord Jesus Christ, through whom 

are all things, and through whom we live.” 

 

Paul is not speaking in relative terms, as if God is only one or superior among many. He 

emphatically declares “that there is no other God but one.” This is in accord with the OT scriptures, 

such as: "I am the LORD, and there is no other; There is no God besides Me" (Isaiah 45:5).  

 

The Gentile world was full of gods and demons, and this is what Paul is contending with. The idols 

were considered demon-deities by the population at large … “even if there are so-called gods … as 

there are many gods and many lords.” But these idols-gods were “no god” (Deut.32:21). They had 

no real existence except in the minds of those who believed in them. Moses said that these gods 

were “the work of men's hands, wood and stone, which neither see nor hear nor eat nor smell” 

(Deut.4:28). Furthermore, Isaiah speaks in mocking terms of the futility of those who made and 

worshipped idols (Isaiah.44:9-20) – He says that “They do not know nor understand” (V18). 

 

Clearly, any power that the demon-idol possessed could have had existed solely in the minds of the 

worshippers. This accords with Paul's description of those who turned away from the Truth, who 

"Professing to be wise, they became fools, and changed the glory of the incorruptible God into an 

image made like corruptible man—and birds and four-footed animals and creeping things" 

(Rom.1:22-23).  

 

As we have noted, this emphasis is repeatedly made in the OT scriptures. See 1.Chron.16:26, 

Jer.16:20, Isaiah.43:10. In fact, Yahweh challenges the demon-gods of the nations in the following 

way, “Show the things that are to come hereafter, That we may know that you are gods; Yes, do 

good or do evil, That we may be dismayed and see it together. Indeed you are nothing, And your 

work is nothing; He who chooses you is an abomination” (Isaiah.41:23-24).  

 

In contrast to these false claims, God declares the following; “Do not fear, nor be afraid; Have I not 

told you from that time, and declared it? You are My witnesses. Is there a God besides Me? 

Indeed there is no other Rock; I know not one" (Isaiah.44:8). And again; “Look to Me, and be 

saved, All you ends of the earth! For I am God, and there is no other” (Isaiah.45:22). 

 

Those who worshipped these foreign demon-idols-gods believed that they were real. In many 

cultures the phenomenon of "possession" often took the form of frenzied worship. But as far as the 

Bible is concerned the gods did not exist in any real sense, just as today we deny the real existence 

of, say, the Voodoo deities or the many examples found in some traditional African and Afro-

Brazilian cultures, in spite of the "possession cult behaviour" phenomena that can be observed.  
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Demons: General Greco-Roman Ideas.  
 

The famous ancient Grecian philosopher Socrates is called the 'father of the dæmon.' Socrates 

believed he was guided by a personal demon, a gift from the gods which made him unique. Various 

views about demons existed. Some thought that those who died heroically in battle would become 

good demons62.   

 

Moreover, “it was often assumed that the souls of the dead became demons. …. Interestingly, the 

Greco-Roman world held onto the seemingly competing ideas that the demonic realm could be 

made up of both deceased souls and independent spiritual entities…. Demons were commonly 

described as being lesser than the gods. ….. Plato places the δαιµονας somewhere between the 

mortals and the immortals, and sees them serving to interpret and transmit prayers (as well as 

human souls?) to the gods. He thinks of them as a special personal companion, or a guardian angel.  

 

Demons were often seen as relegated to controlling specific fields of activity: providing signs and 

oracles, guiding animals, presiding over events or natural processes, as well as over specific cities or 

tribes. … it was supposed that the demons were the “instruments of vengeance and punishment; 

likewise as instruments for the dirty and menial business of magic. Apuleius of Madaura, writing in 

the first century, said that demons controlled “all divination and the miracles of magicians.” 63  

 

Importantly - “Even though it was common to believe that demons existed, the Greco-Roman 

world did not have a unified understanding of their nature and function.  Ferguson states that the 

word ‘demon’ “underwent important changes of meaning. In general, it referred to a power that 

accompanies persons and dispenses destiny.” It is important to recognize that there was no one 

meaning for the word demon, so we must use context to understand its significance.” 64 

 

In Greco-Roman culture, demons were associated with inspiring religious frenzy, and the spirit of 

divination. “Outside of the religious context, demon possession was understood as causing 

insanity. Theophrastus describes a superstitious character who, when seeing “a madman or 

epileptic he shudders, and (then he) spits down at his chest. This man is using a magical incantation 

as spiritual protection against the perceived spiritual problem of insanity or epilepsy (ancient 

Greeks saw a connection between these two diseases).” 65 

 

 “While many assumed that insanity or epilepsy was a problem caused by demons, others 

understood it as a physical or medical problem. Hippocrates refers to this “sacred disease” as 

having a natural cause…. Hippocrates concluded that this disease was caused by problems in the 

brain.” 66 
 

                                                           
62 Demons – Greco-Roman beliefs. We find examples of contemporary beliefs in early writings. For example, in 
Josephus’ “Wars of the Jews” (Book 6,1,5), he records Titus’ speech to the Roman soldiers who were to take 
Jerusalem. In the speech, Titus says: “for what man of virtue is there who does not know that those souls which 
are severed from their fleshy in battles by the sword are received by the ether, that purest of elements, and are 
joined to that company which are placed among the stars; that they become good demons...“  See also the article 
in the Encyclopedia Mythica on Daimon, by Alan G. Hefner. Link is here. 
63 Demon Possession in the Greco-Roman World. Page.4-6. Link is here. 
64 Demon Possession in the Greco-Roman World. Page.3.  
65 Demon Possession in the Greco-Roman World. Page.7-8. 
66 Demon Possession in the Greco-Roman World. Page.9. 

http://www.pantheon.org/articles/d/daimon.html
http://www.missiology.org/old/folkreligion/Howellarticle.pdf
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Demons: General Jewish extra-biblical ideas.  
 

Among the Jewish people some believed that demons were the evil spirits of dead people, and 

some believed that they were foreign gods such as Beelzebub67. Others appear to believe that they 

were supernatural evil spirits. There were various ideas in existence in NT times.   

 

On reviewing the early Jewish documents, many later Jews concluded that the rabbinical teachers68 

in NT times had borrowed their concept of demonology from Persia, Babylon and the East. They 

suggest that these ideas had crept into the Jewish culture, as they are not found in the in the 

Hebrew writings of the OT scriptures. For this reason, many later Jewish thinkers rejected these 

ideas altogether. Speculations on demons are found in the various Apocryphal69 writings that were 

written in the Greco-Roman era, and were widely available in NT times. 

 
 

Demons: The blending of ideas.  
 

Judaism was greatly influence by Grecian culture which began shortly after Alexander’s conquests 

in 332BC. It resulted in the adoption of many foreign ideas. Some of these are seen in the Greek 

Septuagint version of the Old Testament (LXX) which was made in the 3rd century BC. It uses the 

Greek word “demon” in a number of places where the Hebrew generally refers to foreign gods.  
 

                                                           
67 Demons – Jewish Beliefs. Josephus comments In “Wars of the Jews” (Book7,6,3) about a plant that “drives away 
those called Demons, which are no other than the spirits of the wicked which enter into men that are alive, and 
kill them, unless they can obtain some help against them.”  
In the Apocryphal book of Tobit – The evil demon Asmodeus torments a married woman named Sarah, causing 
the death of seven of her husbands – all before they could conceive the marriage. Following the advice of the 
Angel Raphael, he is eventually driven away with smoking fish guts. Tobit 6.6b-8, 8:2-3.  
In the Testament of Solomon – both Beelzeboul and Asmodeus are mentioned. “I commanded another demon be 
brought to me; and he (Beelzeboul) brought me the evil demon Asmodeus, bound. …When I, Solomon, heard this 
things, I bound him with greater care. Then I ordered him to be flogged with a rod and to defend himself by stating 
his name and (reporting) his activity. The demon stated, “I am the renowned Asmodeus; I cause the wickedness of 
men to spread throughout the world. I am always hatching plots against newlyweds; I mar the beauty of virgins 
and cause their hearts to grow cold…” Testament of Solomon 5.1, 6-10 by Duling. 
68 The Eastern Origin of Jewish Demonology. “In the Jerusalem Talmud notions of shedim ("demons" or "evil 
spirits") are almost unknown or occur only very rarely, whereas in the Babylon Talmud there are many references 
to shedim and magical incantations. The existence of shedim in general was not questioned by most of the 
Babylonian Talmudists. As a consequence of the rise of influence of the Babylonian Talmud over that of the 
Jerusalem Talmud, late rabbis in general took as fact the existence of shedim, nor did most of the medieval 
thinkers question their reality. However, rationalists like Maimonides, Saadia Gaon and Abraham ibn Ezra and 
others explicitly denied their existence, and completely rejected concepts of demons, evil spirits, negative spiritual 
influences, attaching and possessing spirits. Their point of view eventually became mainstream Jewish 
understanding.” This is taken from the article in Wikipedia on Demons. Link is here. 
69 The Apocrypha describes the related writings that did not form part of the canon of Scripture. These were 
religious texts, written by Jews between 200 B.C and 100 A.D. Most of them were originally written in Greek, but 
some were also written in Hebrew and Aramaic. They often display the heavy influence of foreign (Grecian) ideas. 
Some of them contain a great deal of speculation and mythology, and some of them speak of demon possession. 
The Jews rejected these texts as canonical at an early stage. Apocrypha comes from the Medieval Latin adjective 
apocryphus, "secret, or non-canonical", from the Greek adjective ἀπόκρυφος (apokryphos), "obscure", from the 
verb ἀποκρύπτειν (apokryptein), "to hide away." 

https://en.wikipedia.org/wiki/Demon
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Demons in the Septuagint Greek OT (LXX). 70 
 

The following list compares the OT Hebrew Text with the OT Greek text (LXX), and shows how the 

Greek version of the Bible introduced the Grecian concept of demons into the OT scriptures.   
 

 Deut.32:17 (Heb. ‘shed’ foreign gods/idols/devils = Gk. demons),  

 Ps.91:6 (Heb. ‘shuwd’ destruction = Gk. demons),  

 Ps.96:5 (Heb. ‘'eliyl’ idols = Gk. demons),  

 Ps.106:37 (Heb. ‘shed’ foreign gods/idols/devils = Gk. demons),  

 Isaiah.13:21 (Heb. satyrs/wild goats = Gk. demons),  

 Isaiah.34:14 (Heb. satyr/goat = Gk. demons),  

 Isaiah.65:3, 11 (Heb. Foreign gods/idols = Gk. demons). 

 

On the question of the OT Hebrew text referring to demons, we suggest that Bratcher’s analysis is 

well worth a careful consideration. In his conclusion, he says; “In summary, there is no Hebrew 

word that can be translated as "demons" to communicate what that word implies in English.”71 
 

Demons: The Satyr.  
 

Also of note is in Hebrew the word “satyr” 72, which is a (hairy) goat and is translated that way over 

50 times in the OT. The Grecian version of the OT (LXX) translates “the satyr” as a demon on a few 

occasions, which is a Greco-Roman idea as the footnote shows. In the next paragraph, we have 

listed the Hebrew/English in each verse, and show how the Greek OT (LXX) uses the word demon. 

 

We note that some English versions refer to the “goat idols” that were set up by Jeroboam. These 

seem to be connected to an earlier form of worship, which was mentioned and forbidden under 

the Law. There seems to be some connection with Isaiah.13:21 & 34:14, as seen in the Septuagint. 

 

2.Ch.11:15. ESV “and he appointed his own priests for the high places and for the goat (satyr) idols 

and for the calves that he had made.”  
 

Lev.17:7. ESV “So they shall no more sacrifice their sacrifices to goat demons (satyr), after whom 

they whore. This shall be a statute forever for them throughout their generations.” 

 

Bratcher’s comprehensive analysis of this word “satyr” concludes - “All of this clearly indicates that 

this word …. (sa‘iyr) is not used in Hebrew Scriptures to mean anything close to our idea of 

"demonic powers" but exclusively to refer to the idols of the pagan deities who were recognized to 

be nothing or empty, devoid of any power.”73 

Jewish and early post-apostolic Christian views on the origin of evil. 
 

The following summarises the contemporary literature of the second Temple period – to the very 

earlier post-apostolic writings. It particularly focuses on the usage of supernatural concepts to 

describe the origin of evil. It is heavily redacted from the document referenced in the footnote. 

                                                           
70 On philosophy’s influence upon the early Church, see “The Apostles' Doctrine - Foundation of NT Faith.” here. 
71 See “Demons in the Old Testament Issues in Translation” (2013) by Dennis Bratcher. Link is here. 
72 Satyr – In Greek tradition, they are lustful, drunken woodland gods. They were represented as a man with a 
horse's ears and tail, but in Roman representations as a man with a goat's ears, tail, legs, and horns.  
73“Demons in the Old Testament Issues in Translation” (2013) by Dennis Bratcher. Link is here. 

http://www.christadelphianvault.net/index.php?action=downloadfile&filename=The%20Apostles%27%20Doctrine%20-%20Foundation%20of%20NT%20Faith.pdf&directory=Kel%20Hammond&
http://www.crivoice.org/demonsot.html
http://www.crivoice.org/demonsot.html
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In the Jewish literature of second temple (NT) times, the term “satan,” whether in Greek or 

Hebrew, is predominantly used as a common noun rather than a personal name. The term “the 

devil”, is rarely if ever used to refer to a supernatural evil being. Despite many references to 

demonological entities, the Qumran literature uses the Hebrew “satan” rarely, and only as a 

common noun. 74 

 

“The term “satan,” whether in Greek (satanas) or Hebrew (satan), is used rarely in pre-Christian 

literature and never as a proper name. Consequently, Laato notes that “we lack an established 

tradition whereby the name of the personal Evil or the leader of demons is Satan.” Additionally, 

throughout the first century the Adamic etiology of sin gradually became increasingly prominent in 

Jewish texts, to the extent that (according to Boccaccini) even Enochic Judaism “moved away from 

blaming evil on fallen angels towards blaming it on the fall of Adam,” so that “the fallen angels and 

evil spirits have entirely fallen out of sight, leaving innate human sinfulness as the central problem.” 

Consequently, “[i]n Jewish writings of the end of the first century the devil suddenly disappears.””  

 

“Emerging within this Second Temple Period background, first-century Christian belief in 

supernatural evil was similarly non-uniform. ….  The historical context of the Apostolic Fathers 

therefore does not consist of a monolithic and uniform belief in supernatural evil; there is a 

distinct trend of Adamic etiology of sin, correlating with the marginalization of some forms of belief 

in supernatural evil, in Second Temple Period Jewish literature during the first century.”75  

 

“This historical context, together with a lack of evidence for uniform beliefs in supernatural evil in 

first century Christian literature, and evidence for Christian marginalization of, or even non-belief 

in, Satan and demons, is good reason for not simply assuming that satanological terminology in 

the Apostolic Fathers necessarily refers to supernatural evil beings.” 76 

 

Conclusion. “The writers of the Didache, 1 Clement, Shepherd of Hermas, Martyrdom of Polycarp, 

and 2 Clement consistently identify humans as the origin and cause of evil, rather than Satan or 

demons. Showing no interest in demons, possession, or exorcism, they exhibit a strong concern 

with ethical and psychological dualism, and recommend that evil impulses be overcome with 

internal self-control supplemented by prayer and good thoughts. These texts show a distinct 

marginalization or even demythologization of satanological terminology, differentiating them 

sharply from Christian texts immediately proximate or written shortly after.” 77 

 

Most of these early writings that are referenced here were before the mid second century AD. As 

we have already suggested, around the middle of the second century the early Christian Church 

had largely adopted a synthesis of the Jewish and Greco-Roman mythology, and incorporated it 

into their concepts of demonology. 

 

                                                           
74 Satan and Demons in the Apostolic Fathers, Jonathan Burke (2016). This is a summary redacted from Pages 131-
132. The whole document is worth considering, as this conclusion is arrived at after analysing the words and ideas 
in the early post-apostolic writings – Didache, First Clement, Shepherd of Hermas, Martyrdom of Polycarp, Second 
Clement. He also notes that the writings known as Barnabas and Ignatius, which are relatively early, both use 
mythical concepts and assume a supernatural enemy. This became the trend, particularly after the time of Justin 
Martyr. The complete document is available in PDF form, here. 
75 Satan and Demons in the Apostolic Fathers, Jonathan Burke (2016). Page 133-134. 
76 Satan and Demons in the Apostolic Fathers, Jonathan Burke (2016). Pages 135. 
77 Satan and Demons in the Apostolic Fathers, Jonathan Burke (2016). Pages 160. 

http://monash.academia.edu/JonathanBurke


Page 71 of 82 
 

The modern diagnosis - demon-possessions and unclean spirits.  
 

In the Greek language and culture of the first century, the word “demon” carried the idea of a god, 

a goddess - an inferior deity who could be either good or bad. In the NT they were sometimes 

called evil spirits. Although the word has these traditional connotations, it is evident that it was also 

sometimes used to describe psychosis78, as well as those affected by various forms of mental 

illness. In connection with this, for example, in antiquity epilepsy was not seen, at least in the 

Mediterranean, as some sort of curse (usually). It was referred to as “the sacred disease" among 

the Greeks. Although it was generally perceived by those uneducated in medicine as resulting 

from possession by a deity or demon. Whether malicious or not was usually up to the specific case. 

 

According to medical historians, until relatively modern times, in many cultures a possessed 

individual was typically characterized by having strange physical ailments or disfigurements; verbal 

outbursts, often obscene or sacrilegious in nature; violent or vulgar behaviour; bodily spasms and 

contortions; an ability to speak in strange languages; self-mutilation; apparent "superhuman" 

abilities and abnormal strength; etc.  Even today, psychiatric patients, especially those who are 

psychotic, behave, speak and think in ways that often manifest some of these characteristics. We 

may therefore struggle to find an explanation for their experiences. In past ages these traits were 

thought to be the product of a ‘spirit’ that inhabited people, whereas now these sorts of cases are 

generally explained in terms of abnormal functioning in the brain and nervous system. 

 

There are various disorders which at times may mimic demonic possession; these include 

schizophrenia (and other periods of psychosis), bi-polar disorder, manic episodes, dissociative 

identity disorder (formerly called multiple personality disorder) etc. The subjective experiences of 

hearing internal voices was also previously associated with demonic influence, and then 

schizophrenia. Now it is believed to be far more commonly experienced, with studies estimating 

that this unusual phenomena occurs in about 2.2% of the population.   

 

Spirit Possession' and Mental Health 
 

William Sargant, a British psychiatrist, in his book “The Mind Possessed”, attributes belief in demon 

possession to the inability of many cultures to explain mental illnesses and some other related 

conditions, such as epilepsy. He says, “For thousands of years all over the globe certain forms of 

madness and other major abnormalities of behaviour have been accounted for in this way. But 

possession has also very often been deliberately induced, to give a human being the most direct 

and immediate possible experience of a deity, by becoming its living vessel, and to enable him to 

act as a channel of communication between gods and spirits and their worshippers on earth.”79   

 

His book is helpful in showing how these effects can be induced by a kind of hypnosis as a result of 

intense emotional stimulus, which is common in many cultures that employ ecstatic excitement 

and claim either divine or demonic possession. The effects usually disappear sometime after the 

source of excitement is removed. Occasionally, help will be needed to overcome the residual 

effects, and a witch-doctor, priest or similar will be sought to remove the possessing spirits.  

                                                           
78 Psychosis is a severe mental disorder in which thoughts and emotions are so impaired that contact is lost with 
external reality. 
79 “The mind possessed: a physiology of possession, mysticism, and faith healing” (1973) by Dr. William Sargant, 
Pg.44. This book explores many sources of mental illness, from severe stress and fear to physical conditioning and 
religious fervour, and shows how these can be classified and treated in similar ways. Link is here. 

https://www.amazon.com/Mind-Possessed-Physiology-Possession-Mysticism/dp/014004034X
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Sargant identifies the methods that these practitioners (and exorcists) use as essentially hypnotic in 

nature, although the practitioners may not be aware that this is what they are doing. Importantly, 

he goes on to show that the approach used in “exorcisms” by many different cultures - from East 

Africa, South America, Haiti, and even among certain Christian groups - essentially all follow a well-

known process that can be duplicated by modern medical practice.  

 

Sargant says; “The age-old method of curing the possessed and getting rid of undesirable entities 

which have invaded them follows the same sort of pattern as our drug abreaction treatments of 

battle neuroses. The ‘possessed’ patient is worked up into a condition of frenzied emotional 

excitement, in which he expresses intense anger and fear, and this leads very often to a collapse, 

which may be followed by a feeling of calm and release from the ‘demon’ which has been 

tormenting him, just as our patients felt released from traumatic memories.” 

 

After referring to the NT record of Mark.11:20-27, Sargant then moves on to other ancient records 

of exorcisms. He says, “Lucian’ Philopseudes, sardonically describing the same method of treatment 

in the second century A.D., emphasizes the importance of identifying the possessing spirit, which is  

a common feature of accounts of exorcism and corresponds to the way in which our wartime 

patients relived, and so identified, the experiences which had been preying on their minds. ‘What 

about those people who exorcize ghosts and cure victims of demonic possession? There’s no need 

to quote the individual instances, for everyone knows about the Syrian in Palestine who specializes 

in such cases. His patients are the sort who throw fits at the new moon, rolling their eyes and 

foaming at the mouth. Yet he always manages to cure them, and sends them home perfectly sane, 

charging a large fee for his services. When he finds them lying on the ground, the first question he 

asks is, “What are you doing there?” The patient makes no reply, but the devil explains, either in 

Greek or in some foreign language, who it is, where it comes from, and how it got into the man. 

Then the Syrian starts swearing at the devil and, if necessary, threatening it until it goes away.’  

 

Sargant further recalls another record from the 4th Century A.D., which recounts a Christian 

exorcism of the period. “Another author of the same period, Zeno of Verona, describes the 

methods of relieving states of possession. They are again very reminiscent of what we saw in the 

treatment of battle neuroses, though Zeno believed that the condition was caused by the souls of 

the dead. ‘But as soon as we enter into the field of divine combat (exorcism) and begin to drive 

them forth with the arrow of the holy name of Jesus, then thou mayst take pity on the other – 

when thou shalt have learnt to know him – for that he is delivered over to such a fight. His face is 

suddenly deprived of colour, his body rises up of itself, the eyes in madness roll in their sockets and 

squint horribly, the teeth, covered with a horrible foam, grind and are given over to trembling; he 

sighs, he weeps; he fears the appointed day of Judgment and complains that he is driven out; he 

confesses his sex, the time and place he entered in the man …” 

 

“As this description suggests, successful exorcism generally depends on working the patient’s 

emotional excitement up to the highest possible pitch. There is frequently a violent verbal battle 

between the exorcist and the possessing demon, in which the demon expresses mounting anger 

and fear, the two emotions which we found to play a crucial role in treating our wartime 

patients.”80 

 

 

                                                           
80 “The mind possessed: a physiology of possession, mysticism, and faith healing” (1973) by W Sargant, Pg.45-47. 
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Sargant then recalls numerous modern examples of alleged spirit or demonic possession and of 

various exorcisms, all of which followed the general format already outlined. When speaking 

particularly of spirit possession, god or demon, he says - “When a subject goes into trance or shows 

an increased state of suggestibility, it becomes much easier for him to accept beliefs which he 

would have regarded critically in his normal state of mind. Unbelievers and scoffers can be brought 

to accept that they really have been invaded by a god or spirit, good or evil, and they may now 

accept religious beliefs which they previously doubted but which are held by those around them. 

This is, in fact, the essence of the sudden conversion or faith state. A person suddenly accepts quite 

uncritically ideas and beliefs which he would formally have subjected to critical examination. Now 

he no longer does so, and his new set of beliefs remains fixed and immune from criticism. One of 

the particular features of Moebius and Breuer’s ‘hypnoid’ state is the lack of criticism of any 

ideas imprinted on the brain in this phase.”  

 

“The important part played by a heightened state of suggestibility to one’s surroundings in 

determining the content of states of possession is shown by the case of a patient admitted to a 

French hospital, where she was told that it was the Devil who was making her ill. ‘Presently under 

the influence of this idea her malady redoubled in intensity and in the delirious period of the 

convulsive fits she saw the devil …. “He was tall, with scales and legs ending in claws, he stretched 

out his arms as if it seize me; he had red eyes and the body ended in a great tail like a lion’s, with 

hair at the end; he grimaced, laughed, and seemed to say; ‘I shall have her!’” The nuns and the 

almoner had persuaded her that she was possessed by the devil because she did not pay enough, 

and that she would not recover. She had masses said, for which she paid a franc or one franc fifty; 

she confessed and took communion; the almoner sprinkled her with holy water and made signs 

over her.’ When she was later removed from this atmosphere and taken to a psychiatric hospital in 

Paris, she was still seeing visions of the Devil, but while there she went to church less and no one 

talked to her about the Devil, with the result that the visions ceased and she discarded the idea 

that she belonged to the Devil.” 

 

“Among the Normandy beachhead casualties we found that highly obsessive patients could only be 

made to abreact with great difficulty and that we were unable to exorcise their ‘demons’, the 

thoughts and fears which obsessed them.  …”81  

 

Sargant sums up the evidence he found this way – “A person only speaks spontaneously in his 

mesmeric or hypnotic dissociated state if he really believes that he is possessed by the Devil, or 

by some other spiritual agency able to speak through him. If on the contrary he believes that the 

condition he suffers from is due to hysteria and is basically his own fault, and if he does not believe 

in spirit possession, and is not living among others who do, he will only talk about himself and his 

past and present fears and weaknesses. Even if he goes into a trance he never discusses the part 

being played by supposed metaphysical agencies.”82 

 

Sargant’s investigation into this phenomenon across many continents, showed that demonic or 

spirit possession manifests itself in accord with the context it is found in. Suggestible individuals 

will adapt to the standard beliefs of their cultural context. If a person or those in their immediate 

environment believes in demonic or spirit possession, then affected individuals will manifest 

characteristics to match. On the other hand, if an individual does not believe in such things and is 

not associated with those who do, then mental disorders will not manifest in the same way. 

                                                           
81 “The mind possessed: a physiology of possession, mysticism, and faith healing” (1973) by W Sargant, Pg.54-55. 
82 “The mind possessed: a physiology of possession, mysticism, and faith healing” (1973) by W Sargant, Pg.56. 
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Another scholar summarizes the situation this way - “Neuner et al. conclude that in many of the 

areas of the world where beliefs about spirit possession are widely held, such beliefs are a 

standard consequence of psychological trauma and may be a way of explaining the dissociative 

symptoms that often accompany intense traumatic experiences. These beliefs about spirit 

possession can then be used by various local agencies to manipulate the behaviour of individuals – 

even to the extent of coercing them into acts of extreme brutality. Explanations of mental health 

problems in terms of “possession” have taken many forms over the course of history, and it is a 

form of explanation that has meant that many who have been suffering debilitating and distressing 

psychological problems have been persecuted and physically abused rather than offered the 

support and treatment they need. Many ancient civilizations, such as those in Egypt, China, 

Babylon and Greece believed that those exhibiting symptoms of psychopathology were 

possessed by bad spirits (this is known as demonology), and the only way to exorcise these bad 

spirits was with elaborate ritualised ceremonies that frequently involved direct physical attacks 

on the sufferer’s body in an attempt to force out the demons (e.g. through torture, flogging or 

starvation). Not surprisingly, such actions usually had the effect of increasing the distress and 

suffering of the victim. 

 

In Western societies demonology survived as an explanation of mental health problems right up 

until the eighteenth century, when witchcraft and demonic possession were common 

explanations for psychopathology. Nevertheless, as I have described above, demonic or spirit 

possession is still a common explanation for mental health problems in some less developed 

areas of the world – especially where witchcraft and voodoo are still important features of the 

local culture such as Haiti and some areas of Western Africa (Desrosiers & Fleurose, 2002). The 

continued adoption of demonic possession as an explanation of mental health problems (especially 

in relation to psychotic symptoms) is often linked to local religious beliefs (Ng, 2007; Hanwella, de 

Silva, Yoosuf, Karunaratne & de Silva, 2012), and may often be accompanied by exorcism as an 

attempted treatment – even in individuals with a known history of diagnosed psychotic symptoms 

(e.g. Tajima-Pozo, Zambrano-Enriquez, de Anta, Moron et al., 2011).”83 

 

Mental illness in the ancient world.  
 

Another articles states - “Over the history of the healing arts, there has been an evolution of 

theories regarding the root causes of mental illness. Early writings from such ancient civilizations 

as those of Greece, Rome, India, and Egypt focused on demonic possession as the cause. This 

concept eventually disappeared only to resurface again in the Middle Ages in Europe, along with 

inadequate treatment of the mentally ill. Demons or "foul spirits" were believed to attach 

themselves to individuals and make them depressed ("poor-spirited") or "mad." The word mad 

became an early synonym for psychosis. Unfortunately, the "possessed" included people with 

seizure disorders as well as others suffering from what are now known to be medical disorders. 

Few genuinely helpful treatments were available to relieve the suffering of the mentally ill.” 84 

 

Lunatics and demonic possession in the NT. 
 

The word ‘lunatic’ is used in two places (Matt.4:24, 17:5). The word quite literally means ‘moon-

struck’, Luna being the Latin word for the moon. In ancient times people believed that the moon (a 

                                                           
83 Spirit Possession and Mental Health, Graham C.L. Davey Ph.D. Link is here. 
84 History of theories about mental illness - Link is here. 

https://www.psychologytoday.com/blog/why-we-worry/201412/spirit-possession-and-mental-health
http://www.minddisorders.com/Ob-Ps/Origin-of-mental-illnesses.html
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god) induced madness, however today, few people believe that lunatics have been struck by the 

moon’s power. Few would insist that the word “lunatic” must be understood according to its literal 

or historical meaning. Rather, we see the meaning of the world as archaic, a legacy from the past.  

 

In similar fashion, we suggest that in many places we can view the NT usage of “demons” as 

describing certain afflictions that were commonly attributed to demonic possession, without having 

to accept the superstitious ideas of the times. In other words, we can accept the existence of what 

the record calls demons without having to accept that they were supernatural spirits. Rather, they 

were natural phenomena (disorders) that were commonly considered supernatural. 

 

On a related matter, we have in 1.Sam.16:14-23 the story of King Saul, who as a result of his 

rebellion against God, was afflicted with ‘an evil spirit from the LORD’. This seems to have been 

some sort of melancholy spirit that afflicted and depressed him and at times drove him to a sort of 

temporal madness. It was only the tones of David’s music that refreshed Saul, so that ‘the evil spirit 

from God departed from Saul’. Again, this record has nothing to do with a supernatural spirit or 

being possessing Saul, even though the malady is personified as an evil spirit from the LORD. This 

record should be carefully considered, particularly with its use of personification to describe a 

mental disorder. We suggest that the NT uses a similar style when speaking of demons. 

 

Demons / Unclean Spirits and Sin. 
 

Demon possession, like the term ‘devil’, is ultimately connected to the entry of sin into the world 

and of God’s curse upon creation. All sickness and disease, including mental illnesses, are ultimately 

connected to this event. Mental illness is recognised today as an identifiable disease which shows 

itself in many ways. In past ages, its cause was largely unknown and often misunderstood as the 

product of some form of outside interference or possession.  

 

In the NT, demon possession is treated as a separate type of disorder that needed to be dealt with 

in a special way. A person with a physical disability, whose mind was rational, could exhibit faith 

and be healed in body and spirit. We see many examples of this; the blind man of John.9, the 

crippled man of John.5:5-14, the lame man of Acts.3:1-8. It was not always so with those afflicted 

with mental illness. Those described as demon-possessed had lost control of both their mind and 

body. They were dominated by their affliction. They were healed when the illness was ‘cast out’, 

but the expression of faith did not automatically follow (Acts.16:16-19), although sometimes it did 

(Mark.5:15). We know that faith comes from a rational choice, not from being healed. Those with 

physical ailments could have faith first, while those with mental illness often had to develop it 

afterwards. The important fact that ‘demon possession’ is not mentioned in the OT confirms our 

conclusion that it is a word used to describe a whole category of unique afflictions. 

 

In the following reference, James tells us that selfish and sinful thinking does not come from above 

but originates from below, from man’s earthly, sensual, demonic spirit. The word “demonic” here is 

“daimoniōdēs”, which means “resembling or proceeding from an evil spirit, demon-like.”  

 

James.3:13-17.   Who is wise and understanding among you? Let him show by good conduct that 

his works are done in the meekness of wisdom. But if you have bitter envy and self-seeking in your 

hearts, do not boast and lie against the truth. This wisdom does not descend from above, 

but is earthly, sensual, demonic. For where envy and self-seeking exist, confusion and every evil 

thing are there. But the wisdom that is from above is first pure, then peaceable, gentle, willing to 

yield, full of mercy and good fruits, without partiality and without hypocrisy. 
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In like manner the modern media regularly speaks of peoples’ problems as their “personal demons” 

(i.e. referring to alcoholism, drugs and violent behaviours). Consider this very modern comment 

that uses archaic terms: “Some of the demons that haunt our world in recent years are invented 

by scientists. The world has not benefited from permitting these demons to escape free.”85 

 

Jesus speaks about the origin of evil when he says that all these (evil) things come from within, out 

of the heart of man (Mark.7:14-23). This is the true source of evil. All the problems we see in the 

world have, in one way or another, come as a direct or an indirect result of man’s past actions. This 

holds true for sin and death, and for the possession events described in the Bible. The ‘demonic’ 

influences that are described were certainly real in the lives of those affected, often causing them 

to do unusual, or even violent things. Demonic possession was the common description, in those 

days, for conditions where the affected individual appeared to be totally in the grip of an evil power 

(using his vocal chords, Mark 1:24, 5:7,9; Acts 16:16; convulsing him, Mark 1:26, 9:20-2,26; given 

the one possessed incredible strength, Mark 5:3-4; Acts 19:16). Be this as it may, this does not 

make it necessary for the possessing influence to be a supernatural being. 

 

Summary – demons are natural afflictions and not supernatural beings. 
 

In the course of this study we have looked at many places where demons are mentioned in the 

Bible. We have also considered the contemporary Jewish and Gentile beliefs about demons, and 

the modern medical approach to possession events. More importantly, we have seen that the 

blame for evil is always placed upon mankind alone, and not some supernatural being. 

 

In conclusion, we believe that although demons / unclean spirits are presented as real, the facts of 

the matter tell us that the demon-possessed people had natural, not supernatural afflictions. It is 

far more likely that the use of the terms “demons” and “unclean spirits” are archaic terms that 

were widely used by the first century society to describe certain ‘mental’ afflictions. 

 

In brief summary, the main reasons for our conclusion are as follows – 
 

1) The OT is very clear … there is only one God, and no other god or power beside him. 

2) There is no OT teaching or precedent for believing that demons exist as separate beings. 

3) There is no comprehensive or even partial attempt to explain demons in the NT. 

4) The angels that sinned are chained in darkness and therefore cannot be demons. 

5) Demons came into the Jewish culture and vocabulary from foreign sources … particularly 

after the Greeks and Romans came to dominate the land of Israel.  

6) The word demon is an archaic term, like the word “lunatic”. It should not be assumed that 

it describes a supernatural being in common with some ancient superstitious beliefs. 

7) There was no spirit gift of exorcism, and the casting out of unclean spirits is most likely 

included in the gift of healing. Casting out spirits is often called a healing event in the NT.  

8) Nowhere in the Bible is demon-possession considered a sin. Rather, it is treated as a special 

type of affliction often associated with a mental illness that needed to be healed. 

9) Modern medical knowledge confirms that possession is a form of mental illness or 

psychosis, often induced by superstitious beliefs, trauma, and mental illness.  

10) Demons are used in the synoptic gospels because of localized beliefs and because of 

thematic considerations – i.e. Christ’s dominion over all things.  

11) The main theme in the Bible is about overcoming sin, not supernatural beings.  

                                                           
85 Aliens Cause Global Warming: A Caltech Lecture by Michael Crichton – Jan 17, 2003. Link is here. 

https://wattsupwiththat.com/2010/07/09/aliens-cause-global-warming-a-caltech-lecture-by-michael-crichton/
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4. Conclusion: Are Satan, the Devil and Demons related? 
 

Demons, Satan, scorpions and serpents are related terms - the power of the enemy. 
 

In the NT, unclean spirits or demons are not presented as entities entirely independent of Satan or 

the Devil. Jesus' own words are particularly relevant here and he sets the tone for the NT usage. To 

the charge that he cast out demons by the prince of demons, he replied, 'How can Satan cast out 

Satan?' (Mark 3:22-23). Again, when his disciples returned from preaching, they said - “Lord, even 

the demons are subject to us in Your name.” In response Jesus said - “I saw Satan fall like lightning 

from heaven. Behold, I give you the authority to trample on serpents and scorpions, and over all 

the power of the enemy, and nothing shall by any means hurt you.” (Luke.10:17-19). Evidently, so 

far as Jesus was concerned, demonic possessions, serpents, and scorpions were all manifestations 

of the power of the enemy. 

 

Again we see the same ideas being drawn upon when Jesus gave the great commission - “And 

these signs will follow those who believe: In My name they will cast out demons; they will speak 

with new tongues; They shall take up serpents; and if they drink any deadly thing, it shall not 

hurt them; they shall lay hands on the sick, and they shall recover” (Mark.16:18).  Jesus places the 

casting out of demons, poisonous serpents, deadly poisons, and sicknesses all into the one general 

group. The early disciples’ power over these things was a sign of Christ’s power, and of his victory 

over sin and death. Therefore, it was in his name that he gave them this authority.  

 

Jesus described all of these things as manifestations of “the power of the enemy” (Luke.10:18). 

They were all variations of the one spirit / power hostile to man and to God’s purposes with man. 

 

The enemy is best understood in the context of the origin of evil. 
 

The things which are described as the manifestations of “the power of the enemy” all had their 

origin with the fall of man and the entry of sin into the world – that is, the original rebellion of 

mankind as detailed in Gen.3. Evil came into the world as a direct consequence of sin, for “… by one 

man sin entered into the world, and death by sin” (Rom.5:12). In this reference Paul connects sin 

and death as cause and effect, and in another place, when speaking of the final end, he says, “The 

last enemy that will be destroyed is death” (1.Cor.15:26). In the beginning, man’s sin brought 

God’s curse upon His creation. For man this ended in inevitable death, and the physical 

environment of the earth itself was cursed because of what the man had done (Gen.3:14-19).    

 

Since that day the effects of man’s original sin are seen everywhere in the world. Using figurative 

language, Sin became the ruler of this world. Sin is closely related to idolatry, which is the second 

of the Ten Commandment (Exod.20:3-6). It defines our most fundamental rejection of God. The sin 

of idolatry inevitably leads to immorality, as we are changed into its image and not God’s 

(Rom.1:21-32). Likewise, covetousness, the last of the Ten Commandments, is also defined as a 

form of idolatry (Col.3:5). It seems more than coincidental that the first commandment is about 

worshipping only one God, and the rest are bookended by themes connected to idolatry. 

 

Sin is like a false god who reigns over mankind, and thereby over God’s creation. Sin corrupted 

God’s original purpose with mankind (Gen.1:26-28). Paul tells us that, “… all have sinned and fall 

short of the glory of God” (Rom.3:23). Jesus said, “whoever commits sin is a slave of sin” 
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(John.8:34). Sin’s dominion is universal and its reign over man and over the earth uncontested. The 

extent of sin’s dominion is seen in the inexorable Law of sin and death, for “sin reigned in death” 

(Rom.5:21). The extent of Sin’s dominion and the effects of God’s curse upon sinful man are seen 

everywhere, “For the creation was subjected to futility, not willingly, but because of Him who 

subjected it in hope;” (Rom.8:20). Importantly, God’s curse upon the creation was not solely to 

punish mankind, but to direct mankind to hope for the better day that God had promised. 

 

When we understand these things we can see why Jesus and his apostles speak of the world as 

imperfect and flawed, and of it being under the control of a contrary spirit. Paul describes this in 

the following terms –  

 

Eph.2:1-3. ”And you He made alive, who were dead in trespasses and sins, in which you once 

walked according to the course of this world, according to the prince of the power of the air, the 

spirit who now works in the sons of disobedience, among whom also we all once conducted 

ourselves in the lusts of our flesh, fulfilling the desires of the flesh and of the mind, and were by 

nature children of wrath, just as the others.” 

 

Paul is not describing a “supernatural being”, but a contrary spirit that naturally works in mankind 

when impelled by the lusts and desires of the flesh and of the mind. Paul says that this spirit rules 

us, and we serve it when we fulfil the desires of our natural instincts. In his letter to the Romans 

Paul identified this as sin which reigns in our mortal bodies (Rom.6:12). Here in Ephesians he calls 

this spirit “the prince of the power of the air”. This corresponds to Jesus’ own terms when he 

speaks of “the ruler of this world” (John.12:31, 14:30, 16:11). In all instances both, Jesus and Paul 

are employing the figure of personification to describe the all-pervasive power and influence of sin.  
 

The enemy, who is the ruler of this world, was judged and cast out. 
 

Towards the end of his ministry, just before he was crucified, Jesus said “now the ruler of this 

world will be cast out” (John.12:31), and again “the ruler of this world is judged” (John.16:11). As 

we have seen, the ruler of this world is a phrase that often personifies “Sin”. Sin rules man, and 

through man Sin rules the world. In this way Sin’s dominion has corrupted God’s original purpose 

with mankind (Gen.1:26-28). Sin entered the world and displaced God, ruling over mankind as “the 

god of this world” - ruling through earthly powers, e.g. the emperors or Rome claimed to be god on 

earth (2.Cor.4:4). The outcome is that Sin is personified as “the prince of the power of the air, the 

spirit who now works in the sons of disobedience”. When the NT writers speak of “sin” in this 

context, they are not speaking about sins and transgressions, but about “the spirit” that dominates 

and rules in man. Importantly, Paul calls this - “sin that dwells in me”, “the law of sin which is in 

my members” and “the law of sin and death” (Rom.7:17-8:2). 

 

To overcome sin it was necessary for Christ to be born into sin’s domain. This happened when he 

was born of a woman, born under the law (Gal.4:4). This was necessary for God to vanquish sin 

completely. Therefore he “was in all points tempted as we are, yet without sin”, for “in all things 

He had to be made like His brethren” (Heb.4:15-17). “And being found in appearance as a man, 

He humbled Himself and became obedient to the point of death, even the death of the cross” 

(Phil.2:8). Paul further comments on how this works when he writes –“For what the law could not 

do in that it was weak through the flesh, God did by sending His own Son in the likeness of sinful 

flesh, on account of sin: He condemned sin in the flesh” (Rom.8:3). Paul is not speaking only about 

transgression, but in this context he is speaking about the root cause of our problem with sin - “the 

law of sin which is in my members” which is also called “the law of sin and death” (Rom.7:17-8:2).  
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This is the sin that God condemned in Jesus’ flesh. It could not be condemned there unless it 

resided in him also. That is, he had the same flesh and blood as us, with all the same instincts native 

to all humans. The difference, of course, was that Jesus never sinned (Heb.4:15, 1.Pet.2:22). 

Therefore, upon the cross it was SIN which was being condemned in Jesus’ death. Hebrews calls 

this the “devil”. “Inasmuch then as the children have partaken of flesh and blood, He Himself 

likewise shared in the same, that through death He might destroy him who had the power of 

death, that is, the devil” (Heb.2:14). The whole picture is telling us HOW God dealt with Sin - for Sin 

was condemned and destroyed when Jesus died.  

 

These concepts are easy to grasp if our understanding is based upon what is revealed in the early 

chapters of Genesis about the true origin of sin and evil. In dealing with the dominion of sin and 

how we benefit from Christ’s death and resurrection, Paul says - “Now if we died with Christ, we 

believe that we shall also live with Him, knowing that Christ, having been raised from the dead, dies 

no more. Death no longer has dominion over Him. For the death that He died, He died to sin once 

for all; but the life that He lives, He lives to God. Likewise you also, reckon yourselves to be dead 

indeed to sin, but alive to God in Christ Jesus our Lord. Therefore do not let sin reign in your 

mortal body, that you should obey it in its lusts” (Rom.6:8-12). Paul’s exhortation speaks for itself 

– we are dead to sin by baptism into Christ’s death. When Christ died “sin” was put to death in him, 

and in all who are in him - for “as many of us as were baptized into Christ Jesus were baptized into 

His death …..  knowing this, that our old man was crucified with Him, that the body of sin might 

be done away with, that we should no longer be slaves of sin” (Rom.6:3-6).  

 

It was in this way that the “the ruler of this world is judged” (John.16:11). When Christ died, so 

died Sin, and its power over Christ and over those in him (Rom.6:9-11). In the beginning, death was 

God’s just sentence upon sin and sinners (Gen.2:16-17, 3:19). This sentence was so universal that 

Paul concludes that “by man came death” … and “in Adam all die” (1.Cor.15:21-22). Christ was 

raised up as a son of man (Adam) for the purpose of destroying sin. This is one reason why his 

genealogy in Luke chapter three reaches back to Adam, who brought sin into the world.  

 

His resurrection declares his victory over sin & death, as these are no longer able to influence him, 

exercise any power over him or harm him (Rom.6:10). In Jesus’ words, sin is personified as “the 

ruler of this world” who has now been “cast down” by “the son of man whom You made strong 

for Yourself” (Psalm.80:17). Christ is that “strong man“ who bound Satan and spoiled his house.  

 

Christ’s work was not only about destroying sin, it was also about destroying all the effects of sin. 

That is, all that has come into the world as a result of sin’s dominion. John expresses it this way - 

“For this purpose the Son of God was manifested, that He might destroy the works of the devil” 

(1.John.3:8). The works of the devil describes all that is in the world that came as a result of sin’s 

entry; including sicknesses, possessions, poisonous things likes scorpions and serpents, and 

eventually all the powers that be - these are all manifestations of “the power of the enemy”.  

Christ’s dominion over demons testifies to his victory over sin and death. 
 

In the gospel accounts evil is portrayed as a terrestrial problem, manifesting itself in the partial 

incapacities of some who were sick, and in the total domination of others which are described as 

being possessed. Jesus speaks of his casting out of demons as a demonstration of God’s dominion 

over all, which is God’s grand objective. Jesus said - “But if I cast out demons by the Spirit of God, 

surely the kingdom of God has come upon you” (Matthew 12:28). The binding of the effects of sin 

was the sign that the end was coming – that sin’s dominion was coming to an end. The signs he 

was doing in their midst was a demonstration of “the power of the age to come” (Heb.6:5).  
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In the instances where this evil power dominated individuals completely, and the person had lost 

control, the NT speaks of the individual being possessed by a “demon”, “an evil spirit” or more 

often of an “unclean spirit”. These ideas are very similar to Saul’s experiences in 1.Sam.16:14-23, 

where, because of his rebellion, he was afflicted by an “evil spirit from the Lord.”  

 

The connection between sin and suffering is plainly evident in the record of Saul’s experiences. It 

follows the Genesis model of punishment for sin and provides an example that helps us understand 

this subject. This does not mean that all illnesses are the direct result of sin, but it does mean that 

illness is a consequence of sin in the beginning. This was one of the important teachings of the Law, 

where certain illnesses, such as Leprosy, made a person “unclean” and separated them from God 

and his people. Importantly, when the Leper was healed a “trespass offering”, a “sin offering … [to] 

make an atonement” and a “burnt offering” had to be made when the days of his cleansing were 

complete (Lev.14:12-20). Perceiving the connection between sicknesses, sin and the need for 

atonement is the clear intention of the Law of Leprosy.   

 

These concepts are relatively easy to understand once we appreciate the fact that the Bible often 

portrays evil as a unified whole, hostile to God and all his purposes. We grasp this when we 

understand the origins and workings of this evil spirit. In like manner, sin is indirectly connected to 

illnesses and the various possessed people mentioned in the gospel accounts. The connection is not 

immediate - rather it relates back to the origin of sin and death. All of the evils we see in the world 

are the work of one enemy – which is the “spirit who now works in the sons of disobedience.”  

 

Furthermore, NT words such as Satan, the Devil, the Evil One, and the Enemy all describe this 

same evil principle at work. The question is not about the reality of this unified evil, rather the 

question is whether it refers to the activity of supernatural beings. One thing we do know is that it 

cannot refer to “the angels that sinned”, for no matter who they are they are currently chained in 

“Tartarus” and “reserved in everlasting chains under darkness unto the judgment of the great day”. 

 

Jesus’ victory was only possible because of the power of God working with him and in him from 

conception to crucifixion (2.Cor.5:18-19). He received the Holy Spirit without measure at his 

baptism, which gave him power to work miracles, heal the sick, cast out demons and raise the 

dead. These were visible signs that attested to the fact that God was with him (John.3:2, Acts.2:22).  

At the beginning of his ministry, after he was baptized by John and had received the Holy Spirit, he 

was driven into the wilderness to be tempted of the devil. This marked the beginning of his great 

contest with the enemy – a battle that would lead to the destruction and spoiling of sin’s dominion.  

 

The record says that the tempter in the wilderness came to him and tempted him with three 

primary propositions, all of which Jesus overcame ‘with the word of the Lord’. The tempter is 

variously called “the Devil” (Matt.4:1,5,11, Lk.4:2,5,13) and “Satan” (Matt.4:10, Mark.1:13). There 

is no statement in the record nor any necessity that the tempter be supernatural. That conclusion is 

only arrived at if it is first assumed. The placement of this event at the beginning of Christ’s ministry 

marked the beginning of the God’s battle and His great victory over sin, and all that came into the 

world as a result of sin, called “the works of the devil”.  

 

A clear explanation of demons is not found in the Gospel accounts, and there is no attempt made in 

the Bible to answer the question - 'What are demons?' We are therefore being forced by the record 

itself to seek to understand this subject within the terms of the Scriptures, and its teachings about 

the origin of sin and evil. There is no doubt that the word 'demon' was one way that the NT writers 

used to describe a particular manifestation of the evil that pervades this fallen creation.   
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Furthermore, when the New Testament mentions demons, it is describing various manifestations of 

bondage to Sin’s dominion. This bondage is variously described as one having “an unclean spirit”, 

or of being “bound by Satan” (Luke.13:16). This speaks in the same style employed by Paul when 

he refers to those “whose minds the god of this age has blinded” (2.Cor.4:4), or of himself being 

afflicted by “an angel/messenger of Satan” (2.Cor.12:7). Demon possession was just one way of 

showing mankind’s suffering under the effects of sin’s dominion. Christ came to overthrow God’s 

enemies and restore all things. His ministry began that great work, but it will not be completed until 

he returns to exercise dominion over all the earth, with all things eventually under his feat. For He 

is the idealized man that God intended from the beginning - prophesied of in Gen.1:26-28.86  

 

Conclusion: Christ’s power over demons and the genre of the Gospel accounts. 
 

As we noted earlier, it is only the three synoptic gospels (Matthew, Mark and Luke) that record the 

casting out of demons (by that name). The form of wording is not used elsewhere in the Bible. The 

theme of these gospels portrays Jesus’ work as a great contest between God and his enemy, i.e. 

that spirit which controls and dominates mankind. In the genre of the record, demonic possession 

was one of the strongest manifestations of the power of the enemy – for the possession events 

recorded show individuals without power and totally dominated. Those subject to demonic 

influence had no other means of deliverance. In this, demonic possession was a representation of 

Sin’s all-pervading power over mankind, and of man’s helplessness under its reign.   

 

Jesus was casting out demons “by the finger of God” (Luke.11:20). This was the same finger which 

the Magicians of Egypt recognised as the power behind the ten plagues (Exod.8:19). Likewise, the 

Ten-Commandments were written by the finger of God (Exod.31:18, Deut.9:10). Like them, Jesus 

was the word of God made flesh specially fitted for this battle (John.1:14). Jesus was like David, the 

beloved, the Lord’s anointed (Luke 4:18, Is 61:1, 1 Sam 16:13), who went forth as God’s champion 

to battle the anti-typical Goliath = Sin. Christ was anointed with the spirit without measure so that 

he could overcome and defeat the power of sin, in all its various forms. His ministry was a foretaste 

of things to come, that will ultimately lead to the completion of God’s purpose. That is, when the 

last enemy (death) is destroyed (1.Cor.15:26), and the devil, death and hell are all cast into the 

lake of fire (Rev.20:10-14). Only then will God’s victory be complete and He will “be all and in all.”  

 

Finally, Jesus seems to have adapted the terms “the Devil and Satan” to describe the all-pervading 

power of sin and its effects. These concepts are comprehensible if we understand the narrative 

found in the early part of Genesis. Only then will we appreciate just how far the whole creation has 

fallen from God and therefore the real condition “of the world”. It is by understanding this that we 

learn to appreciate the nature of God’s work in Christ, and of the wonderful completeness of His 

victory over sin and death. Once enlightened we should then understand the importance of his 

return, when he will exercise the dominion on God’s behalf, and restore all things.  

 

1.John.2:15-17. “Do not love the world or the things in the world. If anyone loves the world, the 

love of the Father is not in him. For all that is in the world—the lust of the flesh, the lust of the 

eyes, and the pride of life—is not of the Father but is of the world. And the world is passing away, 

and the lust of it; but he who does the will of God abides forever.” 

 

John.16:33. “These things I have spoken to you, that in Me you may have peace. In the world you 

will have tribulation; but be of good cheer, I have overcome the world.” 

                                                           
86 See the study that looks at this, titled - “What think ye of Christ”. Link is here. 

http://www.christadelphianvault.net/index.php?action=downloadfile&filename=What%20think%20ye%20of%20Christ.pdf&directory=Kel%20Hammond&
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Further reading. 
 

Over the centuries, there have been many writers that have followed a similar approach to the one 

we have offered here. Some of these have been written by members of the mainstream churches. 

We have listed some of these here, and where possible have provided links to their works. 
 

Non-Christadelphian writers 87 
 David Joris (1540-1600)88 

 Joseph Mede (1642)89  

 Thomas Hobbes (1651)90 

 Lodowick Muggleton (1669)  

 Dr. Anthonie van Dale (1685)91  

 Balthasar Bekker (1695)92 

 Christian Thomasius (1704)  

 Sir Isaac Newton (1680-171?)93 

 Arthur Ashley Sykes (1737)94 

 Nathaniel Lardner (1742) 

 Dr. Richard Mead (1755) 

 Hugh Farmer (at least in the account of Christ's temptation) (1761) 

 William Ashdowne (1791) 95  

 John Simpson. (1804)96  

 John Epps (1842)97  

 

Christadelphian writings. 
 The Evil One (1882) by Robert Roberts98 

 The Devil: The Great Deceiver (1971) by Peter Watkins99 
 The Real Devil (2007) by Duncan Heaster100 

 Devil, Satan and Demons – This web site links to more reference material.101 

                                                           
87 Unorthodox Interpretations of Satan and Demons agreeing with Christadelphians by S Snobelen. Link is here. 
88 “Man is a Devil to Himself”. Follow the link to Gary K. Waite’s article is here. 
89 “S. Iohn 10.20. He hath a Devill, and is mad," Mede took the position that demon possession was to be explained 
as mental illness (See Wikipedia). See also Medes “Apostasy of the Latter Times.” Link is here. 
90 Leviathan by Thomas Hobbes - Hobbes saw demons as pagan and as mere "… idols, or phantasms of the brain, 
without any real nature of their own, distinct from human fancy; such as are dead men's ghosts, and fairies, and 
other matter of old wives' tales." (Chp. 44). Link to a PDF copy is here. 
91 See the article “The History of the Devil and the idea of evil from the earliest times to the present day” By Paul 
Carus. Although about witchcraft, the article refers to the writings of von Dale, Bekker, Thomasius Link is here. 
92 The World Bewitched by Balthasar Bekker. Link is here. 
93 Newton’s thoughts developed over time, and he abandoned the orthodox view of supernatural evil. See Essay 8 
“Lust, Pride, and Ambition: Isaac Newton and the Devil” by Stephen Snobelen. Link to the PDF doc is here. 
94 Sykes (1684–1756) was an Anglican religious writer. In 1737 Sykes published “An enquiry into the meaning of 
demoniacks in the New Testament”, rejecting any belief in the existence of demons. See Wikipedia here. 
95 An Attempt to prove that the opinion concerning the Devil, or Satan, as a fallen angel, and that he tempts men 
to sin, hath no real foundation in Scripture.” By William Ashdowne (1791) here  
96 The Meaning of Satan in the Old and New Testament by John Simpson. It is available from Grammata Press, Box 
454, Brentwood Bay, BC, V8M 1R3 
97 The DEVIL - A Biblical Exposition of the Truth Concerning "That old Serpent, the Devil and Satan" and a 
Refutation of the Beliefs Obtaining in the World Regarding SIN and ITS SOURCE by John Epps (1842) here. 
98 The Evil One, by Robert Roberts. Link to a PDF copy is here. 
99 The Devil: the Great Deceiver, by Peter Watkins. Link to a hard copy of the book is here. 
100 The Real Devil by Duncan Heaster. Link to a PDF copy is here. Also see his website, located here. 
101 https://sites.google.com/site/christadelphianinfo/articles/apologetics/dsd - The Hyperlink is here. 

https://sites.google.com/site/christadelphianinfo/articles/apologetics/dsd/unorthodoxsatan
http://www.academia.edu/3463009/Man_Is_a_Devil_To_Himself
https://www.friendlyduck.com/LP_TA/index.cfm
https://scholarsbank.uoregon.edu/xmlui/bitstream/handle/1794/748/leviathan.pdf
https://web.archive.org/web/20060814003812/http:/englishatheist.org/evil/hod18.htm
http://ebooks.library.cornell.edu/cgi/t/text/text-idx?c=witch;cc=witch;view=toc;subview=short;idno=wit015
https://isaacnewtonstheology.files.wordpress.com/2013/06/newton-on-the-devil.pdf
https://en.wikipedia.org/wiki/Arthur_Ashley_Sykes
https://archive.org/details/anattempttoprov00ashdgoog
http://www.realdevil.info/eppsdevil.pdf
http://www.antipas.org/pdf_files/evil1.pdf
http://www.thechristadelphian.com/the_devil_the_great_deceiver_ebook.htm
http://www.realdevil.info/rd.pdf
http://www.realdevil.info/
https://sites.google.com/site/christadelphianinfo/articles/apologetics/dsd
https://sites.google.com/site/christadelphianinfo/articles/apologetics/dsd

